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The Introduction. 
Hile there s a City of God, and 4 
Ciry of the Devil, 4 Kingdom of 


| Light, and a Kingdom of Darknels, 


we muſt expe, that Truth and Virtue will be oppo- 
| fed by Sin and Falſhood ; and the more important 
any Truth s, the greater oppoſition it will meet with 
from the Inſtruments of Unrighteouſneſs, 

He that reads the Hiſtory of the Church, will find 
how in every Age, one or other hath ſtarted up to 
bark againſt the Light ; and even then, when Mi- 
racles ſhined, and Wonders were freſh, and Signs 
from Heaven aceompanied the Dottrine , falſe A4- 
poſtles transformed ſometimes into Angels of Light, 
bave riſen, to undermine the Strufure. 

There i not an Article of our Faith, but what hath 
been contradiRed, and there x nothing ſo Sacred,but 
the Enemy of Mankind hath found out Perſons to 
ſerve him in the polluting it, Nor muſt we wonder . 
to find Truth aſſaulted, and its Beauty in danger of 
being ſullied, It would not look ſo Glorious, if it were 
not refiſted ; and its Brightneſs doth, in a great mea- 
ſure, riſe, from the Quiver that rattles againſt ir, 
From the glittering Spear and the Shield. The Dares 
thrown againſt it, ſhew its Worth, and the Rage of 
Enemnes diſcovers its ineftimable Value 3 the price 
of the Treaſure # enhanced by the praftices of 
Thieves, and that there are thoſe, who attempt tbe 
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fiealing of it, raiſes an Appetite and Greedineſs in 
others, to embrace and keep it. 

Ind:ed, Truth like a Tree, runs out into various 
Branches, ſome whereof may be better | ſpared than 
others ; and though to cut the leaſt Sprig u dange- 
rous and injurzous, yet, 4s in Human Bodies, a 
Wound in the Arm x nct fo pernicious as #n the 
Bowels, and there # a vaſt difference between an ac- 
cidental Head: ach, and a Diſeaſe that encroaches 
aipon the Vitals; ſo while the lefſer Boughs of 
Truth are marred, though it may be the cauſe of juſt 
Grief, yet we can exerciſe that piece of Charity, 
which beareth all things 3 but it x enough to put 
1 out of patience, to ſee the Heart of the Tree le- 
weld at, and the Sap that feeds and gives it Life, 


in danger of being dried up. 


. Such s the degeneracy of the Age we live in, that 
the very Fundamentals of Religion are ftruck at ; and 
though Modeſty was never any Quality of the Devil, 
except it were in order to Deceive, yet by Boldneſs 
at thy time ſeems to ſtep out of the common Road 3 
and-thomh-PraCtical Atheiſm hath been the Stra- 
ragem he. hath made uſe of all along, yet his grand 
Endeavour now, and of late Tears, 1s to lead Men 
snto Speculative:: And we ſee it hath fo far pre- 
wail'd with abundance of Men, that they are grown: 
very Indifferent, whether they believe any thing at 
ail concerning God or Religion. 

. As there us ne Errour but what Men pretend to 
give ſome Reaſon for ; ſo it's like the Lukewarnmeſs 

ef ſome, the horrid Debauchery of others, the Divi- 
fons. that- are among Chriſtians, and the Animo= 
ſities of one Party againſt another, and I will be 
bold ta mention the late Revoluf#00, or rather the 

R | "the Miſcon= 
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Miſconſtrution of it, may be alledzed, as cauſes of 
this Indifterency. But where Men will not be at 
the pains of ſeparating the Droſs from the Gold, and 
are loth to dhſtinguiſh the il Digeſtion from the 
Goodneſs of the Food, -er are for rejefing the uſe of 
' things, becauſe they are managed ill by Perſons who 
Idvlize their Intereſt, or, which as bad, from-the 
irrezularity of Praftice, infer a falſity of DoArine, 
they mruſt neceſſarily run into ſtrange Conceits, and 
make. that an Argument of Unbelzef, which ſhould 
engage them to a ſtrier Enquiry, 

We may juftly look, upon't, as a ſpecial AR of 
God's. Providence , as Weeds do grow, fiill to 
raiſe up Men to root them up, and to oppoſe 
the ſpreading Infeftion by ſuitable Antidotes. Thus 
he doth, theugh few take notice of it, that he may 
not leave himſelf without witneſs, and. to render 
thoſe who are willingly catcht with theſe deceitful 
Baits, inexcuſable. Indeed it 4 not: every Excuſe 
will take with an Alintelligent Being ; and for Peo- 
Ple to pretend, that they cannot be ſatified in the 
great Principles of Religzon , which are to make 
them good, and ſerviceable to God and Man, either 
becauſe of the different Opinions about them; or be= 


cauſe of the ill uſe that ſome make of them, or be= _ 


cauſe it hard to know the Truth, is a frivalous Plea, 
when we ſee they are more inquiſitive after things 
which make againſt Religion, than after that, which 
can be ſaid for it, and wilfully negleR peruſing, and” 
conſidering Baoks,, which aſſert and vindicate the 
pawer of it, and greedily ſwallow the froth of witty 
Men, ſpew'd out againſt its force and enerpy. Since 
Atheiſm and Indifferency have made thoſe incerſe- 
ons: upon us, which to our ſorrow we behold, many 
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«admirable Treatiſes have come forth to baffle its pre» 
tences, But theſe are very carefully ſhunn'd by the 
looſer fort ; or if any ſuch be put into their hands, 
they are rejeRed with a Laugh, and a merry Jeſt 
takes with them more than the moſt judicious Reaſe- 
Nin gs. 

G fond are Men of ruining themſelves, and ſcrape 
tnpether what Traſh they can, to fortifie themſelves 
apainſt ſubſtantial Goodneſs. However, God u hind, 
21 affording them Helps to free themſelves from the 
Devil's Snares ; and if thoſe Helps be wilfully re- 
jeaed, it u; ſeon gueſſed at whoſe door their Deſirur 
thon will lie. ; 

Truth ſhall triumph at laſt, and all the prophane 
Herd ſhall find, when it # too late, it may be, they 
bad a God to deal with, that will not be muchked. 
Since nething can ſatufie them but experience of 
God's Fuſtice, they ſhall find it to their coſt, and by 
mtolerable anguiſh of Mind, be convinc'd of that 
which they would net be perſwaded to believe, by the 
cleareſt Reaſcn. | 

Good Lord! that ithere ſhould be a neceſſity of ta- 
king pains to perſwade Men that they are not Beaſts, 


end that their Reaſon,Capacities, and Powers of their 


. Souls, require ſomething more than Eating and Drin- 
king, and Sleeping, a»d minding their Buſineſs, and 
Pleaſures in the World ! Thws bath been fo fully des 
monſtrated by Wiſe and Conſiderate Men, that one 
would think there ſhould be no room left for Subter- 
fuges and Evaſions ; and as ſuch Perſons juſtly have 
thou ht they could not employ their Talents better, 
than in aſſerting the ſtrong Foundation of Religion, 
fo they deſerve Eternal Commendations, fer letting 
the Verld ſee, that whatever Attempts have been 
made 
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| U made to rnin it, its Pillars, liks that of the Earth 


are unmovable, and its Notions ſo riveted into our 
Natures, that we muſt firſt deny our Being, before 
we can deny its Principles. 

The ſame I may ſay of the Author of theſe Papers, 
who obſerving the ſtrange Indifferency that # abroad 
in the World, hath endeavour'd to daſh that Child 
againſt the ſtones, H# Arguments are ftrong, and 
weighty, and hs Anſwers to the Cavils and Excepts- 
ons of Atheiftical Men, ſhort, but pithy, and ſuch 
as may ſatifie Men, who have not totally abandon ® 
the Diftates of Right Reaſon. 

Religion is 4a ing fitted to our Reaſon, and the 
more our Reaſon n employ d about it, the more its 
Neceſſity, and Beauty, and Glory will appear. That 
Men are fo Indifferent about it, the principal cauſe 
F, becauſe rational Conſideration us excluded,and they 
are guided more by their Senſes than their Reaſon. 
They are for the moſt part brought up, and educated 
in Senſuality ; and whatever gratifies their Senſes, 

' # made the darling Objef of their Love ; and be- 
cauſe Religion lays a reſtraint upon the ſenſual Ap- 
petite, they are very willing to entertain Prejudices 
againfl it, and any little exception ſerves as an Ar- 
gument againſt ſubmitting to the Hbly Laws of it. 
The deeper root thy Senſuality takes, the more Rels- 
gicw is weakened, and thruſt out, till in time the 
common Principles of it are queſtion'd, and at laſt, if 
it may be done with ſafety, as to the Law of the 
Land, denied. 
'Ti love to Vice that corrupts Men's Underſtan- = 
dings; and if we examin and ſearch into the root of 
all, it will be found that thy Indifferency in mat- 


ters of Religion, proceeds from men's being addifted 
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to ſome Sin or other they are: loth re part with 3 and 
becauſe the ftrifter Rules of Religion are inconſiſtent 
with thesr unbridled Luſts, they think it their Inte* 
reſt to abandon it 3 or if they retain any thing of it, 
3t # only a j."adow, and no more. 

There # nothing ſo bad, but may be colour d &ter 
with ſpeciow Arguments, and unthinking Men are 
foon gravei"d with ſuch kind of ObjeRions, eſpecial- 
by, if the byaſs be toward evil ; for then a very weak 
Argument will draw, and what it wants inſtrength, 
&: made up. by the power of a viciow Inclination. - 
Thu gives it weight, and makes that concluſive, 
which at other times would ſcarce deſerve a moment 
of ſerious Conſideration, 

That I recommend the peruſal of thy Book, 5 not 
fo much to gratifie the Book-Jeller, as to promote the 
Publick Good; The Work # uſeful, and may help to 
reform the Times, and put a ſtop to the growth of 
Licentiouſneſs. The meaneſ# Reader may benefit 
himſelf by it 3 ana it will furniſh him with Anſwers 
fo the vulgar ObjeRions of Libertines. The ſmall- 
nejs of its bulk will be an encouragement to look it 
over 3 and the ſolid Reaſons made uſe of, will, by the 
Bleſſing of God, convince him there us ſomething 
more in Religion than Fancy, 
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Here are fo many People now-a-days, 
who believe, that all Religions are 
Indifferent, that 'ris not a thing to be 
wonder'd at, If ſomething in Oppolz- 

tion ro ſuch a growing Miſchief ſhonld bewe 
ten upon this Subject. - Bur : we cannot forbear 
ro obſerve, that there are five ſorts of Perſons 
who uphold rhis-Indifferency. 

1. There-are ſome who do it -pnrely out of 
Aﬀection to Liberriniſm, and becauſe that natu- 
rally they love to be Independent. They will 
not acknowledge any Maſter over 'em, to 1h» 
end they may be able ro ſay, belieze, and do 
whatever they pleale, without fearing to give an 
account hereaiter, 

2, Others there are who doit ont of Vaniry; 
to the end they may be thought to be Wirs of 
the Firſt Order, that difdain to herd with tho(9 
that follow the Common Opinion. - And the!s: 
People at firit are bur weakly convinc'd of what 
they {ay ; bur by publiſhing continually their 
hngalar Sentiments, they come to be fully per- 
tuaded of the Truth of 'em ar lat; and: haughtily 
{er themſelves in the Rank of ite People diſ- 
abus'd, looking with pity upon the reſt of the 
World, that are ſcar'd with the thoughts of Fu- 
MIrity, 
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3. There are ſome who do it our of Sloth ; 
becauſe they will nor give themſelves the trou- 
ble of examining Religions: So that they ſuffer 
themſelves to be eaſily ſurprized by the Reaſons 
of our pretended Soaring Wits; finding them» 
ſelves by rhat means delivered from the Care 
they onghrt to take in a more diligent and labo- 
FIous SCrutiny, - 

4. Others uphold this Opinion becauſe they 
= it very convenient for preſerving their Eftates 

nd their - Honours, which they prefer before 
Truth, and love beyond all things in the World. 

5. There are ſome who do it, not becaule 
they believe all Religions ro be Indifterent, bur 
becaule they have peculiar Sentiments of Relig:- 
on, which they dare not ſow abroad until they 
have infinured, that "ris a very Indifferent. thing 
what Men believe, that they may not offend 'em 
with their Opinions. 

That which is moſt to be lamented is this, that 
thelz wild Opinions very much corrupt and taint 
others, which they do with ſo much the leſs 
trouble, 1. Becauſe that naturally we love Li- 
berty, and we would willingly be Independenr. 
2. Becauſe we are puft'd up with Pride, and that 
rhere is nothing that pleaſes us fo much as to be 
diftinguiſh'd from others. 3. Becanſe Labour 
diſlikes us, and for that we love not that which 
purs us ro any hardſhip. 4. Becauſe we have too 
great an Aﬀection for our Wealth, and for thar 
it isa great trouble to us to quit the Plea{ures 
and comfortable Conveniencies of this Life, 
There is nothing left uneſſay'd to ſurprize thoſe 
pious Souls that ſeek ro work out their Salvation, 
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There is great care taken ro make 'em under” 
ſtand, that they ought ro make Chriſtian Mora- 
lity their ſtudy, and that there is nothing but 
Morality to be preach'd up, They tell us,that we 
bave need to becorrected and reproved; that the 
greateſt part of Men ſufficiently know the Will 
of God, but that tew practiſe ir. This is agreed ; 
bur the chief Aim of thoſe who thus diſcourſe, is 
artificially to iniinuate, tkar there is no neceflity 
of tormenting our ſelves abour what we ought 
to believe 3 only that we ought to live well 
And thus they prepare People inſenfibly to be- 
lieve, that all Religions are Indifterent, How- 

ever, we muſt acknowledge, that thoſe who are 
of this Opinion are not all alike corrupt ; bur yer 
they are ſufficiently erroneous for us to deplore 
the Misfortunes of this Age. "Tis for the Faithful 

to fortifie themſelves againſt thoſe Delufons, 

that we have undertaken this Treatiſe, and with 

an endcavour to re-call thoſe that are gone aſtray, 

This is the only aim that we have propoſed to 

our ſelves, and not to get the Reputation of an 

Author. We covjure all thoſe thar read this 

Little Manual, to ftrive with themſelves, and to 

read it with Application. We beſeech 'em nor to - 
read it with a Libertine's Humour that ſcoffs 

at every thing, bur-with a dehre to ſearch aut 
the Truth, and with the ſame diligence that they: 

ſtudy Humen Societies, Let 'em conſider, 


1, Thar the diſpute 1s not here about a thing 
of little Importance, fince it concerns their being 
eternally miſerable, if they are deceiy'd, as we 
ſhall make appear in this Treatiſe, 
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2, Let 'em not reje&t what we ſhall fay, un* 
Ger pretence of meeting with Reaſons thar-are 
not tully convincing. For though there -were 
but one good Reaſon .in a Chapter, 'twere es 
nough to oblige 'em to return from their Wan- 
drings. 

3. That they ought nor to deſpiſe the Argu- 
ments, under pretence that they have heard 'em 
ſeycral times 3 bur let 'em carefuliy examine 'em, 
and lay aſide their Prejudices. 

» 4. Laftly, Thar it is not enough to find ſome 
petty Fault, to reject the Reaſons which are pro- 
duced ; for thar there is nothing fo. ealie as to 
oppoſe ſome little Sophiſms ro good Arguments, 
Bur ler 'em conſult their own Conſciences : I 
moſt heartily beieech Almighry God to give a 
BleſFng ro my weak Endeayours. 
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Againſt thoſe that believe, that all 
Religions are Indifferent. 
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Alerein, after we have ſupgos d that there is a 
God, we ſhew that God is moſt perfeft : That he 
ss the Author of all the Good which is in the 
Creatures, and that we ought to Fear and Honour 
DEM, 


H E Being of a God is a Truth fo 
evident, ' that no- Man can deny :t,: 
withour combating his own Rea» 
ſon, There's no neceſſity of ſtrain» 
ing our Endeavouurs to belteve it ;- 
for that Man muſt pur a Violence upon himſe!?,- 
»*who dares to contradict it. For proof of it;there- * 
's no need of rommaging for metaphylical,high-- 
flows, far-terch'd Arguments, {carcely within rhe- 
Reach 


(2) 
Reach of moſt Men's Underſtanding, The Con- 
ſideration of this ſame ſpacious Univerſe expos'd 
to our Eyes, and all the Creatures we behold 
within it, together with the Correſpondency, the 
Symmetry and Relation of the ſeveral innume- 
rable Parts of the Whole, is ſufficient ro convince 
all People thar will liſten to their Reaſon, For 
as for thoſe that are not ſtruck with the ſenſible 
Marks which the Auchor of Nature has im- 
printed on his Works, they will never ſubmir ta 
the Force of Diſpure. The moſt E- 
® Cic. 12, loquent, and moſt Learned of the 
Nat. D:0- * Romans was fo over-rul'd by this 
pn particular Proof, that he makes no 
{cruple to maintain, after a great Phi- 
loſopher, that if Men ſhould of a ſudden ſtart up 
from under the Earth, where they had remain'd 
in Darkneſs from the Time of their Birth, and 
all ar once behold the Land, the Sea, and Hea- 
vens ; the Beauty, the vaſt Body and wonder- 
ful Eff-c&ts of the Sun, they would not fail to ac- 
knowledge a Deity, and to confeſs that the whole 
which they contemplated was the Workmanſhip 
of a God, 

In ſhort, either we maſt believe that the Mar- 
ter is Eternal, or that the Worid is the Effect of 
Chance ; or elſe we muſt acknowledge that there 
is an A!l powerful Being, which made both the 
one and the other. Now it cannot be (aid, that 
a dead and in{enfble Maſs.ſuch as was the Mar- 
ter, is an Eternal Being, and without any Bzgin- 
ning, becauſe ig would be the greareſt of all 
Ablurdities to a{cribe to the Vileſt of all Beings, 
tae Chiefeſt of all PerfecCtions, which 1s to exiſt 
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of it ſelf. Beſides, in regard that Motion is not 
Eflential to the Matter, tho' it ſhould be ſup- 
pos'd to be Eternal, we ſhould be ſtill purting 
the Queſtion, When it began to have Morion ? 
Who it was that gave ir the firſt Impreflions 2 
Who ir was that ſhap'd it into ſo many various 
Figures? Who made this Motion ſo juſt and re- 
gular ; and who ir wasthat produc'd ſuch an in- 
finite variety of Creatures out of one and the 
ſame Matter ? So that when all is done,we mutt 
come to one Sovereign Being, which we call 
G OD. 
| Ir cannot be ſaid , that this vaſt Univerle is 
the Effect of Chance , or that it was the acci- 
dental Meering of certain little Bodies which 
produc'd it. The Pagan Philoſopher who main=- 
rain'd this Opinion, "That Nature muſter'd roge- 
ther all the Aroms of her Wiſdom ro compoſe 
it, ſeems to me no leſs Extravagant in this par- 
ticular than he, who beholding 1everal Pictures, 
wherein were to be oblery'd all the Rules of 
Exact and Elaborare Painting, and a great num» 
ber of Figures curiouſly drawn, ſhould ſay, that 
ir was the Workmanſhip of Chance, or that the 
Colours mizx'd fo artfully rogether of themſelves. 
What Man of tound Judgment can be ſa vain 
to think, that it was Chance that made the bole 
which we contemplate, the Heavens, the Earth, 
the Sun,the Stars, the! Plants and Animals; Thar 
ir was Chance, that in the Wombs of our Mo- 
thers form'd a Pieee of Workmanſhip fo pertect 
as that of our Bodies, -whoſe Structure, Figure, 
Organs, Members, their wonderful Symmetry 
and juſt Proportion, is Rill the Adfmirarion of 
Human 


(4) 


Human Wiſdom : Thar it was Chance which 


prbduc'd our Souls ; that Soul which thinks; 


which raiſes it ſelf above our Senſes, and which 


corrects and governs 'em ; that ſearches after, in- 
vents and finds our, thote things that ſeem'd- im» 
poſſible for Human Reach. Laſtly, thar it was 
Chance, which united this Soul ſo. perfectly with 
the Body, thar-ſuch and ſuch Motions of the 
Body ſtir up Thoughts in the Soul, and (uch and 
ſuch Thoughts of the Soul which produce varie- 
ty of Motions in the Body. Certaialy we muft 
no longer pretend to make uſe of our Reaſon, if 
we once deny theſe ro be the Works of an All- 


powerful, moſt Wiſe, - All-underſtanding, and 


moſt perfect Being. | 

So that I ſhall nor undertake ror refute -thole, 
who in defence of Epicurys, adventure to bring. 
ſome Examples of what Chance is able to per- 
form. For there is fo little proportion betweer 
what they alledge, and the Creatures which we 
ſpeak of, that 'tis a wonder that Feople who pre- 
tend ro Wir, ſhould employ it in {uch feeble 
Proofs. - I might as eafily prove, that beeaule ir- 
ſo happens, that three or tour Letters-might be {0 


| - thrown together by chance, as to form: a Word z. 


a4 Man might as ealily make a Poem as accom- 
pliſh'd as Virpil's Eneids. Nay, tho I ſhould 
grant that Chance might form {ome one of thoſe 
Creatures which we every day admire ; ſhall we 
from thence infer, that-it was Chance that-fo we!l 
order'd all rhings, as to preſcribe to every thing. 
the particular Ule thar is aflign'd it, or that 10 
well join'd and plac'd rogether all things, as to- 

be uletul the one to the other, the Heayens to 
rne 


* 
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the Earth, the Earth ro the Plants,:the Plants to 
the Creatures? Tho' Chance might frame an Eye, 
how is it poflible for us ro conceive, that Chance 
alſo-made the Light, wichourt- which, - the Eyes 
would fignife nothing.? 

Seeing then that Matter is not Eternal, and 
thatthe World was not madeof ir {elf, either by 
Chance or the-concurrence of Atoms, according 
to Epicurus, of neceflity we muſt conclude, that 
there is an Almighty Being that made irt,fince no- 
thing bur an Infinire Power could draw the firtt 
Matter our of nothing, or give it fo lovely a 
Form, And this All-Powerful Being is that 
which we call God. 

Ir may be objected perhaps, that Narure is 
the cauſe of all thoſe-grear Effects ; "ris ſhe, ſay 
they, that cauſes the Plants to ſprout and ſhoot 
forth, that gives Life ro Men, &©c, Bur all this 
while, whar do they mean by Nature ? Is it an 
Intelligent Cauſe, or a Blind and Stupid Cauſe ? 
If it be a Stupid Cauſe, how comes'it roadt with 
ſo much- Wiſdom ? If ir be an Intelligent Cauſe, 
endu'd with Infinite Wiſdom, is not this the cal- 
ling of Nature that which we call God? . Or if 
they mean by Nature, that Order which ap- 
pears in the Production, Generation, and Prefer- 
vation of every Creature ; then who eſtabliſh'd 
thar Order, but that Sovereign Being which we 
all adore ? 

'Tis then moſt certain that there is a God; and 
we have no deſign to enlarge any farther upon 
the procf of it. All Sciences lead us to this Truth, 
and all Nations in all Ages have acknowledg'd 


ir, except ſome certain barbarous People among 
whom 


(6) 
whom Reaſon was almoſt extinguiſh'd ; and in 
ſome, Travellers have not obſery'd any Senti- 
ments of a Deity, becauſe they have not been ſo 
ſtrictly nice to inform themſelves. Bur Man, 
who 1s naturally proud and high-minded, has ra- 
ther choſen to worſhip Wood and Stones, Beaſts 
and Plants, Crocodiles and Trees, Rats and Oni- 
ons, than to be withour a God, and adore no- 
thing- at all. However, we muſt confeſs, that 
there were formerly, and ſtill are now-a-days, 
fome People, who making an il! uſe of their 
Reaſon, . attack this Principle, and drawing off 
their Wit from every thing that might be able 
to prove a Deity, Weerly to apply themſelves to 
whatever may increaſe and harden 'em in their 
Doubts, perſuade themſelves at length, that there 
1s no God. Bur belides, that they who arrive 
ro this degree of Impiery, are not very numerous; 
and thar rhere is great reaſon ro queſtion, whe- 
ther there be any real Atheiſts ; I ſpeak of Athe- 
iſts in Wir, if I may preſume fo expreſs my 
ſelf, and not of Atheiſts in Hearr, there are very 
few who carry their Incredulity to their Grave, 
The greateſt parr conf: ſs, in deſpite of their own 


F '- Teeth, the Deity, whoſe Enemies they declare 


themſelves to be ; nor can they forbear implo- 
ring his Aid in their moſt preſſing occafions, and 
upon unexpected Accidents; Neceffity and their 


Conſcience forcing '*em to acknowledge, what - 


before, out of malice and diſdain of Heaven, 
they deny'd. Therefore the Impiety of ſome 
Libertines, who endeavour to prove there is 
no God, becauſ: they could wiſh there were 
not, ought not to be any inducement for us 

to. 
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to queſtion a Verity ſo univerſally acknow- 
ledg'd. 

Bur if it behoves our Reaſon, as Haughty as 
it is, to confeſs a Deity, and that Man has a Ma- 
ſter, under whoſe Empire ir becomes him to 
humble himſelf ; it becomes him alſo to ac- 
knowledge that this Sovereign Power poſleſſes 
all PerfeCtions, and thoſe tn ſuch a degree, as 
that there can be none conceiv'd to be greater or 
more accompliſh'd. 

This is the Idea which we naturally have of 
God; nor can we have any other, if we follow 
the Illuminations of Right Reaſon, Nothing 1s 
to be conceiy'd to be better, or more perfect 
than the Deiry ; and this is agreed on by all the 
World. For if he wanted ſome Perfection, or 
if he did nor poſſeſs it in a ſupreme degree, then 
would ſomething be conceiv'd more perfect than 
He. Therefore it muſt be own'd, that whoever 
ſpeaks of a God, ſpeaks of the moſt perfect of all 
Beings, that exiſt or can exiſt. 

I will not undertake to deſcribe all thefe Per 
fetions; they are infinite : Nor can the Angels 
themſelves, thoie Bleſſed Exiſtencies, who are 


always before this Sovereign Being, but very im- | 


perfectly inſtruct us who he is. "Tis ſufficient 
that we obſerve, that no Man can have an Ideaof 
a moſt Perfedt Being, without conceiving atthe 
ſame time, that he ſubſiſts of himſelf, and necet- 
ſarily exiſts; that he is an Erernal Being, and 
without any Beginning : Thar he is an Indepen- 


dent Being, but upon whom all things depend 5 - | 


an All-ſeeing, All-knowing, All-foreſeeing, and 
Omnipotent Exiſtence. A Being — 
| Good, 
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Good, moſt Juſt, moſt Wiſe, and moſt Happy * 
Thus it behoves vs to conceive all theſe Perte” 
Ctions in the Being which we adore, and who 1s 
onr God, ; | 

This is a Truth beyond all Conteſt : -Bur it is 
alſo no leſs certain, that this moſt perfect Being, 
' who created the Matter, the World, and what- 
ever we behold contain'd within it, is the-Ai- 
thor of all the Good which is in the Creatures. 
All the Creatures can expect no good, bur fron 
him who gave 'em rheir Being, and by whom 
they ſubfiſt, © There is none but he who perfect- 
ly knows what is convenient for 'em, becauſe he 
knows all things; and He alone can only beſtow 
it upon em, by reaſon of his Omnipotency. The 
Pagans have acknowledg'd this, in the midſt of 
their Ignorance , as it would be eafie for me to 
prove out of the Works of their moſt celebrated 
Authors, They all agreed, that their Lives and 
their good Fortune (for that was their manner 
of ſpeaking) depended upon God. Thx # the 
Opinion of all Men, (aid Cicero : For I mind not 
what Ajax ſays in Sophocles, and another no leſs 
impious in Eſchylus, who upheld, that none bur 
Fools and faint-hearred People implor'd rhe Om- 


| niporency of - the- Gods, -. Bur: there have been 


others who have added,thar Wiſdom and. Virtue 
depended upon. rhis Supreme Being ; that ſthe 
Beginning and End, or-the ſucceſs of all Things 
depended upon him : And the Emperour Marcus 
Alirelius Antoninus has thofe Sentiments upon this 
Subject, as pur ro ſhame ſeveral falſe Chriſtians. 
For he ſays, that there is an effeCtual Virtue in 
God, which aRs.in us, and operates all our good 


Actions, - 
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Actions, and all our good Deſires, and which re- 
moves from us all Opportunities and Occaſions 
of falling into Sin. 

From all theſe Truths I draw this Conſe- 
quence, which naturally flows from theſe Princi- 
pies 3 Thar it is abſolutely our Dury ro Honour 
this Infinite Being,to endzavour from -day to day 
ro underftand him more perfectly, continually to 
admire his Virtues,to love and fear him, ro make 
it our whoie Employment to pleaſe him, and fo 
to bear our ſeives, that whatever we are, what- 
ever we do, whatever we have, may be all or- 
der'd to his Glory. For let us bur grant that there 
iS a God in the World ; that this God is moſt 
perfect ; that he is ſupremely Good, and rharhe 
15 the Author of all the Good which we enjoy, 
and of all that we can hope for ; certainly -we 
cannot then forbear to admire his PerfeCtions 
but muſt believe our ſelves engag'd and bound 
ro love him. Ler us but acknowledge that this 
God is Omnipotent, and that it is in his Power 
to reduce all the Creatures he has made, mto 
their Primitive Duſt, and that he is able eternally 
ro puniſh thoſe who, violate his Laws, we mutt 
be theo aflarcdly convinc'd,that he is rg be fear'd, 
and we oughr not.ro. provoke his Wrath. Ler 
us be perſuaded that this God is moſt juſt, that 
he loves Juſtice, and that whatever he exacts 
from us, tends only to make us happy, and is 
nothing bur whar is moſt comfortable to our 
real Intereſts, it creates a Pleaſure in us to obey 
bim, and be ſubmiflive to his Will. - Let us once 
be ſenſible, thar. this God is both able and wil- 
ling to redreſs all our Complaints, to deliver us 

| * OUT 
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out of all our Miſeries, and that all things de- 
pend upon his Conduct and DireQtion, it pre- 
ſently perſuades us to a ſole Reliance upon him. 
Laſtly, ler us believe that this God is moſt Wile ; 
that he created Man for thoſe Ends which are 
moſt worthy of him, and we can never queſtion, 
but that Men are bound to purſue thoſe Ends ro 
which they are appointed, in making a right uſe 
of that Reaſon which they have receiv'd, and ap- 
plying it to the Glory of him who gave ir 'em. 
Now all theſe Acts of Veneration, Reſpect, Fear, 
Submiſſion, Adoration, Admiration, Confidence, 
Obedience, and Love, are comprehended in the 
fingle Word Relz:gzon. So that the Idea and Know- 
ledge of God, imports the Neceffity of a Reli- 


g10n, 
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That Religion # not the Invention of Politicians, - 


THe are ſome People who maintain thar 
Religion, as alſo the Opinion of a God, is 
- the Invention of certain Politicians, who, as 
they ſuppoſe, made the People believe there is 
a Deity, on purpoſe to retain 'em in Submiſſion 
and Obedience ; that there is a certain Wor- 
ſhip to be paid him ; and that this Deity ſevere- 
ly puniſhes the Treacherous, the Seditious, and 
Rebels. 

Bur it will be no difficult thing ro make our 
the abſurdiry of this Opinion to thoſe who have 


any Love and Veneration for Truth. For to 
prove, 
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prove, that there were any Legiſlators, or any 
cunning Politicians, whe made the People believe 
that there is a God, and that there is a neceflity 
of a Religion, they muſt make ir appear to us, 

I. That before rhe Birth of thoſe Legiſlators, 
and Founders of States and Dominions, the Peo- 
ple were ignorant that there was a God, and 
that they never paid him any Worſhip. 

2. That thoſe Legiſlators never had themſelyes 
any Fear or Sentiment of a Deity. 

Now this is that which they will never be a- 
ble to prove ; neither do I believe they will ever 
preſume to undertake ir. Let 'em inſtance any 
time wherein People liy'd without acknowledg- 
ing a God. Let'em tell us the Names of thoſe 
firſt Men, that were the Authors of that Opini- 
on, that there is a Deity ; at leaſt let 'em inſtruct 
us when thoſe Ages were, that it firſt began tobe 
receiv'd in the World. "Tis crue, it cannot be 
deny'd bur that there were ſome Politicians who 
bave made advantageous ule of this Firft Notion, 
That there is a Being who is far Superiour to all 
thoſe which we behold, or of which we have any 
knowledge, as they have no leſs ſucceſsfully made 
uſe of the Vanity of the People, and thar love 
which they naturally have for Liberty, their 
Lives, their Children, or whatever elſe belongs 
to'em; and of this Namber were Feroboam,M;-> 
10s, Licttrgus, Solon, Numa, Mahomet, and ſome 
others famous in Hiſtory. I muſt acknowledge 
likewiſe, that theſe Legiſlators very much con- 
firm'd the People in their Natural Propenfity to 
a Religion; in regard they had too much Wir to 
be Ignorant,that without Religion Society would 


dege- 
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degenerate into Common Robbety, fince every 
one would then do what he pleas'd ; the moſt 
Crafty would be the moſt Wiſe, and the moſt 
Powerful and Strongeſt would be always Maſters. 
'Tis moſt certain alto that theſe Law-givers have 
made the People believe, that the Deity would 
be: worſhipp'd in ſuch or ſuch -a Manner-; and 
that they have introduc'd (ſuch Ceremonies as 
they thought: moſt proper for their Deſigns. Nor 
will I ſcruple-to agree, that there have been ſe- 
veral whoderided the Deities which the People 
ador'd, and who have made 'em pay their Ado- 
ration 'to what Deities they pleas'd. The thing 
was eafie to be done in ſuch places where the 
People:were ignorant of the I'rue God whom 
they were'to ſerve. Bur I aver,that never any of 
thoſe Legiſlators ' undertook to prove the Exi- 
ſtence of a God, They took that Truth for gran- 
red, and built upon that Foundation. Bur they 
never prov d it ; and lam aſluredly convinc'd, 


that if they had not mer with it already engrav'd 


in the Hearts and Minds of all Men,they would 
never have ſucceeded in their Great Deſigns. 

Is it a thing to be believ'd, that two or three 
Men could deceive the whole World, or-that for 
the Eftabliſhment of their Authority, they could 
ever impoſe their own Inventions upon People as 
- quick-ſighred as themſelves, that laugh'd ar po- 


pular Errours, ſuch as Socrates, P/ato, or Cicero? | 


Is it probale that they could have ſeduc'd and 
miſ-led People who were not ſubjected ro their 
Domimior: : nay; Weople that commanded over 
others, to believe the Flatteries -of thoſe 
who would needs perſuade 'em that their Law- 


givers 
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giversand Princes were Gods, and whom indeed 
they worſhipp'd as ſo many Deities ?. Is it poſ- 
fible an Opinion, originally no more than the 
Invention of ſome ambirious Perſons, ſhould be 
ſo deeply rooted in the Minds of all Men, thar 
they could never eradicate it again, whatever 
efforts they made, whem we find every day 
that Men renounce ſo many vulgar Errours, 
tho? ſuck'd in with their Infant-Milk ? 

Laſtly, is there any appearance or likelihood. 
that afrer ſo mary Ages Men ſhould never be 
convinc'd of an Opinion thar diſquiers ard cur- 
moils their Conſciences with ſo many Terrours 
and Conyulfions ? 


CHAP, IL 
Of the Indifference of Religions, 


"Ps clear rhen, thar all Men have a natu- 
ral Inclination to Religion, in regard thar 
All have an Opinion thas there is a God." Now 


7 if they all underſtood this Deiry after one 
and rhe ſame manner, rhere would be bur one 


*. 
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Religion in the World, Bur their Ideas are fo 
yarious, that there arc almoſt as many Religions 
as there are People, From whence the Queltion 
has riſen, Whether Men are equally acceptable 
to God, whatever Religion they profels * And 
whether they may be allow'd, as an Indifferent 
Thing, to be of any Religion ? There are {ome 


. People, and of theſe too many God knows, who 


" believe that all Religions -_ Indifferent: That 


the 
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the Chief Religion, isto be Obedient ro the Ma- 
giſtrates that Governs us ; that God is in truth 
the Centre to which a'l eur Devorion ought to 
tend, but thar it is of little Importance which 
way Men arrive at the Centre, provided they 
get thither ; and that there are ſeveral ways to 
be happy. Uno ztinere non poſſe preveniri ad tam 
grande Secretum, according to Symmachus. That 
we ought to be of the Religion of the People a- 
mong whom we live, and not to tie our elves 
ro any one particular manner of ſerving God, 
bur to be initiated into all forts of Religions, 
Efſe totius Munds Sacrorum Antiſtitem, as a Pagan 
ſaid. They who have given us Relations of the 
Belief, of the $iameoz, or People of Siam, report} 
Thar they believe that God does not preſerve 
the World, but only for the ſake of that Diver- 
__ and Pleaſure which he rakes in the va- 
iety of Languages, Creatures, Habits, and Reli» 
gions ; that the ſame Medley produces the ſame 
Effect as the Diverſity of Flowers in a Garden, 
the difference of Meats at a. Banquet, or the 
Diftingion of Offices in a Prince's Palace » for 
that in like manner God delights himſelf with 
inſpiring into Mortals ſeveral manners of Adoring 
_ and Serving him ; and that we ought to believe 
'em all to be good, fince they have all the ſame 
Object, and bring Man home to his laſt end. 'Tis 
alſo ſaid, thar the King of Siam made Anſwer 
to the Perſon who propos'd ro him, in the Name 
of an Ambaſſador from a Great Prince, his rurn- » 
ing Chriſtian, That be wonder'd the Prince ſhould 
fo much trouble himſelf in a Buſineſs relating to God, 
for which it did nat appear that God did any way 
concern | 
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concern himſelf, as having left it wholly #0 our Dif 
cretion. For, added he, the True God, who Created 
Heaven and Earth, and all the Creatures therein con- 
tained, and who bas piven 'em Natures and Inclina- 
tions ſo different , had he ſo pleas'd, at the ſame 
time , that he gave Men Bodies and Souls alike, 
could have infus'd into *em the ſame Sentiments of 
the Religion which they were to profeſs, and have 
united all Nations under one Law, But, continued 
he, *tzs obvious that Providence permits diverſity of 
Sefs and Opinions, becauſe that God takes as much 
delight to be ador'd with different Forms of Wore 
ſhip and Ceremonies, as to be glorified Ly the Prodi= 
gious Variety of Creatures, whoſe ſundry Beauties 
publiſh his Infinite Power, 

Now in regard there are too too many among 
thoſe who call themſelves Chriſtians, who with 
Banners diſplay'd, appear in defence of this Opt- 
nion, concerning the Indifferency of Religion, 
Our defign is ro combat %em in the following 
Chapters. Bur firſt of all it behoves us to ob» 
ſerve, that-they who are of this Opinion, do not 
all uphold .ir afrer one and the ſame manner, 
There are ſome who deny Providerice ; others 
who will nor have it to be concern'd in Matters 
of Religion. There are ſome who alert the 
Mortality of our Soul: Others aver, that rs 
ſpeak properly, rhere is no ſuch thing as True or 
Falſe, Fuſt or U;:juſt ; bur that every thing de- 
pends upon the Will of Man. There are ſome 
who believe, rhar Trurh lics ftill in Darknels, 
and that Gud has not reveal'd it ; others, that 
he has reveal'd ir, bur ſo obſcurely, that there is 
no Herefie which may not be prov'd by the 
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Word of God. Others maintain that Peace is to 
be preferr*d before Truth ; and altogether cry 
up the great Good which would redound to the 
World from the Opinion of Indifferency in Re- 
ligion, Were but this Opinion every-where re- 
ceiv'd, they fay, there would be no more Wars 
abour Religion, nor any more Contentions abour 
Myfteries of Faith. All Men would live toge- 
ther in perfect Unity , and this Lower World 
would be a Little Heaven, They extol the firſt 
Author of this Opinion, as one that never can be 
roo highly applauded, and ere& Monuments 
and Statues to honour his Memory. All Men, 
they cry, ought to give God continual Thanks 
for ſending ſuch a Man into the World, and ar 
the ſame time are ſtrangely troubled becauſe he 
was not Immortal, Let us now ſee whether 
that Opinion merits ſo many Elogies, or rather 
whether it deſerve not publick Execration. And 
to the end that none may have reaſon ro com- 
plain, ler us take all our Indifferents (for I beg 
the favour thar I may have leave to call 'em ſo) 
one after another, and let us impartially examin 
what they hold forth, 


CHAP, 
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CHAP. IV, 


- Againſt thoſe who deny a Providence, 


I Shall begin with thoſe, who, not daring to 

maintain that there is no God, yet preſume 
ro deny his Providence , and aſſent with Eps- 
curus, that the Supream Deity never concerns 
Himſelf with whar is acted upon Earth : Thar 
'ris a thing beneath the Grandeur of a Sovereign 
Being, to take cognizance of the petty Afﬀairs of 
Mortals here below ; and fo 'tis very indifferent 
to him of what Religion they are. 

True it is, that altho' the Love which it be- 
hoves us to have for Truth, ſhould always oblige 
us to tie our ſelves up to the Belief of thar Opt- 
nion which is moſt conformable ro our receiv'd 
Tdeas of God ; nevertheleſs it muſt be acknow- 
ledged, thar if there were no Providence, we 
mighr conclude it needlets for Man to torment 
himſelf abeur Religion ; and deem it lawful e- 
nough ro make choice of that which beſt agrees 
with our Intcrefts, or with the Society with _ 
which we converfe. Bur 'tis no difficult thing --* 
to refute this Opinion, which, with as good Rea- 
ſon might be call'd, The Sponge of ail Religions, 
as a Perſian Author once ſaid the ſame thing of 
the Fatality of the Stoicks, Nor ſhall I make uſe” 
of any more than two or three Arguments ra 
overthrow it, without alledging any Patlages our 
of Scripture, becauſe I diſpute with People thar 
will not acknowledge it ro be divinely inſpit'd, 
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Firſt, itrmuſt be acknowledg'd, that they who 
deny a Providence , never ſeriouſly confider'd 
what God is. The Idea which we naturally have 
of God, inſtructs us, that He is the moſt Perfect 
of all Beings that exiſt, or may exiſt, as already 
has been ſaid. Now can we believe, that a God, 
who ſhoold neglect his own Works, and ſhould 
fhur himſelf up in Heaven, without raking any 
care of what he has created, can be a Perfect 
Being, ſeeing that among Men themſelves, thoſe 
Perſons have been always look'd upon with the 
highett Contempt who neglet their own Af-. 
fairs. Fathers, for example, who , never mind 
their own Children, and thoſe flothful Princes, 
who, like Sardanapalus, abandon the care of their 
Dominions, and leave their Subjects ar liberty 
ro do whatever ſeems good in their own eyes. 
How can ſuch a fluggiſh Remiſneſs, a Negli- 
gence ſo unbecoming an imperfect Creature, be ' 
thought to beſeem the moſt Perfect of all Beings ? 
Arleaſt it cannot be deny'd, but that if Ged rakes 
no care of his Creatures, there muſt be a Being 
more perfect than he. Burt - this is that which 
cannot be ſaid of a God. Ezther we muſt deny 
(ſays Cicero, |. Natur. Deor.) that there are Gods, or 
we muſt confeſs, that they aft ſomething Great and 
Noble: Now there is nothing Greater or more Noble 
than the ConduF of the World. Were it otherwiſe 
we ſhould be forc'd to ſay, that there is ſomething 
Better and more Perfe& than the Deity. 

Beſides, it is not to be imagin'd, that a moſt 
Wile Being has created ſo many Things which 
we admire, without propoſing to himſelf ſome 


end orother, If he have made all theſe Things 


to 
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to ſome end, can we believe that he takes no 
care to ſee whether he have attain'd his End or 
no, and whether his Creatures do what they 
ought to do. I know very well what Epicurus 
ſaid, that it would be a defect in the Feliciry of 
God, ſhould he be tronbled wirh the Manage- 
ment of the World : Bur he was groſly miſta- 
ken, as having a Falſe Idea of Felicity. For 
true Beatirude confilts not in doing nothing, bur 
in doing things both Grear and Noble. A Being 
that is nor Perfect, cannor be happy in a high des 
ou more eſpecially if you ſpeak of a Being 
upreamly Wiſe, Now it cannot be imagin'd,that 
a Being, who neglects rhe looking after whart he 
has taken pleaſure ro create, can be a perfect 
Being. Therefore there might be ſome ground 
for Epicurw's Argument, if God might be thoughe 
to tire himſelf with Governing the World. Bur 
how can he be weary who does all things by the 
only Act of his Will, wherein his Almighty 
Hand, that neer was trir'd in building the vaſt 
Structure, where all Beings are enclos'd, has not 
the leaſt ſhare of Painsor Trouble. 

Bur if chey who deny Providence, never con- . 
fider what God is, neither did rhey ever conft- © 
der the nature of the Creatures. Certain it is; 
that as they were created our of nothing, they 
would infallibly return to nothing again, if the 
fame Hand that form'd 'em did not ſupport and 
preſerve 'em ; for becauſe they exiſt at this in- 
ſtant, it does not follow that they ſhall exiſt the 
next moinent. *T's requiſite then, that he who 
, preſery'd 'em the firſt moment , ſhould preſerve 
'em ſtill; and this is ſo much the more neceſflary 
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for him ro do, becauſe there are a thouſand Ac- 
cidents that might every hour deſtroy 'em, were 
there not a Supream Being that preſerves 'em. Ir 
is not the ' ſame thing with them as with God, 
whoſe Eſſence at the ſame time implies Exiſten- 
cy : for we may think of the Being of Creatures, 
yet not ſuppoſe that they exiſt, Now if it be 
true, thar the Creatures cannot ſubfift withour 
being ſuſtain'd by the ſaine Hand that made 'em, 
we mutt of neceflity conclude from their ſubſiſt- 
ing. that there is a Providence. 

We muſt be farther confirm'd in this Opinion, 
if we conlider the wonderſul Order which is 
obſerv'd in all parts of the Univerſe, that ne- 
ver alters, but has ſubiiſted for ſo many Ages in 
the midſt of ſo many Changes and Revolutions : 
The Harmony and Concord of ſo many Crea- 
tures of different Narures ; the regular Moti- 
ons of-thoſe Great Bodies, that roll majeſtically 
over our Heads; their Changes ſo conſtant,their 
Conjunctions ſo juſt, their Revolutions ſo well 
order'd, together with a thouſand things which 
are our continual wonder, yet, which we can 
never admire enough. For it is impoſſible ro 


J.... revolve this Order in our Minds, withour ac- 


knowledging a Providence, unleſs we delign'd 
ro be as extravagant as he, who, obſerving a 
State well Govern'd, a Family well manag'd, or 
an Army under good Conduct and Diſcipline, 
ſhould deny that State or Kingdom to be Go- 
vern'd by any Magiſtracy, that the Family had 
any body to look after it, or that the Army had 
any General or Chiefrain to Command it, 


They 
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They who deny a Providence extol themſelves 
in this particular very much, and make tome 
Objections. If it were true, ſay they, that all 
things were well regulated, we ſhould believe 
that God concern'd himſelf with what 15 acted 
bere below ; but we obſerye ſo many Diſorders 
in the World, that we cannot perſuade our lelves 
that a Being altogerher Wiſe and Omaipotenr 
ſhould govern the Univerſe. Nay, 'twould be 
much better, add they, to affirm, thar he takes 
no heed of what happens upon Earth, than toal\- 
ſert that he beholds and ſuffers fo much Con” 
fuſion, Whence comes ir to pals that Thunder 
rattles in the Deſarrs,that Hail and Thunderbolts 
fall upon Rocks, and rhar ir rains upon the Sea ? 

o wharepurpoſe ſerve Flies, Worms, and other 
Inſects * Whence comes it to paſs that Moun- 
tains vomit forth Fire and Aſhes? Wheretore 
are we peſter'd ewich Monſters and Serpents 2 
Were there a Providence, would it not hinder. 
thoſe Inundations, thoſe Earthquakes that over= 
turn and ſwallow up whole Cities ; thofe Peſti- 
lences that lay waſte whole Kingdoms,and thoſe 
extraordinary Accidents that ſeem to menace 
the Univerſe with utrer Ruin? Or would that 
Providence permir the Oppreffion of Virtue,and 
the Triumphs of Vice and Impiety ? 

Bur firſt I would fain know of thoſe who make. 
theſe Objections, whether they are well aturd. 
that what they call Diſorder, be. really Dilorder,, 
and whart they ay is badly manag(d, be truly the. 
defect of Government ? Did-ir never fo fall our. 
that they deceiv'd themſelves, and have they nor. 


frequently. blam'd the Conduct of Princes, while:. 
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they were ignorant of the Reaſons, but admir'd 
it afterwards when they underſtood the Grounds 
of their Proceedings. What a Raſhneſs is it in 
mortal Men, whole Underſtandings are conftin'd 
within ſuch narrow Bounds, to determine ſo 
poſitively of what they 'know not in the leaſt, 
and to believe there is Diſorder in all things, of 
which they cannor reach the Cauſes > The Im- 
piery of thoſe People ro me, ſeems no leſs arro- 
gant than that of the King of Caſtile, who boa- 
{ted-that if God had call'd him to his Council, 
when he fram'd rhe World, he could have giten 
him better Advice, We know no more, ſays 
one of the moſt celebrated Writers of this Age, 
the Deſigns of God in the Government of his 
Creatures, than an Infant, who having been bred _ 
up in a Defart, and all of a ſudden brought into 
ſome great and populous City, could be able tro 
underſtand all the Changes that would happen, 
without intermiffion, before his eyes. He would 
many times blame what was by no means to be 
cenſur'd, becauſe he could not underſtand the 
Reaſon of thoſe Alterations. | 
The cauſe why they ſo badly argue, proceeds 
from this, that they conſider thoſe Things which 
appear to them fo ill managd, diſjunctively from 
the other Works of God, and for that they do 
not reflect with ſufficient attention upon the Cor- 
reſpondency between thoſe Things, and others . 
which they know, Wherein they are no leſs ri- 
diculous than they,who content themſelves with 
only ſeeing ſome Scenes of a Dramatic Poem, 
. but never examin the Coherence and Unfolding, 
er rather Winding up of the Whole ; or they 
who 
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whio in Pictures only fix their Eyes npon the 
Shadows 3 or elſe like thoſe, who in a piece of 
Tapiſtry-Work, look only upon the looſe Bor+ 
dering, which for the moſt part preſents the 
Sight with only monſtrous and impertect Figures, 


In the ſecond place, I could with, that they. 
who find ſo-many Diſorders, and ſo much con- 
fuſion upon the Earth, would tell me, Whether 
they meer with nothing that 1s rightly order'd ? 
and, Whether they never obſerv'd any.Charadters 
of Wiſdomin the Conduct of the World 2 They 
would nor preſume to aver it, Ler 'em then 
tell me, by what means all thoſe things which 
appear to them ro be in decent Order, come ro 
be ſo wiſely manag'd ? Certainly they muſt, ar 
leaſt in that reſpect, acknowledge that there is a + 
Providence 3 and as to other Things, they ongke 
ro have as much Equity, as a Man of good Senſe, 
when he judges of a Book thar Treats of various 
Subjects, and which is written in ſeveral Lan- 
guages, of which he underftands bur one parr; 
If that which he underſtands-pleaſes him, he ima= 
oins to himſelf, thar what he underſtands not 
will be no leſs ſatisfactory ro him, could he bur: - 
dive into the ſenſe of ir. God would not con- 
ceal from Men, all the Ends for which he made: 
all Things: But ſome he has not unveil'd;. 
on purpoſe to exerciſe and humble their Rea- 
ſon, and that they might adore the impene- 
trable Depths of his Wiſdom. We ought ro: 
extol him, ſays St. Auſtin , as well for what 
we know iv be wonderful in his Works, as for- 
what we cannot penetrate,. For that our Life: 

being: 
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being of ſo ſhorr continuance, and we our ſelyes 
confin'd within ſo ſmall a part of Time, 2nd of 
tie Univerſe ; 'tis impoſſible that we ſhould 
comprehend the Order and Defigns of thar E- 
ternal Wiſdom, that views the vaſt Immenſity of 
Time with one fingle Glance, and. with linking 
together that infinite variety of the Events of 
this Life, like fo many Rings claſp'd one within 
another, forms that long Chain of his Provi- 
dence, that ſhall extend ic ſelf to the fartheſt ſuc- 
cefſion of all Ages. 

After theſe general Remarks, let us enter in- 
tothe examination of theſe Diſorders which they 
ſpeak of, They wonder, in the firſt place, why 
Thunder rartles in uninhabired Deſarts , thar 
Hail falls upon Rocks ;3 and why Lightning 
levels with the Ground high and large Trees 
not minding that theſe are but the Conſequences 
of the Laws which God has eftabliſh'd. I am as 
much to ſeek whereſure they do not likewiſe 
complain thar the Sun ſhines upon, and warms 
thoſe Deſarts, becauſe the Heat of the Sun ex- 
| Hales the Vapours and Exhalations which thicken 
into thoſe Clouds that generate both Tempelits 
and Lightning. They wonder why the Rain 


4. -+ Which ſerves to fertilize the Earth, falls not more 


regularly upon only Lands manur'd, and not 
upon High-ways ; or upon the Seas,which have 
no need of ir. Burt do they think that Rain has 
' no other Effects, than only to render the Earth 
| fruitful, Do they not know that the High- 
- ways would crack and gape through Droughr, 
were they not moiſten'd by the Rain ? And thar 


' Kis a great Refreſhment to thoſe that travel in 
| hor 
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hot Countries. Should it only rain upon ſown Lands, 
ſays that famons Author already cited, whence 
ſhould proceed the Springs that are ſo necefſary to 
quench our own, and the Thirſt of all Creatures ; 
and how ſhould the Rivers retain that abundance of 
Water which renders 'em Navigable ? It rains upon 
the Sea: Who ſays that Rain # there unprofitable to 
temper the Saltneſs of it, and to make it more whol- 
ſome for the nouriſhment of the Fiſh. 

They wonder thar there ſhould be Mountains 
cover'd with Snow, and others that vomir forth 
Fire, and there ſhould be Deſarrts and ſteep 
Rocks. Nor conſidering that their variety of 
Objects it is, which makes the Beauty of the U- 
niverſc, and that God manifeſts his Wiſdom more 
in that Diverſity, than in a Uniformiry, though 
grateful ro the fighr, yer {till the ſame. 

They wonder why there ſhould be Inſects, as 
if we could svfficiently admire the Wiſdom of 
God in thoſe littie Animals ; for example, in the 
little Republick ofthe Bees, which employ'd the 
Brains of an ancient Philoſopher, for above 
Threeſcore years ; and which at this day finds 
work enough for thoſe that dive into the Secrets 


of Nature. Should we as diligently enquire into - © 


the Ule of theſe little Inſects, as imo the Benefic 
of Simples, we. ſhould doubtleſs diſcover very 
profitable Secrets. I will not excepr the very 
Flies and Gnats, which are faid to be uſeful ro 
purifie rhe Air, in places where there are the 
greateft number of 'em, and where they are moſt 

troubleſome, and give the greateſt annoyance, 
They admire there ſhould be poiſonous Ser- 
pents,and other yenomous Beaſts, but never — 
er 
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fder that there are many excellent Remedies ex- 
tracted out of Serpents ; and that Sovereign An- 
tidores are frequently made of compounded Poj- 
ſons that ſerve to eaſe the Pains of Men; and 
that in geacral, all theſe rhings which he believes 
to be either ſuperfluous or hurtful, would afford 
ns matter of Admiration, if we confider'd 'em as 


weought to do, and if we ſhould find that in the 


general tiarmony of the Creatures, they produce 
the ſame Effect as Baſes and Trebles in a lovely 
Conlorr. 

As for Monſters, moſt certain tt is, that thoſe 
petty Milcarriages and Deviations of Nature 
ought nor to lefſ?n the efteem, which it becomes 
us to have for Nature's Author 3 for that theſe 
Monſters no way render the World imperfect. 
On the contrary, this variety of Creatures, of 
which iome are more perfect .than others, cons 
tribute not a little tro the Beaury of the Uni- 
Verſe. Monſtrous Animals are leſs perfe& than 
others of their kind, whoſe Proportions are more 
juſt ; byr there are a thouſand things which are 
ro be admir'd in the Structure of deformed Bo» 
dies, which could only be the Hazdy-work of 
and Infinite Power. *'Tis with Monkers as with 
Diſcords in Muſick, where ofc-rimes a Diſcord 
artfully intermix'd with ſeveral Concords, 
makes the ſweereſt Harmony. Beſides, theſe 
Monſters are the Conlequences of that Commu=- 
nication, which is between the Imagination of 
the Mother andthe Fruits in ker Womb ; which 
Communication was moſt wilely eſtabliſh'd for 


{ - the forming of the Infant. True it is, that God 


might have prevented this Communication from. 
cauſing: 
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cauſing any diſorder 3 but why may we nor ſay 
as well, that it was the Plealure of God to order 
ir io ſometimes for the puniſhment of Men ? 
Sometimes to ſet a greater value upon the 
Beauty of his other Works; ſomerimes for other 


. A \ 
* Reaſons which are in truth unknown to us ; 


which nevertheleſs we ought not to- find faulr 
with, in regard, that of all rhole things thar fall 
within our Knowledge, there is nor any one 
that does not afford us ample occaſion to ac- 
knowledge the infinite Wiſdom of their Crea- 
ror. 

They wonder that there ſhould be Inundati- 
ons, Earthquakes, Subterraneal Conflagrations, 
and other Accidents which ſeem to threaten the 
World with utter Ruin. Bur ſo far it is, that 
they from hence can prove there is not a Provi- 
dence, thar it is rather a proof of the contrary. 
For I beſeech ye, were there not a Providence, 
how is it poſſible that i the World ſhould ſubfiſt 
in the midſt of ſuch violens Concuffions, or thar 
it ſhould have held out ſo long time ? A Ship 
abandon'd to the Mercy of the Winds, withour 
either Helm or Pilor, can never run a ſteady 
courſe, without daſhing againſt the Rocks, or be- 
ing ſwallow'd up by the Waves. 

Whence comes it then, that theſe ſubterranea{! 
Fires, theſe Earthquakes, and theſe Inundartions, 
cauſe not that univerſal Havock which they 
might do By what unexpected Power are the 
Effects of rheſe dreadful Accidents, ſuſpended or 
limited 2 Who is ir that corrects the Diſtempers 
of a corrupted Air ? Whar Virtue purifies whole 
Cities and Regions infected with the Peſtilence 2. 
| Certainly 
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Certainly he muſt be very blind, who ſees not 
that 'ris the ſame Hand which made the Univerſe 
that preſerves it 3 and that after God has made 
uſe of rhele Inundartons, theſe Fires: and Earth- 
quakes for thole ends, which to us are for the 
moſt part unknown, he ſtops 'em from going 
any farther, and deſtroying the vaſt Machine of 
the World. 

Laſtly, they are aſtoniſh'd that Good Men 
ſhould be ſo ofren oppreſt, and that the Wic- 
ked ſhould rriumph 3 That Impiety and Vice 
ſhould reign predominant, and that Innocence 
and Virtue ihould be overwhelmed. This is one 
of their great Objections, that has lo much per- 
plex'd the Wile in all Ages. Claudian confeſles 
ingenuouſly, That he queſtions whether the World 
be Govern'd by a Wiſe, Intelligent Providence, or 
by Blind Fortune, beholding Virtue under Oppreſſi- 
on; and Ruknus, the moſt famous Criminal of his 
Age, flouriſhing in high Advancement. And it is 
reported of a certain Philoſopher, rhat he be- 
came an Atheiſt, becauſe he obſerv'd that God 
did not inflict immediate Puniſhment upon a 
perjur'd Perſon, And the Wiſe Caro, unfortu- 
nate in fighting for the Liberty of his Country, 
could nor forbear ſaying, That there was a great 
Incertainty in the Gwvernment of the Gods. To 
which I may add whar is related of Demoerizuy, 
That he put cut by Eyes with the Reverberation of 
a glittering Buckler, becauſe he wou'd not behold the 
Proſperity of the Wicked, Tho I muſt confeſs, 
that this laſt Story ſeems to me very imbroba- 
ble : For what likelihood is there that De- 
macritus, who only made it his Buſineſs to ri- 
| dicule 
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dicule all the World, ſhould be troubled ar the 
Proſperity of rhe Ungodly ? 

Now, tho” this ObjeCtion ſeem very plauſt- 
ble, nevertheleſs ir is very eaſily anſwer'd. Firſt, 
it is not always true that Virtue is oppreſs'd, and 
Vice recompenc'd. Good Men are not always 
afflicted 3 and the Wicked are frequently pu- 
niſh'd, no Man will preſume to deny ir. Nor 
are there any Ages or Years that do nor furniſh 
us with Examples. Thus the ſame Claudian, 
who was offended at the Proſperity of Rufinus, 
ſays, That the Puniſhment which he receiv'd, 
abſolv'd the Gods : Abflulzt hunc tandem Rufms 
Pena Tumultum, Aafolvitque Deos, In the ſecond 
place, People who are not ſo, are many times 
thought to be virtuous and good People, be- 
cauſe they carry a fair out-ſide of Probity and 
Piety. 'Tis needleſs to produce any Proofs of 
it; 'tis agreed upon by all the World ; there is 
no Perſon that has not been frequently deceiv'd ; 
and there are an infinite number who deceive 
themſelves, 

Bur to unfold this difficulty more clearly, I 
aſſert, that they moſt groſly deceive themſelves, 
when they imagine the Wicked to be happy,be- 
cauſe they appear to be ſo; becauſe they are 
rich, becauſe they are advanced to vaſt Prefer- 
ments, and wallow in Pleaſure and Delights. 
How many are there that ſeem to enjoy a per- 
fect Felicity, who are really moſt unfortunate, 
and rormented with bitter Pangs of an accuſing 
Conſcience! How many wealthy People are 
there, whoſe Condition is much more ſad than 
that of the moſt miſerable Wretches ! How ma- 
BY 
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ny great Men are there, who in thetr Elevated 
Stations, enjoy no reſt or quiet Day or Night ? 
I need no other Teftimony than Tiberius, who 
could nor forbear declaring to the Roman Senare, 
that ever day he died a cruel Deati, Cou!d 
you but lock, into the Inſides of thoſe that you eſteem 
Happy and Rith, ſaid Seneca, you would find em to 
be Miſerable, to be Poor, to be Infamoms, and that 
they reſemble thiſe Walls which are only Painted 
without fide. Such a Felicity is no ſolid and true 
Felicity ; tu only an Image and ſlight Appearance 
of it. For which reaſon it 4, that while they can 
Rand upon their Legs, and make a vain Brawvado of 
Grandeur, they apvear what they are not, and make 
People believe 'em happy. But if any accident be- 
Fals 'em, that puts 'em out of Order, and diſcovers 
'em, then you come to ſee the Filth and Infamy that 
borrow'd Splendour conceals. And the famous Hi- 
ſtorian Tacitus, ſpeaking of Tyrants, could we but 
fee their Souls laid opca, ſays he, we ſhould behold 
'em torn and mang'/ed by their own Crimes, like the 
Bodies of Criminals cut with the Laſhes of the 
Wiip. We muſt nor wonder then to ſee che 
Wicked Potent and Rich, in Grandeur and Re- 
purationz ſo far frem thence concluding that 
there is no Providence, that we have no reaſon 
to envy their Felicity, _ 

I confeſs however, that there woul4 be ſome 
reaſon to be aſtoniſh'd at their appearing Proſpe- 
rity, were there no other Life bur this, and that 
we were not then to come to Judgment, Bur 
before we blame the Conduct of the Almigh- 
ty, or before we deny a Providence, we Ought 
to be aſfur'd there is no other Life to be am 
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afrer this, and thar God will never puniſh thoſe 
whom he now ſupports, Now I know nor, whe- 
ther there be any one to be mer with who will 
preſume to afſert, that he is clearly convinced, 
that there is nothing to be thought of after this 
Life, that there is nothing ro be hop'd or fear'd 
after Death, rho' there are ſeveral who endea- 
your to perſuade themſelves, that ir is certainly 


_ true, with whom we ſhall enter the Lifts in the 


ſequel of our Diſcourſe, 

The Second Reflection is, that 'tis an Error to 
believe good Men Unhappy becauſe they are at- 
flicted ; ſeeing that AMictions are ſo uſeful ro 
thoſe that are expos'd to *em, whereby to make 
'em ſenſible of rhe Emprineſs of this World, and 
the Vanities of it ; to wean *em from this Earth, 
and make 'em think of a better Life ; to tame 
their Pride ; to reduce 'em from their Deviati- 
ons and Wandrings, and bring 'em back to their 
Duty. Theſe are the Benefits of Misfor. ne, 
of which it would be eafie to convince the. moſt 
obſtinare. 

Now for a Man to be convinc'd, that Aﬀicti- 
ons do not render the Sufferers unhappy, he 
needs no more bur to conſider the Tranquillity 
of Mind which good Men enjoy when they are 
moſt afflicted, One would think ſomerimes thar 
he ſuffers in the Body of another Perſon, or thar 
he is inſenfible; or if it happen that through the 
Violence of his Pain, he diſcovers ſome Motions 
of Impatience, and lets.fall ſome Murmurings, 
he recovers himſelf preſently again. You ſhall tee 
Sereneſs and Joy reſeared in his Countenance: 


You ſhall hear him blels God for chaſtizing _ 
wit 
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with ſo much Lenity : He acknowledges the Be” 
nefit of his Aflictions. and that he ſtood in need 
of ſuch Paternal Correction, 

If they, againſt whom I diſpute, did but ac- 
knorviedge the Divinity of the Scriptures, I 
could draw from thence an infinite number of 
Proofs againſt 'em ; but I ſhall content my ſelf 
with ſending 'em to the School of a Pagan, I 
mean Seneca, who has compos'd a Treatiſe upon 
this Subject, hy ſo many Calamities befal Good 
Men: And thus he argues : 

* When you ſee Good Men,. and ſuch as are 
* acceptable to the Gods, in Pain, in Tronble, 
* in Adverſity, travelling through a difficult and 
* rugged Road; but, on the contrary, behold 
* the Wicked in Joy, in Plenty, in Pleaſure,take 
* notice thar we are pleas'd with the Modeſty 
* of our Children, and the Liberty of our Ser- 


* vyants, that we keep the firſt under ſevere Dil> | 


* ſcipline, and thar we ſometimes bear with the 
* boldneſs of the other. You ought to believe 
* the ſame thing of the Gods, They do not nur- 
* ture Guod Men in Pleaſures and Delights ; 
" they rry 'em, they harden 'em, they train 'em 
* up, and inftrut*em like Soldiers which rhey 
* intend to liſt under their Banners. 

And becauſe it might be objected againſt him, 
*Is ir then advantageous ro be Baniſhd, ro 
* be reduc'd to Poverty, to behold rhe Death 
* of Children, and a dearly-beloved Wife, to be 
* branded with Infamy, to ſee a Man's ſelf be- 
* refr of every thing? He anſwers, © If you 
* wonder that this ſhould be advantageous ro 
* any body, you may as well admire thar ſome 

* People 
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* People are cur'd by Cutring and Burning, and 


* thar Hunger and Drouth are made ule of to 
« the ſame effect : Bur if you conſider with your 
* ſelf, that ſometimes for Health's ſake the Sur- 
&* 9eon is forced to rifle the Veins, to ſcrape and 
* pluck away the Bones, and cut off Members, 
« which elſe would endanger the whole Body : 
* You may as well permit us to rell ye, thar 
* theſe are Calamities no leſs advantageous to 
« thoſe that endure 'em. ; 
Bur ſome will tay, If there be a Providence, 

how comes ir to paſs that Sin is permitred ? 
This is very near the ſame Argument, which a 
Pagan Philoſopher made ute of, f there be a Gad, 
faid he , whence proceeds Evil 2 Burt he as tud- 
denly recullects himſelf, If there be no God, whence 
proceeds Good ? This Difficulty gave the Mani= 
cheans an occaſion to ſet up I'wo Principles, 
the one of Good, the other of Evil ; and Manes 
borrow'd this Opinion trom the Perſiar -,vvho arts 
tribute all their Bleflings to their God Oromaſles, 
and all their Evils to Aramapius 3 as the Egypti= 
ans made Tryphon the Author of all their Cala» 
mities, while they look'd npon I/is and Ofirs as 
the two Deities from which they recciy'd all 
their Kindnefſes, I confeſs, we know not the 
Reaſon why God permits Sin ; yet all that can 
be inferr*d from thence, is only this, that ſtill we 
know not the Deſigns of God ; bur this Igno- 
rance ought not to make us deny a Truth which 
we may clearly apprehend, and which is groun- 
ded upon the ſame Idea that we have of a moſt 
peefect Being. This is merely want of the force 
of Wit, and to abandon evident _ for 

ome 
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ſome Objections that are made us, which we 
cannot reſolve, tho' the ſame Objections have no 
other ground than the Ignorance and Weakneſs 
of Human Underſtanding : So that thole Peo- 
ple who are call'd ſoaring 7/its, are indeed bur 
petty Wits, that hrve more of Pride in 'em than 
of Senſe and Reaſon. 

What ! muſt we preſently deny a Providence, 
becauſe we are Ignorant of the Conduct of it ? 
If there be a Providence, they cry, there would 
be no Diſorder ; bur if there be no Providence, 
there would be nothing but Confuſion, Certain=- 
ly, alctho' we could never yet diſcover, why God 
was pleas'd ro permit Sin ro enter into the 
World, yet we ought to believe that he has done 
it for Reaſons becoming a moſt perfect Being, 
More eſpecially ſince Sin has given us an Op=- 
portunity to diſcover all the Properties of God, 
his Juſtice, his Holineſs, his Mercy, his Power, 
his Wiſdom, not to ſpeak of the admirable Work 
of our Redemprion, wherein all the Virtaes of 
a Deiry have appear'd with ſo much Luftre ; 
but which God had never thought of, had there 
been no Sin. 

Certain it is then, that there is a Providence ; 
and this is that which it behov'd us to prove a» 
gainſt the firſt Order of our Ind:Ferent Men. 


CHAP. 
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Againſt thoſe that believe, that Providenee does nos 
concern it ſelf in Afﬀairs of Religion, 


"TJ Here ate ſome who dare not abſolutely de- 

ny that there is a Providegce ; bur they be- 
lieve that it only concerns it ſelf in Things of 
Higheſt Importance, as Kingdoms, Empires, or 
Republicks, bur never examins whar Belief the 
Inhabirants of the World profeſs, as if it were in- 
different to it what Men profeſs'd. 

*T will be no difficult thing to refute this Opi- 
nion : For firit, 'tis an Error to believe that Pro» 
vidence has not the fame ſhare in the Govern*- 
men of Little as of Great Aﬀairs. For why 
ſhould we not believe, that God both Manages 
and Governs all that he preſerves, and whatever 
he has made? Ir is becaule ir 1s beneath a God 
ro take cave of the ſmalleſt Inſects? Bur why 
ſhould that be ſo, when he has been pleas'd ro 
produce 'em out of Nothing ? Have we nat ra* 
ther reaſon to admire a Sovereign Being, who 
having all Creatures within the Extent of his 
Empire, caufes 'em to ſubfift by his Werd, and 
ſuſtains'em by his Power ? Think they that Gad 
would debaſe himſelf roo much in doing it ? Bur - 
if the Sun ſhines upon the molt conremptible 
Dunghils, yer cannot be ſaid to diſgrace himlelf, 
why will they not admit that God ſhould act 
upon the meaneſt of his Creatures, without any 
diminution of his Grandeur and Majeſty. 


Bur 
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Bur they will ſay, Thar 'tis impoſſible rhar 
God ſhould manage and govern all things ; as if 
they could be ignorant that the Knowledge and 
Power of God are infinite ; and rhar if ir be his 
will alone, there needs no more for him to do 
in the Ruling and Ordering of all things. And 
therefore, the reaſon why our Indifferents argue 
ſo ill, is this, becauſe they have no other Idea of 
God than of a Man, whoſe Illuminations are nar= 
rowly confin'd,whoſe Strength is bur very ſmall, 
and who not being able ro buſie himſelf every- 
where, is conſtrain'd ro employ himſelf upon a 
certain number of Objects. 

Moreover, they imagine, that becauſe we de- 
ſpiſe all thoſe lirtle things that are of no uſe ro 
us, 'tis the ſame thing with God ; never confides 
ring, that if God took no care bur only of thoſe 
Creatures that are uſeful ro him, or of thoſe on- 
Iy that bear ſome proportion with him, all the 
Creatures,even thoſe only which we moit efteem, 
nor being able ro add ro, or diminiſh any thing 
from his Glory and Felicity ; and being all inft- 
nitely below him, he might equally diſdain and 
' neglect *em all rogether, 

Bur nor to enter any farther into the Diſcuſ- 
fion of this Queſtion, muſt not they be willing- 
ly blind, who dare preſume ro number whar 
concerns the Worſhip which is due to the Deity, 
among things of little importance ? Is there any 
one which is of greater moment than that which 
has a regard to the Sovereign Being, which all 
Men ought to adore ? And is it likely that God 
ſhould rule and govern Monarchies and _— 


. icks, and leave Men ar their liberty ro ſerve 
him 
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him according to their Fancies? As if it were a 
thing Indifferent ro Him, to be ador'd, for ex- 
ample, under the ſhape of the moſt vile and 
worthleſs Animals, as the Pagans painted fome 
of their Gods. Is it poflible that Men can have 
ſuch extravagant Thoughts of rhe moi Perfect 
of all Beings? Where is that King fo negligent 
as ts permit his Subjects the liberty ro act accor- 
ding ro their own Humours in his Aitairs, in his 
Armies, in his Exchequer, and leaves it to their 
diſcretion to obey and ſerve him as their Ca- 
pricio's lead 'em ? How then can they who boaſt 
their Wit, preſume to,fay of God, the Wileſt of 
all Beings, what no Man would venture to ſay 
of a Perſon meerly mortal ? 

Befides, were it true, that God rook no care 
of things that concern Religion, whence comes 
it to pals, that they whoare of this Opinion pay 
ſome certain Homage to the Deity * Wheretore 
do they ſometimes pray to him, ſince God takes 
no notice of what they do, and conſequently 
never troubles himſelf abour rheir neglect of his 
Worſhip 2 Their Actions ill agree with their Bc» 
lief, and cauſe thole thar ſce 'em to believe that 
they are of another Opinion, Therefore it was 
a good Saying of one Dyocles, who eſpying Epicu- 
74s in the Temple, cry'd our, YYhat a Feaſt, what 
a SpeRacle x thi for me, to ſee Epicurus zn the 
Temple! All my Suſpicions are vaniſd, Piety re- 
aſſumes her Seat, and 1 never more clearly beheld the 
' Grandeur of Jupiter, than new, that Tſce Epicurus 
upon bj Knees. Certainly, if this Opinion which 
| we have refuted were true, there would be ne- 
ver any more need of paying Worſhip to a Dei- 
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"Twas true, that Epicurus confeſs'd, that the | 
Excellency of Divine Nature deſery'd of ir (elf, 
that ſome Honour (ſhould be given ro Her, tho” + 
ſhe concern'd her ſelf no more with the World. 
than if there were no ſhare of her in it, and tho' 
there were nothing to be expected by ir from 
her. Burt he only ſpoke thus in conformity ro 
the Common Sentiments. For, in ſhort, the God 
of that Philſopher; according to his Syſtem, was 
a Piece aparr from the Workmanſhip, which a 
Man might well ſuppoſe not to belong to it, and 
yet no change befal it. Otherwiſe it is certain, 
that if he had aCted and ſpoken conformably to 
his Real Opinion, he would have faid in plain 
terms, that Piety was a fruitleſs thing, and he 
would never have perform'd any act of Religi- 
on. Cicero therefore- rightly underſtood him, 
E. 1. de Nat. Deor. There are ſome People, ſays he, 
and have been, before now, who believe that the Gods 
never meddle with human Afﬀairs, But if that © 
Opinion be true, what will become of Piety ? 


CHAP. VL 
Of the Immortality of the Sou!. 


I Come to thoſe who never much torment 
themſelves, whether there be any Providence 
or no, becauſe they hold rhe Soul ro be Mor- 
tal, thar it periſhes with the Body, or art leaſt, 
that there is no farther fear of any thing after 
this Life ; that there will be no Judgment ; 


that all that has been ſaid of Paradiſe and Hell, 
are 
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are meer Fables, ſuch as the Pagans feign'd of 
their Eliſian Fields, ©c, And therefore that all 
Religions oughr to be indifferent to us , lince 
we thall be never more happy , nor the 
more unfortunate, whatever Religion we em* 
brace. 

'Tis a wonderful thing, that there ſhould be 


. found among Chrittians, Men that dare deny 


what the Heathens have acknowledg*d,and w har 
the moſt Barbarous of Nations acknowledge to 
this day, as we are given to underitand by ma- 
ny Relations. And this to ſuch a degree, that 
far from believing that the Soul periſhes, they 
have rather choſen ro hold, ſome of %em, thar 
the Soul was from all Erernity, Others, thar 
when the Soul rook leave of one Body, it tranſ(- 
migrated into another, or elſe was re-unired 10 
God ; or that it was transform'd into ſeme Ans 
gel or Devil ; or that 1t intermix'd it ſelf with 
the Elements. And this Opinion of the Soul's 
being Immortal, infuſed that Courage and Un- 
dannaredneſs into *'em, Which they made appear 
in Fight, as Bartholinnus obſerves of the Dares, 
in his Book of the Antiquity of Denmark, 

"Tis a thing fo much the more lurprizing, be- 
cauſe there are an infinite number of Reaſons 
that convince us of the Immortality of the Soul. - 
I might prove it by the ardent Defires of Immor- 
tality,and by that Idea which we naturally have 
of a furure Life ; an Idea which nothing can era- 
dicate ; fo that there is no Perion who indepen» 
dently from all Conſideration, and from all Edu- 
cation, bur either fears or hopes ſomething, ac- 
cording as he has either led a yirtuqus or vicious 
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Life, when he ponders upon the ſame darkſome 
and gloomy Futurity, wherein the preſent Life ; 
ſets from our Eyes, But ro make out this ] ruth :' 


as clear as day, I argue thus : It the Soul died, 


ſuch a Death would happen, either becauſe the - 


parts of ir would come to ſeparate, or becauſe 
it would deſtroy it ſelf 5 or becauſe ſome other 
created Subſtance would deftroy it, or becauſe 
that God himlielf would annihilate it. There can 
be conceiv'd no other Cauies of the Soul's dy- 
ing : But it 1s certain, that there can nothing 
like this be ſaid of the Soul. 

I. It cannot be ſaid, that the Parts of the Soul 
ſeparate from one another ; becauſe rhe Soul has 
no parts 3 it is a Spirit. And he muſt be blind 
that dares deny it, and aflerr, thar the Soul is ng 
more than Marter,than Wind,or a Vapour, than 
a certain Agitation of ſubril Spirits intermix'd 
with the Blood. | Ir is impoſſible ro conceive, 
that a Soul which knows it ſelf, and all other 


Beings that ſurround it, that reaches ſublime 


Truths, that knows an invifible God, that re- 
flets with ir ſelf upon irs own Thoughts, that 
meaſures the Stars, the Earth, and Seas, that cor- 
rects our Senſes and Imagination 3 that pene- 
trates into Futurity, and diſcovers the deepeſt 
Secrets, ſhould be nothing bur an agitated Mat- 
ter ; becauſe that nothing is more incomprehen- 
fible than a Body that thinks, that reaſons, thar 
deliberates and refleds upon it felf. Which way 
ſoever the Parts of a Body arc chang'd, it can 
never be brought to thar paſs by thoſe various 
Changes or Rangings, that if it knew nor it ſelf 


before, ir ſhould eyer come to know it {elf ; nor 
could 
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could -it ever be made capable of having one fin- 
gle thoughr, With all the Efforts of our Wir,we 
can never comprehend whar Epicurus ſaid, That 
our Reaſonings and our Ideas are no more than 
the Agitation of certain little Bodies, and thar 
the circular Motion of an Arom , may be the 
vaſt and immenſe Idea of Infinity. Ir is allo as 
abſurd ro ſay that a Body knows, as to ſay thar 
a Thought is red or green ; thar the Act of Ar- 
guing is hot or cold, orthat a metaphyſical Spe- 
culation is rqund or ſquare. * Tis clear then, 
that the Soul is not Material, and that by conſe- 
quence it has no Parts ; and therefore it cannot 
"die, No Sickneſs can deſtroy ir, becauſe ir has 
no Blood, nor Humor that can feed it. Neither 
Sword nor Fire can kill it, becauſe it has no 
Parts that Iron can divide, or Fire conſume. 

2. Neither can the $9ul be faid to deſtroy ir _ 
ſelf; for Right Reaſon reaches us, that nothing 
renls of it ſelf to irs own Deſtruction and Ruin ; 
that every Being is deſirous of it ſelf ro remain 
in the ſame Condition wherein it is 3 and that 
every Change that happens to any Subjed, pro- 
ceeds from an exterior Cauſe ; belides, thar ir 
can never be conceiv'd how a Soul ſhould de- 
ſtroy it (elf. * 

3. It cannot be ſaid, that the Soul can be de- 
ſtroy'd by other created Subſtances ; becauſe 
we ought not to aſlure our ſ{clyves of what we 
cannor conceive , unleſs God reveals ir to us. 
Now it is impoflible ro comprehend , that a 
created and finite Subſtance, can deſtroy a fpiri- 
tual Nature 3 nor do we know it to be other- 
wile by Revelation, 
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4. It cannot be faid that God deſtroys and 
annihilares our Souls, For beſides that the An- 
nihilation of a Being, is one of thoſe things of 
which there is not any example in Nature ; we 
have no Revelation that God deſigns the Anni» 
hilation of Souls. On the contrary, if they with 
whom we contend, would acknowledge the Di- 
Vinity of Scripture, it would be. eafie for me to 
yroduce 'em- Proofs, which invincibly make our 
this Immortality which we aflerr. 

The firſt Argument may be ſupported by a 
ſecond ; which is this, Thar if the Soul be not 
immorta!, and thar there be no other Life after 
this. we muſt then conclude, that ir was only 
given to Man to render him more miſerable 
than the Beaſts, and ro be a torment to him, 
For if Man had not a Rational Soul, the Re- 
membrance of whar is paſt, rhe Contideration of 
the preſent, and rhe Apprehenfion of Futurity, 
would never afflict his Mind ; but he would be 
like the Beaſts, which, if we may believe the 
new Philoſophers, feel no pain, or if they do feel 
any, ?tis only a preſent pain. - If then the Soul 
be not immortal, it would have been better thar 
- God had made us walking Machiaes, than to 
give us a Soul only to make us ſuffer. 

'Tis ſaid, that Men being ſo like ro Beaſts, 
all dies with him, as it is with other Crea- 
tures. Bur this Objection is unworthy a Ratio- 
nal Man, *Tis true, that there is ſome Confor- 
mity between a Man and a Beaſt. A Man 1s 
born, and is ſubje& to Death ; he preſerves his 
Life by Nouriſhment,and his Kind by Generarti- 
on, and he is ſubject to the Irregularitics of Hu- 
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mors. All this is common with the Beaſts, - I 
confeſs likewilc that there is a Conformity which 
is diſgraceful ro Man ; and this 1s that which 
confifts in the Dilorders of the Body and Senſes, 
and the Predominancy of the Paſſions. Tis a 
ſhame ro Man that his Paſhons over-rule him, 
where Reaſon ought ro command, and that he 
is not the Niaſter of his own Body, nor of all 
the Motions of it: Nevertheleſs, all rhat can 
be concluded from hence 1s, that Man is Mor. 
tal, ſo faras he has any thing of Conformity with 
Beaſts. But we muft renourice onr Rea lon, if we 
deny thar Man has not ar inhnite-number of 
things that exalr him above Brures ; and in thar 
reſpect it is, that Man is immortal, 

Alrho' they who believe the Soul to be more 

al, laugh at tne Revelaricn, yet there are ſome 
who make ule of a Paſlage 1 in Eccleſiaſtes, to con- 
firm their Opinion 3 *cis in Chap. 13. 19, 20, 21, 


"The ſame thing bejallet!» both Man and Beaſts, the 


death of the owe 15 like the death of the other ; both 
the one and the other breath the ſame Breath ; and 
Man bas no advantage above a Beaſt; for all js va- 
nity 3 all goes the ſame way 3 all was duſt, and to 
duſt they ſhall return, Who knows whether the 
breath of a Man mounts upward, or whether the 
breath of a Beaſt deſcends downward ? 

Bur if theſe People, who borrow the Autho=- 
rity of Solomon to {upport their Error, had read 
the Book from which they fetch'd their Ar- 
gument, they would have ſeen that that ſame 
Great and Wiie Prince was far from belicving 
the Soul ro be mortal. His aim is there, only to 
withdraw the Hearts of _ from the Love of 
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the World, from their extraordinary Propenfity 
to the Creatures, and all things that fall under 
the Senſes ; on purpoſe to encline and perſuade 
'em to love, to fear, and ſerve the Lord only. 
And this is the concluſion which he draws at the 
end of his Book from all the Arguments which 
he produc'd before, The ſcope of the whole 
Ditcourſe is, Fear Ged, and keep his Command- 
mcnts 3 for thi us the whole Duty of Man. Now I 
leave it re Judgment, whether if So/o97m had 
thought that the Soul did not ſubfiſt afrer death,he 
would have raken ſo much pains to excite Men 
© the Exerciles of Picty, for which there was 
no Reward to be expected, fince the Belief of 
the Immortality of the Soul, is the Foundation 
of Piety and Religion. 

Bur for an ablolure Conviction , that this 
Great King did cot believe the Soul ro be mor- 
tal, there nceds no more than to read his Tenth 
Chaprer, From the very beginning he threa- 
rens Men with a Judgment to come, and exhorts 
'em to remember God in the Days of their 
Youth, and not to delay their turning ro God 
till rhe laſt years of their Lives. A needlels Ex- 
horrarion, if the Sonl were to die. For what 
reaſon is there thar Man ſhonld fear any thing 
aiter death, if all were to die with him ? Afrer- 
wards in the gth Verſe, he tells us in expreſs 
terms, That the Duſt returns to the Earth from 
whence it was tahen, but that the Spirit returns to 
God that gave it. Is not this an invincible Proof 
that he believed the Immortality of our Souls ? 
For how could it be faid that our Spirit ſhould 
return to God that gaye it, if it ſubliſted no.lon- 
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eer, after it was departed from the Body which 
it enlivened ? Is it potlible rhat a nothing of Soul 


and Spirit ſhould rerurn to the Botoin of God 2 
The wiſe Solomon 1o little believ'd our Soul 


'to be morrtal, that in the ſame Chaprer, ver/ r7. 


he ſays, Ged ſhall Judge the Fuſl and the Unjuſt ; 
and then ſhall be the time for all things, and over 
all bis Wirks, Which he would never have ſaid, 
had he had the leaft thought that our Soul died 
with the Body. 

So that by the Paſſage which they alledge, he 
meant no other thing bur that in reſpect of the 
Body, the conditions of the Beaſt was equal ro 
that of Men ; that the ſame thing befals him ; and 
that to judge by outward appearances, when we 
ſee a Man die, ic ſeems as if he dy'd like a Beaſt, 
and that there was no difterence between 'em. 
And this was the Judgment which the prophane 
Libertines in Solomon's time made of it, 

But what we have aid, is certainly the preciſe 
ſence of rhe Words. For if from the Saying of 
Fecleſiaſtes, Vino knows whether the breath of 4 
Beaſt aſcends upward, and the breath of a Beaſt de- 
ſeends downward 2 We muſt conclude, that it So/o- 
mon was ignorant of that which was ro happen, 
he would have fpoken againſt his own KRnow- 


EE ledge, ſecing that in Chap. 12, he ſays expreſly, 


That the Spirit returns to Gad, We muſt a}ſo be- 
lieve, that he queſtions whether or no the Breath 
of Beaſts deſcended downwards.fince he makes ule 
of the fame Expretfſion, Yo knows whether the 
Breath of a Beaſt, &c, Now is this a thing that fo 
wile a Man as So/omon could doubr of? or could he: 
be.inclin'd to obſerve an error which few believe, 
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that the Spirit of Beaſts is immortal ? 'Tho' we 
muſt confeſs there are ſome People that are of 
this Opinion, if we may believe the Portugueſe 
Relation of the Eaſter /Zthiopia, 

It will be faid, perhaps, that the Soul being 
ſtrictly united with the Body, it cannot be con- 
ceiv'd how the Body ſhould die, and the Soul be 
immortal, Bur this Argument is abſurd ; for 
were the Sou! and Body of the ſame Nature, 
there were ſome room for this Objection. Bur 
in regard they are of a different Nature, and 
that the Motions of the Soul are abſolutely inde- 
pendent from thoſe of the Body ; as for example, 
when ſhe medirates upon God, why may we not 
ſay, that ir ſubſiſts without a Body like the An- 
gels? And ſo much, for this Subject. Let us 
now examine whether we ought to believe a 
Day of Judgment. 


— 
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CHAP. VIL 
Of the Fudgment to come, 


JZ is impoſſible to reflect upon the Nature 
of God , without being convinc'd of a Day 

of Judgment. The Idea which we have of 
God, obliges us ro look upon. him as a Being 
Supreamly Wiſe,moſt Juſt, moſt Holy, and moſt 
Perfect. Bur we can never confider him as a 
Being moſt Wiſe, Juſt, and Perfect, unleſs we 
underſtand art the ſame time, that he s one day 
ro call Men to Judgment, and to reward or pu- 
niſh 'em, according as they have liv'd "_ - 
9, 
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Earth. In ſhort, How can it be conceiy'd, thar 
a God who madeall things, who loves Order and 
Holineſs to the higheſt Degree, and who always 
acts conformably ro his Virtues, can ler go un- 
puniſh'd the”Contempts which his Creatures pur 
upon his Laws, and that he can look with the 
ſame Glances of his Favour upon thoſe that em- 
ploy themſelves in his Praiſes, and they that vo- 
mir forth Blaſphemies againſt him 3 thoſe thar 
confeſs his Holy Name.and thoſe that abjure it ; 
upon virtuous Men, and the moſt infanous De= 
bauchees ; upon St. Peterand a Herod ; apon Sr. 
Pau! and a Nero ; a St.Fohnand a Domitian ; and 
yet this is that which we muſt ſay of God, were 
It true that there would be no Day of Judgmenr, 
For that Perlun muſt be very ignorant of the 
Afﬀairs and Tranſactions of this World, who un- 
derſtands nor, that Puniſhment does nor always 
gitend the Tran'greflion, and that the Wicked 
are not always chaſtiz'4 ; bur that the Innocent 
are ſometimes oppreſs'd, and the Guilty juitify'd. 

Now can we believe, that rhe Santtity and 
Wiſdom of God would fuffer Virtue to remain 
without Reward, or Vice without Puniſunenr, 
had he not decreed a Day wherein to render 
unto every Man according to his Works 2 No, 
doubtleſs, God has nor fuffer'd all the Wicked to 
e0 unpuniſt'd, that lien might not believe there 
was no Providence 3 nor does he punith all, thar 
Mey might thence infer, there will be a time of 
Judgment. The invifible Hand of God collects 


together whatever Man does,wharever he thinks, 


and whatever he ſays; all is hoarded up in the 
Trealure of bis Juſtice, Bur afrer God has ga- 


ther, 


- 
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ther'd all his Magazines, he will return all back : 
again, and cauſe ro re-deſcend on Men, whart- 
ever Men ſent up to Heaven, 

To ti1is firſt Argument, in my Opinion, ano- 
ther may be added, which is, taken from the Re- 
morſe, the Troubles, and the Agirations of Con- 
tcience, when a Man has commicced any Crimes, 
tho? ſecret tranſgrefſions,and ſuch as are not to be 
diſcover'd. For trom whence proceed thoſe Ter- 
rors, I beſeech ye, if it be nor from an Appre- 
henfion of a Judgment, which there is no pothtbi- 
lity of avoiding ? 

It may be objected, perhaps, that there are 
none bur the weaker fort that labour under theſe 
Ditquiers, thele Turmoils and Stings of Conſci- 
ence 5 little Children, poor Ideots, and filly 
Women, Bur where is that Man, who having 
ſworn a falſe Oath, committed Murder, or any 
other crying Act of Injuſtice, is nor ſenſible of 
the ſharp Rebukes and Upbraidings of his Con- 
fcience 2 *Tis not whar Women only or Chil- 
dren do; this is a queſtion reaches all that have 
ofiended againſt Heaven. 

It may be allo further ſaid, that 'tis the Ap- 
prehenſion ot the rigour of human Laws which 
cauſes all thoſe Terrors, not the Dread of any 
Celeſtial Tribunal. Burt whence then comes it 
to paſs, thar thoſe Monarchs, who fer themſelves 
2bove tlie Reach of all Terrefrial Juſtice, and 
Goaited cf taeir Abominations, were nor exem- 
pred from theſe Afﬀrights and Convullions of * 
Sei;-conviction ; ſuch as Nero, Tiberius, Caligula, 
Caracalla, who were flatter'd every day, that they 
m:ght do whar they pleas'd,and who never heard 

2 
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a word of the Law of God, of the Sevetity of 
his Juſtice, or of a Judgment to come ? 

Others will alledge, that theſe Commortiors 
arc the Effect of our Education. But how comes 
it that we neglect and contemn ſo many other 
things infus'd into us by our Education, bur ne- 
ver can deface theſe deep Impreflions? Whence 
proceeds ir, that all Mankind, with their con- 
join'd Efforts, could never calm theſe rempeſtu- 
ous Agitarions, nor diflipate theſe Fears? Whence 
comes it to paſs, that upon the approach of 
Death, the greateſt Libertines, and moſt Pro- 
phane, tremble at the remembrance of their Im- 
piery , and their Horrors ſtill augment, the 
nearer they draw toward their end ? For if no- 
thing were to follow bur Annihilation, whence 
ſo much Agony * | 

Laſtly, it will be ſaid, that there are many 
People who feel none of theſe inward Strings, 
Bur beſides that, ir would be a difficult thing to 
name any of thoſe Perſons whole Conſciences 
are altogether dead and inſenfible ; and thar o- 
thers might be thought to be void of all Fear, 
becauſe they knew how to conceal it ; their in- 
conſiderable number can by no means weaken 
our Argument; as it does not follow that the 
Exiſtence of God is not a Truth beyond control, 
becauſe there are ſome perhaps that do nor bes» 
tieve 17, 

The univerſal Confent, in reference to this 
Point, of all Nations that have acknowledg'd a 
Deity, is a ſufficiently convincing Proof of the 
Truth of what we pofitively atlert, For how 
comes it, that fo many Men agree in this partt- 

cular, 


13 
1, 
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cular, aſrhv' chey differ in {o many other things? 
Is it nota Provt that this is one of thoſe Truth s 
of which we come to the knowledge as ſoon as 
we begin to make uje of our Reaſon, and which 
we cannot withitand without renouncing the 
Light of our Intellects? It would be no difficulc 
thing for me to prove this Univerſal Conſent, 
wou!d I bur collect rogether whar ' the Pagans 
have wricten concerning the condition of Souls 
afrer death ; of the Judges before whom they 
were t0 aPpCar 5 of the Puniſhment and Rewards 
prepar's tor Men in the other World ; all that 

Plato believ'd upon this.Subject ; 
* Plat. de R?= and particularly the * Recital 
pub, l. 11, which he cauſes one Amnenius to 

make in his Repubvlick, waom he 
introduces returu'd to the Earth twelve Days after 
his Death, ro make a Report of 11 that is trant- 
acted in Hell, and giving an account, that the 
Tudges, before whom the Souls of the departed 
appear, place the Juſt upon the Right hand, 
and the wicked upon the Left, and cauſe the 
Virrtuous to aſcend ro Heaven, while the Latrer 
are forced to deſcend, 

I might add what S:rabo relates of the B-ach- 
mans among the I:d:ians; what 1s recited tro us 
by thoie who have travell'd into Aſfiz, Africa, 
and America, And I might ad} to all theſe 
Procts, another, which might be dcrawn from 
the Opinton of alot all Nations, that there 
was a neceſſary Daty incumbent upon 'em to ap- 
peaſe the Deity ; which prevail'd ſo far, that 
many offer'd Human dacrifices for that pur- 


pole. 
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T add to all theſe Arguments this Reflection; 


' Thar if there be no future Judgment, Virtue is 


no more than @ Fantom, and that 'tis a Folly ro 


' purſue her Maxims: Men may give themſelyes 


over to all forts of Crimes and Impieties, with- 
our Reluctancy ; he may bea Trayror, perjur'd 
Wretch, a Knave, a Faithleſs Villain, an Adul- 
terer ; from this time forward he has no more to 
do but to make himſelt moſt powerful in Socie- 
ty, and preſerve his Lite, fince he has nothing 
to fear after Death , no moſt than if he had led 
a Life the moſt exact and virtuous that could be 
imagin'd. Bur where is that Man to be found 
that wou'd not abominate an Opinion that fa- 
yours, in this manner, the moſt horrid of Crimes, 
and moſt impious Enormities ? Or if it were res 
ceiv'd, what Man would be willing ro brook, 
that the World ſhould be no other than a wide 
Receptacle of only Thieves and Robbers, a 
meer Chaos, where there was no Curb upon the 
Conſcience *? 


C H AP. VIIL 


Where it # prov'd , that alths' we had no certain 
Proofs of a Fudgment to come, yet we ought to 
tqve in ſuch a manner, as if we were aſſur'd of 
one. | 


L E T us preſs a little cloſer vpon thole a= 
gainſt whom we diſpute, and put th# 
Queſtion to 'em , Whether they are well af- 
(ured, that all that is faid of the Day of Judg- 

ment 
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ment and Life to come, are Fables and Stories' 

as they loudly gave our. Do they believe it to 

be a thing contrary to the Virtue of a moſt Per- 

fe&t Being, ro punith thoſe who have ſo often 
violated his Laws, thoſe that refus'd ro obey 

him, and whom he ſpar'd in this Life ? Is it leſs 
becoming God ro be Juſt than ro be Merciful ? 

I queſtion whether any body will preſume to 
uphold it,tho' tkere are many who have doubred 

the truth of che Day of Judgment ; and others, 

who upon their death-beds have ſaid, That they 

were going to be inform'd of three things; whe- 

ther there werea God ? whether the Soul were 
immortal ? and whether there were a Heaven or 

H.1l 2 a very cdifying Cunfeflion, I will grant 

that our [different Men may not be abſolutely 
convinc'd by our alledged Reaſons, or by any 
others which we could produce : However,they 

muſt confeſs, that there is ſome cauſe to queſti- 

on, whether the Sentiment which they have em- 

" brac'd be true or no, IT hey believe, thar all 

| emorle of Conſcience proceeds from the Pre- 
y judices of Education. Bur I believe they pro- 
ceed from an apprehentiion of being puuiſh'd for 
what we have committed, and from the fear of 
a Judgment, which 15 not poſlible for us to 
avoid. They ſay, that I am deceiv'd ; yer they 
ought at leaſt ro acknowledge, thar it 1s nor fo 
clear that I am inan Error ; bur that there may 
:: bs ſome reaſon ro doubr whether I am or no. 
| This then appears to be their Condition, that 
| they know nat certainly, according to their own 
' _ confeflion, whether [they ſhall be eternally mi- 
| ferable, as ir is requikit tor 'em ro acknowledge, 
y thar 
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| that they have deſerv'd to be by their Tranſ- 
; greſſions, or whether they ſhall be annihilated, 
' Good God! what an uncertainty is this! Would 


it not then be better, in the midſt of this uncer- 
rainty, to practice that which would gain 'em 
eternal Felicity, if it be true that there is a Pa- 
radiſe, than to do thoſe things that are reward - 


+ ed with eternal Pains, if there be a Judgment, 


ora Hell? In the choice of Opinions, which 
Mcn know nor certainly whether they be true 


. Or falſe, ſound Judgment and right Reaſon re- 


quire, thar Men ſhould prefer the Steerage that 
leads 'em to gain, if Truth be on their Gde, and 
where there 1s nothing to loſe, if they be de- 
ceiv'd ; and on the other hand, reject that by 
which they can gain nothing, rho they were 1n 
the right, but much to loſe, ſhould it prove their - 
misfortune ro be deluded. This 1s row our cale, 
A Man who lives as if he were to be judg'd, has 
nothing to be afraid of, ſuppoſing he ſhould be 
deceiv'd ; but every thing to hope for, it he be 
not in an Error. He has nothing to be afraid 
of, if he has been miſtaken, unleſs ir be that af- 
ter Death he finds no God, no Paradiſe, nor 
meets any more with himſelf again. I confeſs, 
that this is to be look'd upon as a great Misfor- 
rune ; bur ar leaſt he ought no more to be afraid 
of any ſuffering, or thar he ſhall be more mile- 
rable,, than he who has liv'd as if there were no 
Judgment ro be expected, Both the one and the 
other muſt loſe their Being, and all the Conſe- 
quences of Being, as Pain, Pleaſure, Felicity, 
and Miſery. This is the greateſt Miſchief tar 
can befai a good Chriſtian, ſuppoſing him to be 

in 
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in an Error. But if he be not deceiv'd, he may 
be ſure of enjoying Felicity eternal, 'and infinite 
Happineſs. There is then great Gain attends 
him, if he be nor deluded ; bur there is nothing 
ro loſe in caſe he be, by the Confeflion of the 
ungodly themielves. On the cther fide, a Man 
who believes not a laſt Judgment, and who lives 
in the unbelief of it, has nothing ro hope for, if 
he bz not deceived, becauſe his greateit Felicity 
15 to be annihilated; but every thing ro be a- 
fraid of, if he be under a miftake, For if at his 
departure out of the World, he finds there 1s a 
God, that there is a-Judgiment, or a Rell, there 
cannot be imagin'd a Creature mare milergyle. 

Now let any Man judge, whether it bs nor 
the Accompliſhment of Extravagance to make 
choice of an Opinion, whereby a Man runs the 
riſque of being crernaliy milerable, and hopes 
for nothing bur Annihilation: And whether, 
tho' there were no certain proofs of a Judgment 
ro come, 1t were not better for them always to 
demean themſelves, as if they were to be judg d, 
I fay no more ; for this is ſufficieat to ſhew, 
that fince our Tndifferent Men are not affur'd 
that there is no Judgment, they ought not ro 
build upon this Opinion the Indifferency of Re- 
ligions, 
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Fherein # examin'd, whether there be any thing 
True or Falſe, Fuſt or Unjuſt, 


A Mong thoſe whom I call Ind;Ferene Men, 
there are ſome who believe , thar there is 


nothing True or Falſe, Juſt or Unjuſt, fo that it 


3s lawful ro do whatever a Man pleaſes, and to 
embrace that Religion that agrees moſt with 
their Intereſts. Who could ever believe, that zn 


' ovr Age there ſhould be People rhar would go 


about ro introduce ſuch Scepriciim into Reli- 
pion. There is nothing True, ſay they: Yet at 
leaſt, according to their Senriments, ir muſt be 


. true, that there 1s nothing True. Moreover, 1s 


{1t not true, that they who maintain this Argu=- 
ment, have a Being, rhat they are Thinking 


— 


Souls, and extended Bodies ; that it is impoſit- 
ble a Thing ſhould be, and nor be at the tame 
time, that two and two make four, and that the 
Whole is bigger than the Part ? Certainly, there 
15 no body fo extravagant as to deny it, We 
do not diſpute of this matter, will the Ind:ffe- 
rent Men ſay ; but of things that concern Reli- 
pion, I grant it, 'Tis already very much, that 
they will confeſs that there is ſomething true 3 
bur ſtill ir is nor true that there is a God 3 that 


' this God is moſt Perfedt; moſt Juſt, Omnipo»- 


- tenr, &c. Ar leaſt, it is no more true, than to 


fay, there is no God, or, that this God is an im- 


' perfect Being and Unjuft. 


I do nor believe that theſe Scepticks dare de- 


* nyt, unleſs they will ſpeak againſt their own 


Con- 
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Conſciences : For then there is nothing fo eaſfie + 


as to deny every thing, and ro maintain at noon- 
day that the Sun is not riſen, or that a Circle is 
a Square, I am well allur'd, that if our Pyrrbo- 
2ians would (peak ſincerely, they would acknow- 
ledge, that it is alſo true, thar God ought to be 
ſery'd, and that in ſuch a manner as is agreea- 
ble to his Nature. They are therefore moſt 
groſly miſtaken, who aflerr, that there is nothing 


of Truth. In ſhort, every Propofition onght to . 


be true or falſe, Ir is crue, when it afirms or 
denics nothing of a Subject, bur what we ought 
to affirm or deny. Ir is falſe, when it affirms or 
denies what ought nor ro be affirmed or denied. 


Bur ir is not certain, will our Scepticks ſay, * 


that upon every Subject we may find out Rea- 


- 


A oo 


ſons, pro and con, equally ftrong and convincing ? # t 


T grant there are ſeveral Subjects upon which 
Men may argue varioally ; infomuch, rhat they ' 
ſhall be ar a grear loſs which fide ro rake, before | 
they have carefully weigh'd and confider'd the 
Arguments on botk 1ides. I confeſs alſo, thar 
there are ſome very evident Truths that have 


been diſpured among Philoſophers; among others, | 


ſome have deny'd Motion. Wir loves to fporr 


.fomerimes, and endeavours ro ſecure by So- 


phiſms, Things the moſt plain and perſpicuous : 


Burt I deny, that what is ſaid on both fides is, 


equally folid, and that it is fit ro compare So= 
phiſms with good Arguments, There are ſome 
Propoſitions to which we cannot refuſe our atlent ; 
and ſome that we cannot deny, withour ating a | 


gainſt the Light of our Underſtanding. There are | t 


tome thar are not ſo apparent, and others that o- | 
penly | * 


{C 


; 


. | E > 


' penly oppoſe Reaſon. All thar our Scepticks ſay, 
is : does but reach us that we ovghr to ſtand upon 
our Guards, and not to hatten our Judgment 
y- | With roo much precipitancy, bur ro ſuſpe::d ir rill 
ze + Conviction, and our Underſtanding force us from | 
a- © that Heiitation, So that I extreamly approve 
| © the Rules t:r down by a Philoſopher of our 
1g Age, who would have us, when we propoie any | 
to _ thing, nor only carefully tro examin the thing, 
5r ; and to determin nothing till after we have well 
hr thought upon it, but allo to lce, | 
or 1. Whether it be not true, that we believe | 
d. | the thing in diſpute for no other reaſon, bur be- | 
y, © cauſe our Maſters have fo taught us. 

2- 2, Whether it be not true, that we believe 

; > + the thing upon no other account, bur only be- 

-h |; cauſe ir was approved by a great number of Per- 

y | ſons that have gain'd a Repure in the Wortd, 

"e * 3. Whether it be not true, that we believe the 

\o | thing by reaſon of long ule and cuſtom ; thar is {| 
{ to ſay, Becauſe we have ſuch an Idea in our ' 
" heads from our Education and our Infancy, and J 
-s © for that we judge that ſeveral things were true, | 


-— - ww — 4 —— 


_ ; becauſe they were conformable to thar Idea, | 
3- * 4. Whether it be not true, chat we conclude | 
$- the Truth in diſpute, from a ſuppoſed Principle, | 
:s .. and ſuch a one which we never examin'd, 
_ 5. Whether it be not true, thar we belieye the 

16 || thing, only becaule it is a Novelty. 

- >: Theſe are the Precautions which we ought to 

a- | take ; bur 'tis an extravagancy to maintain that 

re | There is nothing true, We naturally all of us love 


. | Truth, and we defire to find it our, Is it then 


ly | *9 be thought that this Delire ſhould be en- 
þ grafted 
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grafted in all Men, if there were nothing true or I 
falſe ? | I 
Whar I afſert of Truth, I alſo ſpeak of Jus) 1 
ftice or lnjuſtice , that is to ſay, that there is, t 
ſomething of Juſt or Unjuſft, and that there is a 7 
neceſſary diſtinction berween Good and Evil, 
berween that which is honeſt, and that which is. 1 
nor ſo. l 
In ſhort, were there no reaſon for this diſtin» t 
Cton, it muſt be ſaid, that Paricides and Blaſ-: + 
phemers, to ſpeak properſy, commir no Crime z+ c 
that 'tis the ſame thing wherher we hate or love ' ! 
God ; whether we honour our Parents, or cut 
their T hroats, r 
Now I beſcech ye, Can ſuch Sentiments en- t; 
ter our Though's without horrour > They will , p 
fay, perhaps, that this Horrour proceeds from ] 
the Prejudices of Education. Bur if it be fo, n 
how comes it to paſs that the ſame Horrour is * 
univerſal among all People, tho' their Education | n 
be very ditterent ? . F 
They will likewiſe object, that Legiſlators,  n 
and Governors of States and Kingdoms have ta- Þ 
ken great care to infuſe into rhe People, that 
there is ſomething of Juſt and Unjuſt. Bur is' » 
it probable, that thoſe Legiſlators could have a= 
greed fo exactly, without conſulting together, ro | t] 
impoſe the ſame things upon ſo many different | v 
People? Thar they were lo ſufficiently powerful, 
as to engrave their Preceprs in the botrom of the | v 
Peoples Hearts; or ſo politick and cunning, as! t! 
ro inſpire into *em that niceneſs, as to make it a | 1 
ſcruple of Conſcience to diſobey 'em? Or how | © 
1s it to be imagin'd, that ſo vaſt a number of | a 
People 
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or People would entertain and uphold Laws that 
recompence Virtue, and puniſh Vice, but which 
ſus) re otherwile lo very ſevere and irklom, unleſs 
is. there were a natural Light, which makes all 
sa Men agree in the point of their Juſtice, 
vil,, Had not Men a natural Idea, and a natural 
1 is. Love of Duty, Men might be made believe in 
thac particular, whatever Impoſture pleas'd ; and 
in+ they might be periwaded, that Ingratitude, Per- 
aſ-: fidiouſneſs, and Blaſphemy, are Virtues which 
ez: ought to be eiteem'd ; nevertheleſs, nothing ts 
ve © more impctiible. 
-ut I: will be ſain that ſeveral Notions have ſub- 
rutted ro bad Laws as well as gwod. Bur cer- 
n= tain it 15, that never any Legiſiitors could im- 
111) poſe thoſe Laws which were altogether bad, 
"Mm | The Law-givers concern'd, fti!l intermix 'em a- 
ſo, mong the good ones, ard endeavour to ſupport 
'is| *em with good Principles, alre-dy in vogue a- 
on | mong the People: They have alto made ule of 
. Force to eſtabliſh or preſerve 'em ; 1o that ſub- 
rs,  miflion ro unjuſt Conſticutions 15 a proot of the 
a-  Necefliry of thoſe which are juſt. 
at HBurler uspreſsa little cloler upon our Pyrrho- 
is nians, Either they are bound to obey their Rea- 
a= fon, or they are not. It they are not oblig'd, 
to! their Reaſon tands 'em in no ſtead, and it is in 
nt | Vain that Nature has made 'em Ratio::1l Crea- 
11, | tures. If they are bound, rhey do ill when they 
he | withdraw their Obedience from ir. Therefore 
as} there is a difference berween Good and Eyil, 
a | Ir will be objected, no doubt, thit Reaſon di- 
w | Ctates to one Man that the thing 1s good; ro 
of | another, that it is bad ; 1o that it depends purely 
le upon 
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upon humour, Bur certain it is, that there are | 


ſome good things, and others bad, by the Con- 
ſent of all Mankind : So that in that reſpect, 
our Reaſon is beyond all control, Moreover, 
the Force of that Objection reaches no farther 
than to prove, that all Mer. have. not the ſame 
Parts ; and that rhey do nor all diſtinguiſh Good 


” — 2 — — —_— 


and Eyil as they ought tro do. Bur they are nor | 


able to prove from thence that there is nothing 
Juit or Unjuſt : On the other fide, *tis a certain 


proof, that Men have naturally an Idea, that | 


there is ſomething Juſt, and ſomething which is 
nor 1o, 


Ler us then put this Queſtion co our Scepticks, | 
Whether the Creature owes nothing or ſome= | 


ching to his Creator ® No Man durlit hitherto 
maintain, that the Creature owes him nothing. 


If any thing, he is oblig'd ro Performances 3 and | 
if he does not pay what he owes, he does ill, | 


There are ſome things which are good in them- 
ſelves, and others which are nor to ; and there- 
fore 'tis to build a ſandy Foundation to pretend 
ro prove that Religions are Indifferent, becauſe 
there is nothing by Nature good or evil. 


I ſhall add bur one word more, in oppoſition | 


to thoſe who aflert, thatto ſpeak properly,there is 
nothing juſt bur whar agrees with our Intereſt, 
or with the Publick Benefir. This Opinion 1s 
very abſurd ; 1. Becaule that right Reaſon ob- 
liges us frequently ro at againſt our own Inre- 
reits, and commands us to do thole things that 
prove miſchievous and hurrful to us, as it proht- 


- birs us from other things that might redound to 


our Benefit ; yet after we haye followed the Di- 
Ctar es 
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ates of right Reaſon, receive a great deal of 
Comfort and SarisfaCtion for ſo doing, 2. Be- 
cauſe, that if Profir and Advantage were to be 
the Chief Rule of our Actions, our firſt Begin- 
ning and laſt End, there would be no Truth nor 
Sinceriry between Man and Man, it would be 
in vain that Nature has made us ſociable Creas 
rures, and it would behove us rather ro ſay,that 
Men were created to be Robbers and Poiſoners, 


| when their Intereſt requird ir; which is the 


moſt horrid thing in the World, 3. Becauſe, 
that if Profit were to be the Rule of all our A- 


. tions ; and if the Idea of Honeſty were a meer 
| Illafion, all Men in the World would never di- 


ſtinguiſh as they do between Profitable and Ho- 
neſt ; and Men the moſt corrupt would never 
be ſenſible from time to time, of the Force of 
that Idea. For this is a convincing Proof, thar 


+ this Idea is one of the Firſt Eſtabliſhments of 


Nature. 


CHAP.:@A. 


' Againſt thoſe who believe, that the Truth us concea”d. 


N the Croud of onr Ind:Ferent Mer, there arc 
lome who dare not poſitively maintain, that 


+ there 1s nothing true ; bur they believe tha: 


Truth is plung'd in Demecritus's Well, and that 
ir 15 entirely conceal'd from Men ; and that 
therefore "tis no great mattzr what Religion we 
embrace, becauſe we know not where Trutt; 
rehdes, 


I But 


TS 


But what we have already laid in the foregoing 
Chaprer, ſhews the abſurdiry of this Opinion. For 
we have ſufficiently prov'd, thar all theſe Truths 
are not conceal'd trom Men, bur that there are 
a great number, who are clearly convinc'd 
that there is a God ; that he is moit Wiſe, Al- 
mighty, moſt Perfect 3 that we ought to ſerve 
him ; and that we ought to do as we would be 
done by. 

In ſhort, it would be a ſtrange thing if there 
were no Truths ; that God had given us Under- 
ftanding capable to reach and apprehend 'em,and 
yer that he ſhould not have reveal'd 'em to us, 
or that he ſhould nor tave fix'd a kind of Rel;* 
tion berween thoſe Truths and our Underſtan- 
dings, to know when rhey meer, and when they 
donor meet together. Inlike manner, it would 
be a ſurprizing thing, that God ſhould have 
created Light, and given Men Eyes to lee it, yer 
never produce it into the World. The Idea which 
we have of God is, that he is a Being both good 
and gracious by doing good. Now what Idea 
Can we have of a God that has made Creatures, 
and yer would conceal himſelf from'em ; who 
has endu'd 'em with Reaſon ro underſtand 
Truth, yet had nct reveal'd to 'em thoſe Truths 
Which it moft concern'd 'em to know ? 

If it be objected, that there are an infinite 
number of Truths which Man can never dive 
into by the Light of Nature, we muſt be forc'd 
to grant” it, becauſe we cannot deny it. Tis 
not to ſpeak of rhe Myfteries of the Trinity and 
Incarnation, &c. which the Chriftian Religion has 
raughr us, and into which the Wit of Man can 
never 
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never penetrate ; there are ſeveral other Truths 
leſs difficult ro apprehend ; which Men however 
had been altogether ignorant of, had it not been 
for Revelation. For example, Men might na- 
turally know, by the Light of Reaſon only, that 


| there is a God, and that this God oughr to be a» 


dor'd, bur he knows nor after whar manner this 
Soveraing Being will be ador'd. He knows that ke 
is a Sinner, bur he knows not by the Light of 
Nature, which way to make his Peace with God, 
He may know thar his Soul is immorral ; but he * 
knows not what will become of his Soul: Nor 
had the Pagans in this particular any other than 
a confus'd Idea, which may be well judgd by 
what the Emperor Aariaz laid, And ir appears 
by the Diicourles of Socrates, that wiſe Philoſo- 
pher, before his Death, that he was no berter in- 
form'd upon this Sabject than the Emperor, 

Ir is certain then, that Revelation is neceſſary ; 
bur we aflert alſo, that this Revelation has been 
made ; and that God has maniteſted ro Men 
whatever is requiſite for 'em ro know, to the © 
end they may be happy 3 and this is that Reve- 
lation which we meer with in the Old and New 
Teftament. 
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CHAP AL 
Of the Divinity of the Scripture. 


ÞP* regard there are ſeveral Perſons that will 
not acknowledge the Books of the Old and 
New Teſtament to. be Divinely inſpir'd, 'tis ne- 
cellary to ſettle the Confirmation of this Truth 
before we go any farther ; and this is that which 
we ſhall ſuccin&tly undertake in this Chaprer, 
until we ſhall have accompliſt'd it more at large, 

with God's permiſſion, in another Treatiſe, 
Nor do I believe ir ro be a thing. ſo difficulr 
to demonſtrate the Divinity of the Scriptures, as 
at firſt it ſeems to be : For either they mult ſay, 
that God has not made Himſelt known, or that 
he has reveal'd Himſelf, but rhat we know not 
where this Revelation is; or elſe they muſt 
confeſs, that it is to be found in the Scriptures. 
They cannot ſay, thar God has not made Him- 
ſelf known ; for we have prov'd in the forego- 
ing Chapter, that they cannot mainrain it, with- 
our having a very unworthy Idea of God. They 
cannot ſay, that God has reveal'd Himfelt, 
bur that they know nor where this Revelation 
is For wherefore ſhould God have reveal'd 
himſelf, if the Book be not known wherein he 
has declar'd his Will 'ro Men ? Therefore they 
muſt confeſs. that God has made himſelf known 
m the Bcoks of the Old and New Teſtament. 
For they cannot tell us of any other, becaule 
there is no other which has more the Characters 
of Divinity ; and thoſe Characters are ſo — 
that 


s 
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that he muft willingly hoodwink his own Eyes 
that cannot ſee 'em, 

In ſhorr, what could be defir'd in a Book of 
which God was the Author, than what is found 
in the ſacred Writings ? Who is there that would 
not look upon it as a Divine Work ? 

A Book, that teaches us Truths fo extraord- 
nary, ſo ſublime, *rhar Men could never other- 
wiſe have been able to have invented ; yer ſuch 
as have a ſtrict Coherence and Tie however 
with the Common Notions, which Nature, or 
rather the God of Nature has imprinted in our 
Minds ; and which teaches 'em in a manner fo 
lofry and ſo plain at the ſame time, that tho' 
there ſeem not to appear in ir any Ornaments of 
Vulgar Eloquence, yer there is all that human 
Arr can afford us; a Sovereign Authority which 
imprints Reſpect in the Soul of him that reads 
it, and a winning Faciliry, which attracts-and 


Capt:vares their attention. 
A © hat gives us a greater Idea of God 
than © Concely'd ; that deſcribes him tous as 


a Spir.” that has no Communication with Mat- 
rer, an Infinite Spirit thar is every where,an Al- 
migtry Being, that does all things ; that created 
the World, and ſuſtains it by his Providence ; 
who is the Ruler of all Events. the abſolute Ma- 

ſter of all rhings, the Judge of Men and Angels. 
A Book, which clearly unfolds ro us, whar 
human Reaſon would never have diſcover'd bur 
very imperfectly, which never pronounces any 
Cenſures, nor gives any Cenſures, but whar the 
Conſcience finds ro be moſt juſt ; that promiſes 
nothing but what the Conſcience deſires ; thar 
D 3 rhreatens 
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threatens nothing but what the Conſcience dreads * 


Ard does 1t not thence appear, that the Author 
of the Conſcience is the Author of this Book, 

A B:o\;, that humbles Man before God, by 
giving him to underſtand his emprineſs, his pro- 
found Wretchednefs, his natural Corruption and 
'Sin : Thar romages the very Secrers and En- 
trenchments of 6ur Souls, ro ſhew us our con- 
ceal'd Vices, our Vanity, our Pride, our Self- 
Love, our Love of the World, our Love of Re- 
venge, the Seeds of Incredulity and Prophaneſs. 

A Book, that combats all ſorts of Sins, not 
one excepred, not fo much as the ſlighteſt, and 
ſeveral that were unknown to the molt auſtere 
Seds of Philoſophers; nor ſo much as a Glance 
or a Thought elcapes it ; it affails all rhe Morti- 
ons of Concupiſcence, and all Appearances of 
Evil. 

A Book, that is net contented to preſcribe us 
an exteriour Holineſs, bur which requires that 
our Souls ſhould be as pure as our Bodies, and 
that we ſhould exalt our Virtue to an Heroick 
Degree, and be like God. 

-7 Bock, that requires that we fhould have no 
other Rule bur the Law and Will of God, and 
n0 other End bur his Glory, and which exacts 
fryum us, that we ſhould principally, and above 
211 things in the World, love the Author of our 
Being, and that we ſhould love our. Neighbour 
2S our lelves. 

A Booj;, that has nothing of Contradiction in 
all the Parts of it ; and which preſents to our 
Eyes the Idea of .a Wiſdom, like to that which 1s 
obſery'd in this vaſt Univerle ; tho' they who 

| wrote 
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wrote it, never had any communication one 

with another, but were teparated by long Inter- 

vals of Ages, W hich ſhews that they were all 

inſ{pir'd with the fame Spirir, and that they 
had a Sovereign Matter over 'em, who pretided 
over the whoie Work. 

A Book, which tas foretold extraordinary E- 
vents before they happen'd ; and with ſo much 
certainry, that you would rather take it to be a 
recital of things paſt, than a prediction of things 
to come ; which (hews us, that it ſprings from a 
Spirit, before which all rhings are preſent, which 
ſees all rhings, and which clearly ſhines in the 
darkneſs of Futurity, in regard that nothing hap- 
pens which ir has not ordaind. | 

A Book, which baving diſcover'd tro Man thar 
he is crivinal, and guilty before an Infinite Ma- 
jeſty, which muſt be aton'd, teaches him after- 
wards the true means by which he was recon- 
cil'd to his Judge, and ſhews him a Divine Per* 
fon, that deſcends from Heaven ro rake upon 
bim human Nature like his own, who under 
that Nature ſuffers a cruel Death 3 who by that 
Death ſatisfies rhe Juſtice of God, extinguiſhes 
the Heat of his Wrath, and makes an Artone- 
ment for our Sins, which the Blood of Bulls and 
Goars, nor all the Purifications of the Law were 
never able to expire, 

A Bok, that appeaſes all the Troubles of the 
Soul, which all rhe Books in the World were 
never able to do; which tecures us againſt all 
our Terrors, cauſed by the conſideration of our 
Sins, the Thoughts of Death, and of a Judgment 
to come, and fills us with rhat Peace and Com- 
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ſort, which newther can be expreſs'd nor con- 
ceiv'd. 
A Bock, wherein the DoArine contain'd, ſup- 
plies all rhe neceffiries of the Soul, and ſatisfies 


all her deſires ; for there is no queſtion to be 


made, bur that a Book, where our Soul, whoſe 
Deſires are infinite, finds plenary SarisfaCtion, 
muſt be the Production of a Deiry, who being 
only able tro know what we would defire, is on- 
iy able himſelf alone ro content us, 

[A Bock, the Doctrine of which produces ſuch 
extraordinary Effects, that when it 1s once re- 
ceiv'd into our Hearts, there is nothing able ro 


ſhake our Conſtancy and our Faith ; no, not the ' 


moſt cruel of Torments. 

A Book, whoſe Doctrine has been receiv'd in- 
to the World, maugre all the Efforts of the De- 
vil, tho' it were only divulg'd by Fiſhermen and 
Toll-gatherers, and for Enemies met with the 
moſt Eloquent Orators, the moft refin'd Philo- 
ſophers, moſt Potent Kings and Emperors, who 
perſecuted, and pur ro the moſt cruel of Tor- 
ments, thoſe that preach'd it. 

A Book, that has been confirm'd by an infinite 
number of Miracles, and by the Blood of a vaſt 
pumber,of Martyrs of all Orders, of both Sexes, 
of all Conditions, of all Ages. 

Laſtly, A Book, that to this very day preſerves 
irs priſtine Veneration, tho' no endeavours have 
been omitred ro oblirerate it, while ſo many 
Works have periſh'd, which one would have 
thought would have endur'd as long as the Sun. 

If this be not the Work of God, let "em tell 
us what is a Divine Book, or let 'em ſhew us 

any 
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any others, wherein all theſe CharaRters meet to- 
gether, But that's more than ever they will be 
able ro do. 

'Tis certain then, that God is reveal'd ro Men, 
and thar this Revelation is found in the Books of 
the Old and New Teſtament. 


CHAP. XAIL 
Of the Clearneſs of the Holy Scripture. 


'J Here are ſome Men, who acknowledge the 

Divinity of the Scripture ; bur they tay *cis 
ſo obſcure, that no body can diſcover by it which 
is the true Religion 3 that there never was any 
Heretick but vaunted of the drawing his Para- 
doxes from the Writings of the Prophers and A- 
poſtles. So thaxg no Mzn can be confident from 
thence, what Religion to fix upon ; becauſe all 
the Religions in the World are not equally ro 
be prov'd by the Holy Scripture. According to 
which Opinion, we may as well ſay, that the 
Oracles of God are like thoſe of the Sybils, and 
that it fares with the Holy Ghoſt as with the 
Apollo of the Pagans, whoſe Anſwers were ſo ob- 
ſcure, that they might well be taken in. rwo op- 
polite Senles. 

] do not, however, believe that they who are 
of this Opinion, will preſume ro maintain, that 
Paganiſm and Mahometiſm can be prov'd by 
Scripture, or that Judaiſm is to be found in the 
Books of the New Teſtament, And therefore 
they mult acknowledge, that ir ought nor to be 
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an indifferent Thing to 'em, whetnec they be 
Turks, Pagans, or Jews; bur that they ovght © 
embrace the Chriftian Religion. 'Tis one point 
gain'd then, that we have brought 'em 10 be 
Chrittians ; bur we muſt nor {top there. Certain- 
ly they who aflerr the Scripture to be to oblcure, 
that they cannot apprehend thereby which is the 
true Religion, have a ſtrange Idea of God, For 
God has given us the Scriptures to ſome end : 
This they cannot deny, unleſs they will doubr 
of rhe Wiſdom of the moſt Perfe&t Being. This 
End he teaches us himſelf by his Servants. A/ 
shings, ſays St. Paul, Rom.1 5.4. were written for 
our Inſtrution, to the end, that through Patience and 
Conſolation in the Holy Scriptures, we might have 
hape. And the ſame Apoſtle declares, 2 Tim. 3. 
16, 17. That the whole Scripture 5 divinelyinſpir d, 
ana profitable for Teaching, Convincing, Corretting, 
and Inſtrufting according to Fuſtice, to the end the 
Man of God may be accompliſh'd, and perfefly in- 
ſtrutted in every good work, Bur I beleech ye,what 
Inftruftion, what Conſolation can a Man re- 
ceive from a Book fo obſcure as the Scripture, 
if what our Indifferent Men affert be true ? Or 
can a Work of rhat nature accompliſh a Man of 
God? "Tis the Pleaſure of God that we ſhould 
have recourle to his Word, as to the Rule of our 
Faith and our Manners; the Apoſtles anathe- 
matize thoſe rhat teach any other Doctrine, and 
command the Faithful not ro hold communicati- 
on with ſuch fort of People, and pronounce the 
Peaceof God upon all thoſe that walk according 
to that Rule. Bur how is it poſſible that this 
Book can fk rv2 for a Rule, if it be fo extreamly 

| obſcure ? 
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obſcure 2 And why ſhould Anathema's be thun- 

der'd our againſt all thoſe that reach any other 

Doctrine than what 1s contain'd therein, if we 

cannot preciſely know what 1t 1s that 1t reaches ? 

Eicher God could not clearly reveal himſelf ro 


Men, or elſe it was not his Pleat{ure to to do. 


Can it be ſaid, that he could nor? Whar is im- 
poſiible ro the Father and Author of Light, who 
himlelf has placed the Sun and the Stars in the 
Firmament, to enlighten the whole World ? Can 
it be ſaid, that it was not his Pleaſure > How ! 
Would not the Father of Jercy, whole Good- 
nels is Infinite, vouchſafe ro make his Will clear- 
ly known to Men, tuthe end they may pay him 
fairhful Obedience ? If ſo, wherefore does he 
threaten Pains eternal to thole that difobey him, 
and believe not in his Word ? 

I muſt confeſs, there are many things obſcure- 
ly deliver'd in holy Scripture. Ir contains pecu- 
liar Depths and Myſteries, And it was the Plea- 
ſure of God ir ſhould be fo, ro humble our lotry 
Reaſon pufr up with Knowledge ; to waken 
our Minds, that fall aſleep when we meer with 
no difficulty : to oblige us ro pray, meditate, 
and labour ; make us the more earneſtly wiſh 
for that day when we ſhall be fill'd with the 
knowledge of all things the moſt obſcure. Bur 
if there be things obſcure and difficulr in Scri- 
prure there are others that are moſt clear and 
ealie. Ir proportions it {elf ro all, and offers ir 


ſelf roall. There is in ir a Simplicity that de- ' 


baſes ir ſelf to the moſt Simple, and a Lofcineſs 
that exerciſes the moſt Eearned. All indiffe- 


empry 


rently drain from it; bur far from being ableto | 
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empty 1t by filling our ſelyes, we always leave . 


behind Abyſles of Knowledge and Wiſdom, which 
we adore, withour being able ro comprehend 'em. 
Thus the Loftineſs of it aſtoniſhes the Haughty ; it 
awakes the Slothful by the Importance of the Mat- 
ter concerning which it treats : The Difficulties 
contam'd init exerciſe the Induſtry, and it nouriſhes 
the Wiſe with its Illuminations, according to the 
ſaying of St. Auſtin ; which is thar which St.Gre- 
gory very well explain in his Letter :o the Arch- 
biſhop of Seville, when he fent him his Morals 
upon Fob, As the Word of God, ſays he, incloſes 
Myſteries able to exerciſe the Wits of the moſt 
clear-fighted ; fo it a'ſo contains clear and evident 
Truths, proper to feed the ſimple and leſs Learned. 
Outwardly it bas wherewithal to give Milk to Babes, 
and within ber ſecret Folds and Concealments ſuff- 
cient to raviſh with admiration the ſublimeſt of 
human Wits ; like a River fo ſhallow in ſome pla- 
ces that a Lamb may wade over, and in others deep 
enough for an Elephant to ſwim. And in the Pre- 
face ro the 2oth Book of his Morals, he thus ex- 
prefles himſelf : 
* The Scriprure is incomparably ſuperior to all 
** other Doctrine ; nor only for chat 1t brings us 
* Tidings of nothing bur certain Truths ; nor 
* only becauſe it calls us to a heavenly Coun- 
* try,becauſes ir changes the Hearrs of thoſe thar 
* read it, by withdrawing em from Terreſtrial 
, © Defires, and enflaming 'em with a Deſire of 
\ © Heaven; bur allo for thatat the ſame time that 
_ © it exerciſes the more Intelligent and Perfect 
| *** with obicure Texts, it caretſes and comforts 
'* the Wore imperfect and feeble Underftandings 
with 
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«* with the ſweetneſs and eafinels of its Precepts. 
« It is neither ſo obſcure as to ſcare Men from 
* reading 1t, r.or fo eafie to be underſtood, as 
* to incur Contempr.. The more familiar ir is, 
©« the leſs it diſrelithes ; the more Men meditate 
* apon it, the higher Value they pur upon it. 
*Ir afliſts our Souls by the Simplicity of Words, 
* and the Sublimity of the Senſe which is there- 
* in contain'd ; and ſeems ro grow and exalt it 
« ſelf by degrees, as they that read it -raite 
* themſelves and grow in Underſtanding. So 


- * thar the moſt ignorant, and they that have the 


** meaneſt Parts underſtand ſomething in it, and 
* the Learned always meer with Novelty. To 
which we may add whar St. Auſtix ſays, Thar 
it propoſes to us whatever is moſt neceſſary for 
the Conduct of our Lives ; that it explains and 
illuſtrates it ſelf, by expounding clearly ro us in 
ſome parts, what it delivers but obſcurely in 0- 
thers. This pious Biſhop every where infinuates, 
that the Scriptures manner of teaching is propor- 
tionable to all ſorrs of Conditions, and ro the 
Underſtanding of Readers the moſt ſimple, and 
of meaneſt Capacities ; that it invites all Men 
by a plain and fimple Diſcourſe to ſeek therein, 
wherewith- to nouriſh themſelves with apparent 
Truths , and wherewith ro exerciſe themſelves 
in the diſcovery of thoſe that are conceal'd ; that 
if it puts to ſhame the Vanity of the Haughty, 
by reaſon of the ſublimity of it, ro which they 
cannot reach ; if the Depth of it affrighrs and 
terrifies thoſe thar ſtrive to penetrate into it ; 
it nouriſhes by virtue of thoſe Truths wherewith 
it is repleniſh'd, the moſt exalted Souls, a af- 
E ords 
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fords Children that Food which is proper for 
'em, thro' the Famil:arity wherewith ir ſpeaks, 
To be convinc'd of the Clearuels of the Scri- 
prures,there needs no more than to reite&t upon 
whar 1s taught us therein, *Does it not clearly 
teach us to know an Ecernal God, foveraignly 
Good, moit Wite, moit Porent, and moit uſt, 
who has expanded the Heavens, and laid the 
Foundations of the Earth by his Almighty Power ; 
who ſuſtains all chings by his Word, who has 
created Men and Angels,who preſerves 'em, and 
is ro judge 'em 2 Does it not clearly ſhew us the 
profound Miſery of Man, his Corruption, his 
Sin, his Inability ro free himſelf from the ſad 
Condition he is in? Does it nor clearly ſhew us 
what Chriſt has done for us to deliver us our of 
this Inconvenience 3 how he came into.the World 
to pur on our Nature 3 how he died for our Sins ; 
how 4w he roſe for our Juſtification 3 how he a- 
ſcended gloriouſly into Heaven, ro prepare a 
Place for us; and how he is ro return to open 
our Tombs, and to raiſe us to his eternal San- 
Ftuary 2 Does it not clearly tell as what Blet- 
fings this Divine Saviour has merited for ns, Par- 
den for our Sins, our Peace with God, the Gift 
ot his Spiric, Salvation, eternal Redemprion, and 
infinite Glory 2 Laſtly, does it nor clearly ſhew 
us what God requires from us, Faith, Repen- 
rance, Hope, Charity, Parience, and all thoſe 
Virtues which we ought to pur in practiſe, and 
all thoſe Vices from which we ought to abſtain, 
Ler Men judge after all this, whether they 
have any reaſon ro accuſe the Holy Scriptures 
of Obſcurity, Certainly, if there be any obſcure 
places, 
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places, it ought to be acknowledg'd, that what- 
ever is nece{lary for our Knowledge, is clearly 
explain'd, So thar 'ris the lame thing with the 
Houly Scripture as with the Book of Nature ; 
both contain tinngs which all the World may 
know 3 others require Application and Study ; 
others cannot be comprehended. 

Bur is it nor true, ſay our [na:fferens Men,thar 
all Herefies may be prov'd by Scripture ? I con- 
feſs, that the Hereticks boaſt cheir drawing their 
Opinions from Divine Sources, the more cun- 
ningly to deceive thoſe that they have a mind 
to.ſeduce, Such were Arrius, Neſtorius, Entyches, 
Macedeonius,  Socinus, and an infinite Number of 
others. But tho' theſe Hereticks vaunted their 
having afſerred nothing bur what they extractet 
from Divine Writings ; 'tis falſe that their Proofs 
are ſolid, and that they have any reaſon to infer 
from thence, that the Scripture is ſo oblcure, thar 
all ſorts of Opinions may be drawn from thenee 
This only ought to engage us to take all the 
care imaginable ro underſtand it aright ; nor ro 
purſue ourown Prejudices ; not ro expound the 
Scripture according to our own Pafſions. Nor 


' to read it on purpoſe ro pick our Opinions which 


we have already invented ; bur ſuch as we qughr 
to have; to examine well the Meaning of the 
Holy Spirit, and the end which he propoſes to ' 
himſelf 3 ro compare Scripture with Scripture ; 
and not to ſtudy it with a defign to fet up new 
Opinions to {ignalize our ſelves in the World, 
and gain Diſciples ; bur only with a proſpect of 
advancing in the Knowledye of the Myſteries of 
our Salyation, and in the ſtudy of Piery, 
CHAP. 
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CHAP. XIL 


Azainſt thoſe who believe, that although the Truth 
be clearly explain d in Scripture, yet that it ought 
ro be Indiff:1ent to us what Relizion we embrace. 


WE have hitherro diſputed againſt thoſe rhar 

will not acknowledge the Divinity of 
Scripture, or who would make it uſeleſs ro us. 
Now our main Buſinefs is, ro contend with 
thoſe who agree, thar rhe Truth is ſufficiently 
explain'd in Scripture ; bur ſtill they believe 
r:at we have no occalion to torment our ſelves 
abour the Choice of a Religion ; or at leaſt, 
they live as if they believ'd ſo. This ſort of In- 
different Men is very numerous ; fo that 'ris bur 
juſt, that we ſhould apply our ſelves a little ro 
refute 'em. 

I draw my firſt Argument againſt 'em from 
hence, that we ought always to prefer Truth 
before a Lye ; and that we ought always to: 
embrace that Truth , when we have once at- 
rain'd to the Knowledge of it. For it it be ſa, 
then ic follows of necefli:y, that all Religions 
ought nor to be Indifferenr. 

Ir will be no difficult thing to apprehend the 
force of this Inference, if it be bur confider'd, that 
all Religions,being contrary the one to the other, 
and till accuſing each other of Falſhood, it muſt 
be neceſſarily concluded, that Truth is in one of 
theſe Religions, and Falſhood in the reſt, If 
then we ought to prefer Truth before Falſhood, 
we oughr to abide in that Religion where Truth 

| ſhall 
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_ be found, and avoid all the reſt as fo many 
This Propoſition, Thar Truth is always to be 
preferr'd before Falſhood, and that we ought ro 
embrace the Truth when we have once atrain'd 
to the Knowledge of it, ſeems to have no need 
of Proofs. For where is that Man who will 
reſame to aver that Truth is not to be prefer'd 
efore Falſhood 2 Had God reveal'd to us which 
Set of Philoſophers is the true one, there is 
no Perſon bur would willingly ſubmir. "Tis 
for the finding out theſe Philoſophical Truths, 
that the Learned read with ſo much Application 
what the ancient Philoſophers have writcen, and 
what the Moderns have diſcoyer'd, and 'tis with 
that defign that they make ſo many Experiments 
at this day. Now then, if it be true in things 
that concern Philoſophy, and which are of no 
uſe in reference to Salvation ; how much more 
ought we to love Truth in matters of Religion, 
where our ſoveraign Good lies at ftake! More 
eſpecially, fince God has taught us whar is true, 
what is falſe, what pleaſes,and what offends him, 
The Love of Truth ſeems ro be born with us, 
ſo that even Children love it. 'T'was fo highly 
efteem'd among the Pagans, that rheir Authors 
make no ſ{cruple to aflert, that *cis the richeſt 
Preſent thar God ever made Mankind ; that ir 
renders Mortals equal to God ; and thar it a 
Soul and Body were to be attribured to the Dei- 
ry, "Truth muſt be allow'd hin for the Soul, 
and Light for the Body. They alſo deemed 
themſelves ſo happy, when rhey found ir our, 
that they offer'd Hccarombs 10 their Gods, to 
return 
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return 'em Thanks for the Diſcovery of ſo preci- 
ous a Trealure. Who would nor be aſtonithed 
then, that in the Chriftian World, there (hould 
be Pertons fo daring as to maintain, that in Reli- 
gion Falſhood mighr be ſomerimes preferr'd be- 
fore Truth ; tho upon all other occaſions of Life 
they prefer Truth before Falſhood, and rake no 
delighr in being deceiv'd. Their Crime is allo fo 
much the greater, for that God is the Author of 
Truth, and the Devil the Father of Lyes : So that 
no Man can prefer Falſhood before Truth, bur 
he muſt prefer the Devil before God ; which is 
not a thing to be thought of withour Horror. 

Our Indifferent Men, that very well perceive 
the force of this Argument, make ule of all their 
Wir ro anſwer it. 

I. They ſay in the firſt place, that there is no 
Religion which has not ſome Truths ; and there- 
fore they, who upon ſome occaſions, and as their 
Tatereſts require, embrace new Religions, can- 
not be ſaid ro embrace Falſhood bales Truth, 
becauſe they always meet with the choiceft and 
moſt efſential Truths 1n all ſorts of Religious 
Socieries. 

This firſt Anſwer, or rather Evaſion, - is very 
abſurd 3 for the preferring Religions where 


there are ſome Truths , bur withal very great, 


and groſs Errors, before a Religion which is 
pure, and which teaches us all the moſt neceſſa- 
ry Truths, - is a manifeſt preferring of a Lye be- 
fore Truth; and this is that which our I:d:fe- 
rent Men do, 
Now that they may ſee how much they are 
deceiy'd, I beſeech 'em to conſider, 
I. Thar 
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1. That thoſe Truths which are obſerv'd in all 
Religions, are ſtiffd in certain Sects, with an 
innumerable company ef Errors, which are dit- 
ficulr to be dilcover'd. | 

2. That thoſe general Truths, to ſpeak pro- 
perly, conſtitute no particular Religion. 

Every Religion, if I may be permitted to ſay 
ſo, has a Genus, and a Difference, The Genus of 
all Religions are thoſe principal Truths which are 
known to all Men, bur that which makes the di- 
ſtinCtion, is either the Teaching of other Truths 
or Errors, So that the principal TI ruths are nor 
the reaſon that a Religion is ſuch a Religion ; 
bur either Errors, and then the Religion is falle ; 
or other Truths, which are nor join'd to the for- 
mer, and then the Religion is rrue. As that 
which makes a Man ro be a Man, is not his An 
mality, or his being a Creature 3; that's his Genus ; 
bur it 15 his Realon which makes him a Rativ- 
nai Creature, 50 they Wiio prefer 2 falle Religir 
on before a true one, cannot excuſe rbemlelves 
by ſaying, that that ſame very Religion has ſome 
Truths ; becauſe thoſe Trutks, as I have faid at- 
ready, ro ſpeak properly, conſtitute no Religion. 

Bur our Indifferene Men will lay, that if we 
oughr always to prefer Truth before a Lye, we 
ought rhen to quit a Religion wherein we find 
ſome Errors. 

I anſwer, Firſt, Thar if thcre be any Religion 
purer than that which we profeſs, we ought nor 
to be aſham'd of quitting our Religion, to em- 
brace another. Bur in the ſecond. place, I tay, 
we ought ro diſtinguiſh between the Errors. 


There are ſome which are Capital and Morral, 
| which 
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which creep into our Worſhip and our Manners; 
which diſcompoſe and overturn the very Founda- 
tions of Chriſtianity ; bur there are others which 
are not altogether incompatible with Piety ; as 
there are likwiſe rwo forts of Truths ; the one 
which are of higheſt Importance, of which we 
cannot be ignorant, and yer be ſay'd; others 
Which are not ſo neceſlary ; ſo that without the 
knowledge thereof, we may one day obtain Sal- 
vation. 'Tis certain, that we ought toabandon 
a Communion, which deftroys eſſentially the 
Service of God, and which continues obſtinate 
in Errors , dire&tly oppoſite to rhe Salvation of 
Mankind. But we may be ftedfaſt ro a Religi- 
on, Wherein are only ſome ſcatrer'd Errors of 
ſmall Importance, contenrting our ſelyes with nor 
approving thoſe Errors ; as in civil Society we 
refrain from Familiarity with thoſe Perſons 
whom we find to be notoriouſly vicious, becauſe 
that a correſpondency wirh (: 


1ch Perſons would 
be a ſtain to thoſe that make Profeflion of Ho- 
nour and Virtue, Burt with all mildneſs we 
bear with the Defects of thoſe Perſons, who not 
being perverfly wicked, retain the tinCtures on- 
ly of human Frailty. 

2, Ia the fecond place, rhey ſay, that we ought 
to prefer Truth before a Lye, but that we ought 
to prefer Peace before Truth. This is an Evaſi- 
on that meets with no better luck rhan rhe for- 
mer * 'Tis true, that God loves Peace, bur ſuch 
a Peace as is conjoin'd with Truth, becauſe he is 
no lels the God of Truth than the God of 
Peace, and for tnar Peace without Truth 1s a 
Conſpiracy againſt Ged ; fo that War is ro be 
preferrd 


- 
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preferr'd before a Peace that ſeparates us from 
God, This is no more than what the Pagans 
themſelves acknowledg'd ; and if they have faid 
that Peace is the moſt excellent thing 1n the 
World , they have likewiſe aflerred , that we 
ought never to commit an unjuſt or baſe Act for 
the enjoyment of it. The love of Peace ought ' 
only ro encline us to tolerate thoſe Correſpon- 
dences that are not guilty of capital Errors, and 
ſuch as are incompartible with our Salvation. And 
therefore we cannot conſent with thoſe ancienr 
Authors, who made ſuch a noiſe abour innocent 
Opinions, as if they had over-turn'd all Chrifti- 
anity. As Plyulaſiius, who lookrt upon thole as 
very great Hereticks, who attribured the Epiitte 
to the Hebrews to St. Clement and St. Barnabas, 
and nor to Sr. Paul; and thoſe who did not nor 
believe that David compory'd the 150 Pſalms, We 
cannot approve Pope V:&or, who for a petty 
Queſtion excommunicated the Churches of Aſia, 
by that means diimembring the Great and Glo- 
rious Body of Jeſus Chriſt ; which was very well 
repreſented ro him by Ireneus; and we believe, 
as that Biſhop did, thar for the ſake of Peace, it 
is much better to bear with the petty Defects of 
the Church, than to violate the Peace of ir by 
corfeCting the Church ; in regard the Miſchief 
of the Rupture is incomparably much greater 
than the Fruir which-is to be reap'd from the 
Cenfure of ſuch an Error. Bur the love of Peace 
ought never to oblige us to prefer Commuaions, 
full of Errors, before another which is much 
more pure; becaufe nothing ovght ro be dearer 
t us than Truth, and for that we ought always 

ro 
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to remember what St. Paul ſays, that we never 
ought ro do Evil that Good may come of it. To 
which. we may add, that Truth of ir ſelf is not 
contrary to Peace, and that it is only by acci- 
.\ent, thar it 1s the occaſion of Wars and Com- 
motions. *T'1s not Truth, but the Corruption 
of Men, which cauſes War, and is the Fuel of 
Diſcord. ES 

3. Ther will ſay, in the third place, that God 
always pardons the Good Intention, and there- 
fore * will not deny Salvation to thoſe who 
prefer Peace before Truth, becauſe they think 
they pleaſe God in doing ſo. This third Objecti- 
on is refuted very eafily by the ſame Scripture, 
which teaches us, that a Good Intention is nor 
ſufficient ro juſtite our Actions before God, when 
we do that which he has forbid us tro do. And 
2:0 be convinc'd of this, there needs no more than 
to read the Hiftory of Sau!. God had com- 
manded him ro- exterminate the Amalekzstes in 
ſuch a manner as he enjoin'd him : Nevertheleſs, - 
he ſpar'd the beſt of the Oxen, and the beſt of 
the Sheep to Sacrifice to the Lord. One would 
have thought there had been nothing blame- 
worthy in this Action, Nevertheleſs,San-uel gives 
him a terrible Reprimand. Has the Lord, taid 
he, as great delight in Burnt-Offerings and Sacrift- 
ces, as inobeying the Voice of the Lord? Behold, to 
obey us better than Sacrifice, and to hearken than the 
Fat of Rams. For Rebellion # as the ſinof Witcheraft, 
and Stubbornneſs is as Iniquity and Idolatry, becaufe 
thou haſt rejeRed the Ward of the Lord;be has alſs 
rejeRed thee frombeing King. Thus you ſee how 


his good Intention was rewarded. To this we 
may v 
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may add the Hiſtory recited 1 Kg. 13. A Man 
of God was ſent to Bethel to prophelie againſt 
the Alrar of Jerobcam z he pertormed exactly 
the Command which had been given him ; and 
becauſe that God had forbid him to eat and 
drink in that Country, he would nor ent-r into 
Feroboam's Palace. Bur meeting an old P.« pher 
in his return, who aflur'd him that an Angel had 
coinmanded him from the Erernal to carry him 
back to his jHouſe, anc to give him to eat, the 
Man of God ſuffer'd himſelt ro b« over-ru[d, 
and went and Dind with rhe Proyker. He 
thought that that was no violation of the Firſt 
Ocder he had receiv'd, becauſe he made no que- 
ſtion of the Truth of what was told him: His 
Intention was only ro obey the Eternal. Ne- 
verthelels, God call'd this Action Rebellion ; 
and at the ſame moment caus'd the old Propher 
that had brought him back, to pronounce to him 


' the Sentence of his Dearth, which was afterwards 


executed by a Lion, To reach us not only that 
there is no Authority which ought to oblige us 
ro violate the Commands of God ; bur alſo 
that our good Intentions ate nor ſufficient for 


+ our Juſtification, The Hiſtory of Vzzah, de- 


{crib'd, Sam. 2. 6. confirms the fame Truth, 
This Man, ſeeing that the Oxen that drew the 


+ Ark, drew it all a one ſide, and fearing thar Au- 


ouſt Symbel of the Preſence of God ſhould fall, 
ſtretch'd forth his Hand to hold ir. There is no 
queſtion ro be made, bur that his Intention was 
Good. Nevertheleſs, God ſmore him, and he 
died upon the ſport, becauſe that none bur the 
Prieſts and Levites were to touch the Ark. After 

all 
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all this, let our Indifferent Men flatter theinſelves 
with their good Intentions. The Jews believ'd 
they offer'd a pleafing Sacrifice ro God, in pur- 
ting the Chriſtians ro Death. Bur can it be 
imagined, that their good Intentions*were ac- 
ceptable ro God ? Sr. Pan/'s Intention was good 
when he perſecuted the Church ; but was that 
Intention ſufficient to juſtifie him ? He does not 
think fo himſelf, ſince he acknowledges his Sin, 
and confefles, that if God had given him Grace, 
'rwas the moſt illuſtrious Proof of his Clemency, 
I Tim. I. 


—_— 


CHAP. XIV. 
Three Arguments againſt the !Indifferent Men. 


I Draw a Second Argument againſt thoſe 
who defend Indiffterency of Religions from 
hence, that the Scriprure cauſes us to look upon 
it as a great Crime, for a Man to abandon a 
Truth ro the knowledge of which he has once 
attain'd ; and asa Crime thar ought to be 1le- 
verely puniſh'd. For it would never ſpeak in 
that manner if it were true, thar 1t was lawful 
to Sacrifice Truth for Peace. There needs no 
more than to read the Auchor -of the Epiſtle ro 
the Hebrews, Chap.s. v.4,5, 6. For 1s zt poſſible for 
thoſe who were once enlightned, and have taſted of 
the heavenly Gift, and were made partakers of the 
Holy Ghoſt, and have taſted the good Word of God, 
and the Powers of the Vurld to come 3 if they ſhall 
fall away, to renew them agam unto Repentance : 
| Seeing 
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| ſeeing they crucifie to themſelves the Son of God a- 


MW. 
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| freſh, and put him to open ſhame. Can People be 


painted our in blacker Colours than ro compare 
*em with thoſe that crucifie the Son of God ? 
They are alſo much more to be blam'd ; for 
they who nail'd ro the Croſs the Saviour of the 
World, had no knowledge of him ; bur theſe 
Men crucifie him, well knowing who he is. 
The firſt put him to Death in mortal Fleſh, bur 
the ſecond crucifie him in Glory and Immorta- 
liry. The Apoſtle ſhews us yer more clearly the 
Enormity of their Sin, and the Puniſhment which 
they deſerve in' rhe renth Chapter of the fame 
Epiſtle : For :f we ſin, ſays he, wilfuly, after we + 


| have recejved the Knowledge of the Truth, there re 


mains no more Sacrifice for Sins ; but a certain 
fearful looking for Fudgment, and fiery Indignation, 
which ſhall devour the Adverſaries. He that de- 
ſpis'd Moſes's Law, died without Mercy, under two 
or three Witneſſes. Of how much ſurer puniſhment, 


ſuppoſe ye, ſhall be be thought worthy, who has trodden 


underfort the Son of God, and has counted the Blood 
of the Covenant wherewith he was ſanftifyd, an un- 
holy thing, and has done deſpite to the Spirit of 
Grace ? For we know him that has ſaid, Vengeance 
belongs unto Me, apd 1 well recompence, ſaith the 
Lord, And again, The Lord ſhall judge hz People. 
It 1s a fearful thing to fall into the hands of the Li- 
ving God, Is ir pofiible that Sr. Paul ſhould thus 
diſcourſe, if there were any reaſons to induce 
a Man to forſake the Truth, wirhour ftirring, 


- without being afraid of the Judgments of 
Q . 


E Bur 


(86) 

But becauſe the Apoſtle ſpeaks here of thoſe 
that quit the Truth voluntarily, and for that 
perhaps it may be thought, that he diſcourſes 
not here of thoſe who forſake the Religion 
which they think moſt pure, to avoid the Mif- 
chiefs they might ſuffer by ir, bur only of thoſe 
who quit their Religion withour any neceflity, 
there needs no more than to read the following 
Verſes,where he exhorts the fairhful Hebrews to 
ſuffer as they had done, rather than renounce the 
Truth: But call to remembrance the former days,'in 
which after ye were illuminated ye endured a great 
fight of Afﬀtitions ; partly while ye were made a 
Gazing-ſtock, both by Reproaches and AfﬀiiRions, 
and partly while ye became the Companions of them 
that were fo us'd. Caſt not away therefore your 
Confidence, which has great Recompence of Reward : 
For ye have need of Patience, &C. 

Which gives me an occaſion to proceed to a 
ſecond Procf, which confirms what we have ſaid, 
and is taken from the Exhortations of Scripture 
to die for the Truth. In a word, it would be 
a great piece of Cruelty,, to impoſe upon Men a 
Yoak ſo heavy, without any neceffity, and to 
engage 'em to ſuffer all ſorts of Cruelties rather 
than renounce the Truth, if -it might be ſome- 
times abandon'd withour a Crime, The Life of 
Men who are made after the Image of God, and 
who have been redeemd by the Blood of his 
Son, 1s it ſo meanly to be priz'd, that they ſhould | 
beoblig'd ro expoſe ir withour compulſive Rea- 
1ons? How comes ic then to paſs, thar Chriſt 
exhorts us ſo often to carry his Croſs ? .Whence 
proceeds it that it is the firſt Leflon thar he 

gives 
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| gives his Diſciples, If any one will come after me, 


let him deny himſelf, and take up hs Croſs and fol- 
low me, Mat. 16. 24, And he that taketh not bn 
Croſs, and follows after me, s not worthy of me. He 
that finds bus Life ſhall loſe it ; and he that lofes 
by Life for my ſake, ſhall find it, Mar. 10, v. 38, 
39, Whence comes it that the Apoſtles fo of- 
ten repeat the ſame Exhorrations > Wherefore 
do they: command us to bear the Reproach of 
Chriſt, and to follow the Examples of thoſe thar 
were ſton'd, faw'd, or flain by the Sword, who 
have wander*d in Defarts, upon Mountains, and 
Iark'd in Dens and Caverns of the Earth ? 
Would wiſe Men, and inſpir'd by God, ſpeak 
thus, were it an-indifterent thing what Religion 
a Man profeſsd ? 

To this Argument I ſhall add another which 
is taken from a Paſſage of St. Paul, where that 
ſame Doctor of the Gentiles pronounccs Anathe- 
ma's upon all thoſe that ſhould preach any other 
Goſpel than that which he had preach'd himſelf, 
though he ſhould be another Sr. Pau! deſcended 
from Heaven , and one of thoſe Bleſſed Spirits 
thar continually behold the face of God. But 
though we, or an Angel from Heaven, preach any 
other Goſpel unto ye, than that ye have received, let 
him be accurſed, Gal. 1. 8. Certainly, Light 
is not more oppoſite ro Darkneſs, than the Words 
of Sr, Paul, are contrary to the Opinions of thoſe 
againſt whom we diſpute, The Apoſtle anathe- . 


; marizes thoſe that preach any other Goſpel bur 


that which he has raughr, Yer they with whom 
we diſpute, judge ir to be an indifferent thing, 
and of no importance. ro embrace a Religion 
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which teaches another Doctrine, than that which | 
St, Paul has taught. This Argument is ſo much 
the ſtronger, becauſe the Apoſtle thunders our 
his Curſe againſt People, who only went abour 
ro join the Religion of Chriſt ro that of Moſes. 
Wherein they were far leſs culpable than our | 
Indifferent Men, who would not only join Moſes. 
with Chriſt, but Jeſus Chriſt with the World ; 
the Religion of Jeſus Chriſt with other Religi- 
ons, which are no more than human Inventions, 
and make it their Buſineſs ro ſerve God and 
Mammon. . _ 

Ner can I forbear to obſerye in this place that 
this Paſſage abſolutely overturns the Opinion of 
thoſe who imagine, that *tis enough to believe 
"that Jeſus Chriſt is the promiſed Meſgiah, and to | 
admir of thoſe Truths which are common to all | 
Religions ; bur that other things are not of any 
great Importance 3 and that there is no neceflity 
of diſputing upon that Point, For they who 
are rebuk'd by Sr. Paul, acknowledged Feſus for 
the Meſſiah, they alſo confeſs'd rhe mg{t Emi- 
nent Truths of the Goſpel, bur he could nor per- 
ſuade 'em alrogerher ro renounce Moſes, and to 
lay aſide Circumciſion. Nevertheleſs,they are Ana- 
thematized by St. Paul. Judge then what Anathe- 
ma's that great Apoſtle would now thunder our, 
were he to deſcend from Heaven. Beſides, thar 
it might be eaſe to prove, that ſhould we granr, 
what is far from us to do, that it is ſufficient ro 
believe that Chriſt is the Promiſed Meſiah,whom 
the-Prophers call rhe Mighty God, the Father of 
Erernity, the Eternal of Juſtice, it would follow 
from thence,that there are Religions which __ 

e 


. 


— 


- Ta@ac + 20M oo 


(89) 

be thought to be Chriſtians, which are Falſe 
Religions, and which we cannot embrace with- 
our offending God. 


CHAP AV. 


Againſt thoſe who believe they may make Profeſſion 
of a Religion, though they believe it to be falſe. 


TT He greateſt part of our Indifferent Men be« 

lieve, that without committing any Crime, 
they may cbſerve the Ceremonies, and practiſe 
the Worſhip of a falſe Religion ; that the World 
may be brought to an Agreement with Jeſus 
Chriſt, and that both the one and the other may 
be ſerv'd at the ſame time ; like that ſame Em- 
peror who had in his Cloſer the Images of Jeſus 
Chriſt, Abraham, Orpheus, and Apollonius : Or r1- 
ther like thole (of whom Adrian ſpeaks in a Ler- 
ter to Servianus, cired by Vopiſcus) who called 
them(ſelyes Biſhops of Jeſus Chriſt, and ſerved 
the God Seraps, This Opinion is dangerous, 
tho? eafie to be refuted, and no leſs eafie ro ſhow 
thar Diflimulation in Religion deſerves Rebuke 
and Cenſure; and that it is condemned by all 
the ſacred Writers. 

I. If ir were lawful to difſemble and con- 
ceal our Thoughts concerning Religion, how 
comes it to paſs, that in the Reign of Ahab and 
Fezabel , God owns none for his Servants, bur 
ſuch as had nor bowed their Knee to Baa/, tho? 
there be no queſtion ro be made, bur thar ſeveral 
of thoſe- who proſtratred themſelves before thar 
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Idol, ador'd in their Hearts the True God of | 
Iſrael ? | 

II. Wherefore Jeſus Chrift declares expreſfly, 
that we cannot be of the Number of his Sheep, 
and follow Strangers, Fohn 10. 4, 5. And when | 
be putteth forth his own Sheep, be goeth before them, 
and the Sheep follow him 3 for they know bn Voice ; © 
{:it a Stranger they will not follow, but fly from him 3 
tr they know not the Voice of Strangers. 

HI. Whence it cones to pals, that this Di- 
yine Saviour reaches us, Mat, 6, 24. That we cans 
2:0t ſerve two Maſters. 

IV. Wherefore does he expreſly forbid ns zo 
deny him before Men, Mart. 10, 33. Fad it nor 
been ſufficient for him to. have ſaid, 7/ho ſhall 
deny me in hy Heart > Why does he expreſs him- 
ſelf ſo peremprorily, Phoever ſhall deny me before 
Men, &c. Who ſha!l be aſham'd of Me, of him will 
T be- aſhamed. *Thiis is one of rhoſe Paſſages thar 
Avitus raade ule of againſt Gandeband, who made 
profeſſion of Arrianiſm, rho' he acknowledg'd 
jeſus Chriſt for a God. | 

V. Whence cames it to pals, that Jeſus Chriſt, 
if we defire to be his Diſciples, requires of us 
that we ſhould renounce and forſake our world- 
iy Proftefſions, and break the ſtrifteſt Ties .of 
Narure that unite us with our neareſt Relations, 
Luke 14. 26, If any one comes to me, and hate not 
by Father and Mother, Wife and Children, Brethren 
and Siſters, yea and h1s own Life alſo, he cannot be 
my Diſciple. And v. 33. So likewiſe, whoſoever he 
be of you, that forſaketh nat all be hath, be cannot be 
ny Diſciple. 


VL 


| (1) 
* VI, Wherefore St. Pau! calls thoſe Idolaters 


; who committed-any onerof thoſe Acts which the 
| Pagans practis'd, 1 Cor. 10. 


wy: VIE Ifir be ſufficient for a Man to believe in 

war 4 his Heart, without making open Profeſſion of 

on | 8 Fruth, how comes it that the ſame Apoſtle 

"a commands us, to believe in our Hearts, and make 
I 


bim 3 


confeſſion with our Mouths unto Salvation, Rom. 1 ©. 


. 

[ 

9, 10. And that Sr, Peter would have us be rea- 
Di- ! dy always togive an Anſwer to every Man that asks 

# | you a reaſon of the Hope that s in you, 1 Pert.3,15. 
PV. | VII. If it be true, that Man may be faithful, 
"A { and pradtiſe a falſe Wotſhip , and obſerve the 
nor | Ceremonies of a corrupt Religion, then might he 
ſhalt | drink the Cup of the Lord, and the Cup of Devil:, 
im- | contrary to the Saying of St. Paul, 1 Cor, 1o, and 
fore | Nave Communion with God, yet walk in Dark- 
= y | neſs, contrary to the Precepts of Sr. Fobn, 1 Ep, 
har | © 1 V 6, And a Man 'may have recetved rhe 
a | good Seed of God into his Heart, and withdraw 
od | himſelf in time of Perſecution, contrary to the 
s ; Doctrine of Chrift, Mar. 13 oy 
—_ IX, A Man might be an Idolater, and yer 
ut, } be ſaved, contrary to what rhe Apoltle deter- 
19. ' mines, 1 Cor, 6. that Idolaters ſhall not inherit the 
- | Kingdom of Heaven. 

of . He may be regiſter'd in the Book of 
3, ' Lifeof the Lamb, and adore the Beaſt, contrary 
_ to whar-is written by St.Fohn, Apoc. 13. 8. And 
8 all that ſhall worſhip the Beaſt, whoſe Names are not 
4 written in the Book of Life of the Lamb. 
C . XI. If the Opinion of thoſe, againſt whom 


we combar, were true, would Sr. Fobn threaten 
eternal Torments to the Adorers of the Beaſt ? 
*'E 4 Apoc, 
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Apoc, 14, v. 9, Io, 11. If any Man worſhip the 
Beaſt and bs Tmage, and receive hs Mark in by 
Forehead, or in bis Hand, the ſame ſhall drink the 
Wine of the Wrath of God, which is poured ont with= 
out mixture, znto the Cup of his Indignation, and be 
foal be tormented with Fire and-Brimſtone in the 
Preſerc: of the holy Angels, and in the Preſence? of 
z2e Lamb, And the ſmoke of their Torment aſcen= 
deti up for ever and ever, &c. 

XII The ſame beloved Diſciple would have 

placed the Fearf:! at the head of thoſe for whom 
the Lake of Fire and Brimſtone 1s reſerved, 
Apoc.21. 3, Would Jeſus Chriſt tlireaten to ſpue 
tnc Lukewarm our of his mouth, Apoc. 3. 16, 
Fo? who are the Fearful and Lukewarm, bur they 
who underſtand the Truth, yet fearing the Ha- 
red and Cruelty of the World, compoſe their 
outward Behaviour in ſuch a manner, that they 
make a ſhow of approving a Religion, of which 
they acknowledge the Falſhood, ouch as have 
an Orthodox Soul, and Lips of Infidels; who 
vill neither be altogether for Jeſus Chriſt, nor 
alrogether for the World ; who divide them- 
ſelves between the one and the other,and would 
fain be reconcil'd to both : In a word, who do 
that v-hich our Indifferent Men believe may be 
done withour a. Crime. 

XII. Whence comes it to pals, that the Holy 
Ghoſt condemns thoſe thas halt on both ſides, 
: Kings 18.21. XAephan. 1. 5. and thoſe that 
worſhip and ſwear by the Lord, yer ſwear by 
Malcham alſo ? 

XIV. Wherefore is it, that the two Apoſtles 
vt. Pqul and St. Fobn 3 of whom the one po 
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been taken up into Heaven, the other had ſeen 
in the Spirit the Heavenly Feru/alem, com- 
mands us ro come out from among the Unfaith- 
ful, and from Babylon, Apoc. 18. 4. Come out of 
her my People, lays the Lord by Sr. Fohn, that ye 
be not partakers of her fins, and that we receive not 
of her plagues. And 2 Cor.6. 14,15,16,17. Be ye 
nat unequally yoak'd with Unbelievers; for what 
Fellowſhip hath Righteonſneſs with Unr:ghteouſneſs ? 
And what. commtmion hath Light with Darkneſs ? 
Fat concord hath Chriſt with Belial > Or what 
part hath he that be/izves with an Infidel * What a- 
greement has the Temple of God with Idols ? For ye 
are the Temple of the Living God, &c., Wherefore 
come ont from amon2 em, and be ye ſeparate, ſays 
the Lord, and touch not tre mclean thing, and I will 
receive ye. 

XV. Laitly, Wherefore 1s it, that we are 
commanded to ſutter for Righteouſneſs ſake, and 
that the Spirit of God makes ſuch large Promi- 
{es ro thole that ſuffer Perſecution, Mat. 5. 10. 
Heb. 12. Fames 5.10, 11, Phil, 1,29, 2 Tim, 2, 
E235. 

I add to all theſe Proofs, thoſe Paſſages of 
Scripture, Where the Apoſtles command us to 
offer to God rot only our Souls, but our Bodies 
allo; and to gloritie him in our Bodies and our 
Snirir, Rom. 12. 1. T beſecch you therefcre, Bre- 
thren, that ze preſent your Bodies a livi ns Sacrifice, 
ho'y, acceptable unto Gad, wich is your reaſonadic 
Service. And 1 Cor. 5, 20, For ye are bought with 
price 3 therefore alorifie God in your Body, and in 
zour Spirit, wrico are Gods, Is it not a great 
piece of Sacrilege to refuſe the giying of thar to! 
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God which belongs to him. He created both 
our Bodies and Souls, he has redeem'd %*em both, 
the one in the other ; 1s it nor then juſt, that we 
ſhould conſecrate both ro him 2? Wherefore ſhould 
vie {eparate what God has join'd, and what he 
has given us, to the end we ſhould employ it ro 
his Glory ? How grear a fin is it, how great a 
piece of Impiety, to divide our ſelves berween 
God, to whom we owe. all things,and the World, 
to which we owe nothing ? To deny our Tongues 
to God, to whom we owe our Lives; and to 
be aſham'd of calling our ſelves the Servants and 
Diſciples of Chriſt, who was not aſham'd to call 
us his Brethren, and who for our ſakes has ſuf- 
fer'd a moſt cruel and ignomintous Death, 

To demonſtrate yet more clearly the Falſhood 
of this Opinion, which I labour to deſtroy, I 
think it conyenient to make theſe few Reflecti- 
ONS. 

The Firſt is, Thar it is a ſtrange thing, thar 
there ſhould be fo many People that make no 
ſcruple of Lying in Religion, which is a thing 
of the greateſt importance, and the moſt ſacred 
in the World ; in regard that Lying is a Vice 
unworthy a Man of Honour, The greateſt De- 
bauchees become ſenfible of Remorſe of Con- 
ſcience, if they happen ro ſwear a Falſhood be- 
fore a Judge: So true it is, that we have a na- 
tural Averſion againſt telling a Lye. Who would 
wot wonder then, that Men who are defirons of 
Reprtation, ſhould nor be atham'd to lie in a thing 
that is the moſt grave and ſerious in the World ; 
the Concern of God himſelf, of Truth and our 
own vilvation, If a Subject, who gives but = 
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leaſt ſuſpicion of an Intention to revolt from his 
Prince, and who only lets fall ſome Words that 
will admit of a bad Conſtruction is nandled 
with ſo much ſeverity, in regard that Royal 
Majeſty is ſo ſacred, that it is not ro be injur'd 
in any manner whatever, without incurring the 
ouilt ofa hainous Crime: Whar greater Trantf- 
oreflion can a Man commir,than ro make a ſhow 
of being an Enemy ro God and his Truth? 
What Torments ought not they to expect, who 
are guilty of ſuch Impiery ? 

The ſecond Reflection is this, That they who 
difſemble in Religion, commir a very great 
Crime againſt their Brethren, for they incite *em 
by their own Example to Apoſtacy, and make 
'em believe, thar the Religion which they protels 
is the true Religion. So that if they who poiſon 
the Body, are icokrt upon as the wickec. it Pecple 
in the World ; how much more criminal are 
they who poilon the Soul; who preſent their 
Brethren the mortal Draught, and make a ſhow 
of drinking it, to the end that others may nor 
be afrard ot iwallowing it ? And whar Torments 
oughr they nor to fear from Him who threatens 
to puniſk mult ſeverely Lyars, and fuch as give 
ſcandal to his little Children. 

This Remark is fo much the more neceſfary, 
becaule there are ſeveral Perſons who believe, 
that a Man may «abide in a falſe Religion, with 
a delign ro make known the Truth ro thole who 
know 1t not, wherein they grofly abnte rhem= 
ſelves. For be{ides that, I would willingly ask 
'©m, whether rhey can ſpeak it with a fafe Con- 
{ctence, that they puly ſtick ro the falſe Religion - 

which: 
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winch they proteſs, on purpoſe to ſhow the falf- 
hood of it, and wherher it be not meerly becauſe 
they find it more adyantageous for their Bufineſs, 
and tor the enjoyment of the Conveniencies of 
Lite 3 I would pur this farther Queſtion ro 'em, 
vere the Firlt of theſe the real Motive that de- 
tal s em, Who 1s he that has enjoin'd 'em to ex- 
rend their Charity ſo far as to expoſe themlelves 
willingly to Damnation, out of hopes to con- 
vert others ? For where is it that God has pro- 
mis'd to fave thoſe who ſhall turn Idolaters to 
ſave their Brethren 2 Does not St. Pay! expreſly 
ſay, That we ought nor to do evil that gocd 
may come of ir ? Bur fo far are they from con- 
verting others by adhering wo a falſe Religion, 
tat quite the contrary, they confirm 'em in thetx 
own Opinion, and corrupt many by their bad 
example. They may make good Hy pocrires 
like themſelves, bur very rarely good Chriſti- 
ans. 

The third Reflection which I add ro the two 
preceding is this, Thar if Diflimularion in Reli- 
£:0n be permitted, and that ir be lawſul to em- 
brace that which beſt agrees with our carnal In- 
tcrelts, we muſt confels, that the Martyrs who 
have laid down their Lives with fo much Cou- 
rage, and {uffered inch cruet Torments, were 
211 Fools and Mad-men, while they rather caote 
to loſe their Lives, when there was no neceſlity 
for ir, and periſh in the midſt of conſuming 
Flames, than to condeicend to the leaſt comply- 
ance, tho' but in outward ſhow, and buckle to 
their Perſecurors. But God forbid we ſhould 
deprive thoſe Chriſtian Hero's of the:r mericed 
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Honour, and look upon as extravagant the wi- 
feſt of all Mortals. Have we not more reaton 
ro call our Lukewarm, and our Fearfu/ Chriſtians, 
Fools, who rather chuſe to preſerve their Wealth 
and Worldly Advantages, then one day to en- 
joy thoſe Eternal Felicities which God prepares 
for thoſe rhar will be faithful ro him; who arc 
more afraid of the preſcnt then the future; of 
that which can Kill the Body, then of that which 
precipitates the Soul into Hell: who are more 
afraid of Dearth, tnan of the cruel Tormen:s of 
Hell; who prefer the World before God, and 
Time before Eternity. 

To thele three Reflections I ſhall add a fourth, 
which ſeems ro me to be of great Importance, 
that the Infide can never be good, when the Outr- 
fide is evil. And that it is not poſſible for a Mar; 
to deny God with his Lips, but he muſt renounce 
him in his Heart, when he has had time to rc- 
flet upon what he has done. I fay, when ke 
has had time ro confider with hiraſelt, that I may 
not oppoſe the. Example of St. Peter, whole Fears 
fo far diſturb'd his Mind, that, quite tranſported 
beyond himſelf, ard only ſtudying wiich way 
to avoid the danger that threatned him, he net- 
ther remembred Jeſus Chriſt, nor the Promiſe 
which he had made him. 

'T wiil be no difficult rhing to underſtand this 
4th ReficAtion,itf we confider that 'tis in the Hearr 
that Men rake that unhappy and curſed Reſolu- 
rion to renounce Jeſus Chriit with their Lips, 
and that 'tis in their Hearts tliat they medirate 
an Accommodation with the preſent Time. *Tis 
therefore to no purpole for 'em to ſay, that they 
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reſerve their Hearts for God, and that they ſur” 
render 'em entirely to him, tho' they forſake his 
Truth ; that rhey do not renourice him with 
their Hearts, alrho' they deny him with their 
Lips. To ralk in this manner, is to deceive them- 
ſelves; and they who diſcourle afrer this man=- 
ner, are like a Woman, that ſhould ſay, ſhe had 
bequearh'd her Hearr to her Husband, and only 
made her Body common to her Lovers: Orto 
a Man that ſhould rend the Repuration of his 
Neighbour, or murder him, yer pretend that in 
his Heazt he abhor'd Murder, Backbirting, and 
Calumny, and thar he renderly lov'd the Perſon 
whom he had berefr of Life. 

They who difſemble, canr »r deny but that rhe 
morions of Selj-love prevail'd over the Impulles 
of the Love of God, becauſe they will neither 
{acrifice their Wealth, nor their Eaſe ro his Glo- 
ry. So thar if they were always to be judg'd by 
the Sentiments of their Hearts, they would al- 
ways deſcrve no lels than Condemnation and 


Death. 
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Cad ?P.. Avi 
An Anſwer to ſome Oljeaions. 


?'T ls but rcalonable now to anſwer fome Obs 
jections which they make us. 

The firſt is drawn from that which Jeſus 
Chriſt ſays, Fohn 4. 24. G:4 5 a Spirit, and 
they that worſhip bim, muſt worſhip him in Spirit 
and Truth, Therefore, fay they, God is farisfied 
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with the Heart, and with the infide Worſhip,nor 
recuiring exteriour Adoration. 

Bur if this be the Conſequence which is to be 
drawn from the Words of the Saviour cf the 
World, why does he exhort us to own him be- 
fore Men, to bear his Croſs, and to ſuffer for 
him 2 Certainly, if he required no more than. 
the Heart, wherefore does he exact from us an 
outward Profeflion, which expoſes us to a thou- 
ſand Diſgraces, and a thouſand Sufferings ? Is 
our Life of ſo lirtle value, that he would have 
us to be ſo prodigal of it, when there is no oc- 
cafion? Bur what Man of Judgment is there, 
who does not perceive, that his meaning is only 
to ſhew us, what ſort of Worſhip is moſt plea- 
ling to God, and thar it is his pleaſure, that under 
the Goſpel we ſhould pay him a Spiritual W or- 
ſhip, abſtracted from Matter, and all thoſe Ob- 
{ervances which were only proper for the Intan- 
cy of the Church ; independent from Circum- 
Rances of Time, Perſons and Places 2 Whether 
it be, thar God, filling all the World with rhe 
Immenſfiry of his Being, is no longer to be ador'd 
at Feruſalem or Gerezin only ; or whether it be, 
that being a Spirir, he is nor rightly honour'd by 
the Oblations of Bulls and Goats. He neither 
eats their Fleſh, nor drinks their Blood ; or whe- 
ther it be, that which way ſoever you look upon 
theſe ſorts of Worſhip, they have no Relation cr 
Correſpondence, nor any way ſute with the Na- 
ture of God ; and to ſpeak properly, are no 
more than Shadows or Types of the true Wor= 
ſhip which God requires. This is the ſence of 
theſe Words 5 and there needs no more to be 
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conyanc'd of it, than to read what gces before *© 
Bur we muſt no: conclude from thence. that 
God 13 latisfy'd with the Adoration of the Heart 
while the Body lies proſtrate at the feet of a 
falſe Deiry. This is not a Worſhipping God in 
Truth, bur a dividing his Adoration, by be- 
queathing the inward Worſhip to God, and the 
Outward Reverence to ſome other Object. For 
Truth is no other. than the Contormity of Our © 
fide and Inſide. He that has the outward For- 
mality without the inward v1ncerity, is a Hypo- 
Ccrite; and he who ſays he has the Inward, with=- 
our the Exteriour Reality, is a Lyer. 

The {:cond Objection is drawn from whar 
St Pail lays in his Epilitle ro the Romans, Ch, 14, 
22, Haſt thou Faith? Have it to thy ſelf before 


Bur there needs no more than to read thar 
Paſſage with attention, and to examine what 
obliged the Apoſtle ro hold that Argument, for 
any Man to apprehend , thar he ſpeaks, there, 
of the Belict and Faith of a Believer, that Jeſus 
Chriſt has (er us ar tull liberty ; that he has a- 
boliſh'd the diftindtion of Days and Meats, that 
was obſeryed under the Old Coverat, Sr. Paul 
therefore means, that 1t we find oar ſelves in 
company with weak People, WHO would oe {can- 
calized ro fee us rake our fall liberty, it would 
be b-trer ro abſtain from the uſe of thoſe things 
wiich God has perautred us, to reſcrve our 
Faith to our (elves, than to give any ſcandal : 
Becauſe the Diipnte was only concerning indif- 
ferent things 3 and for that whether we eat or 


tat not, We commit no fin. But are we thence 
to 
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to conclude, that the ſame Conduct is to be ob® 
ſery'd in things, the uſe of which is fo far from. 
being Indifferent, thar ir is abſolutely neceflary 5 
and fuch as Jeſus Chriſt recommends to us with 
ſo much care; threatning us withal , with eter- 
nal Puniſhwent if we neglect 'em. Jf that 
Conſequence were to be drawn from the Words 
of St, Paul, how comes it to paſs that he ex!orts 
us to make Confeflion with our Mouths unto. 
dalyation, and to Iay down our Lives for the 
Goſpel? Certainly if it were ſufficient ro have 
faith in the Heart, rhere would be no necefiity 
of doing good Works, Contrary to the ſaying 
of St, Fames, C. 2. v. 14. What doth it profit, my 
Brethren, though a Man ſay he hath Faith, and hath 
not Works ; can Faith ſave him ? 1 can hardly 
think it worth while to refute here the Argu- 
ment which they draw from another Paſſage of 
St. Payl, where he exhorts thar Men ſhould make 
Supplications in all places. For he muſt be 
blind who underſtands nor, that the Aim of St, 
Paul is only to oppoſe thoſe Perſons, who thought 
the Virtue and Efficacy of Prayers depended v;= 
on the Quality of the Place where they were 
made, Ir was a general Errour of the Pagans, 
and the People of Iſrael made a great Diſtincti- 
on between Places; in purſuance of what Gcd 
had ſaid, that he would make choice of one cer- 
rain Place to fix his Name there. The deſign of 
St. Paul therefore is to teach us, that Jeſus Chriſt 
bad aboliſh'd the Moſaich Pedanriſm ; that there 
was no longer any diſtinction to be made of Pla- 
ces for Divine Worſhip, in regard there was no 


Corner of the World that was not fill'd with the 
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Preſence of God, and where he did not favous 
rably hear our Vows, Bur ſo far was he from 
pretending that it ſhonld be inferr's| from thence, 
chat he forbids all Communion with Idolaters. 

The third Objection is raken irom rhe 6rh 
Chaprer of Baruch, v.z. and from : tetrer which 
they pretend that Feremiab wrote 20 thoſe that 
were to be carried away captive it» Bab;/on. 
* When you ſhall be ent :'d into P:by/oz, you 


* ſhall remain there ſeveral Ye: 1d a !>ng 
* r1mec, even trill ſeven Gcneration  Vevert ie” 
* lefs, aiter that, I wili bring ye 11 Peace, 
* Nov you ſhall fee ac Babylon Gi: of Silver 


* and Wood, which ſha!l be carry'd upon Men's 
* Shoulders, and which ſhall terrific the Nations, 
** Take heed that ye become not in any manner 
< like thole Strangers, and that ye be not ſeiz'd 
* with the fear of thoſe Gods, when vou ſhall 
« behold the People before and behind, that ſhall 
* adore 'em 3: bur fay in your Hearts, Lord, ir 
*: 38 thou alone that art to be ador'd. 


In anſwer to this Argument, T will not cxa- 
mine whether the Book be Canonical or 10 
tho' all Men agree, that the Jews never look'd 
upon 1t to be authentick. That Mel:zon, Orzgen, 
St. Hilary, Gregory Nazianzen, .and Epiphanius, 
make no mention of it, and that St. Ferom ex- 
prelly rejects it, in his Preface upon Feremiah. 
'Tis not my Buſinets here to diſcuſs that Que- 
ſtion, any farther than as it contribures to refute 
the Miſtake of our Adverſaries. For it ſays ex- 
preſly, Take heed of Conforming in any manner 
whatever to Strangers, Would he have trou- 
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bled himſelf with any ſuch Exhortation, had ir 
been lawful for the People withour offending 
God, to proſtrare themſelves before the Gods 
of Gold and Silver, only ſaying in their Hearts, 
Lord, it is thou alone who art to be adord ?® 
The enjoyning us to ſay in our Hearts, that God 
is only to be ador'd, is that a Permiſſion ro 
worſhip any other but him ? And the Profſtra- 
ting our ſelves before an Idol, only ſaying what 
Feremsah commands us, is not thata perfect Con» 
demnartion of our ſelves? The Meaning there- 
fore of that Holy Prophet is only to inſtruct us, 
that when we behold Idolaters worſhipping a 
counterfeit Deity, if it be not convenient boldly 
ro rebuke their Idolatry, for fear of raifirg Se- 
dition, it behoves us ar leaſt to condemn it in 
our Hearts, without imitating their Conduct or 
the Practiſe of thoſe who behold with delight 
the Pomp and Magnificence of Idolatrous Wor- 
ſhip, 


Laſtly, They make uſe what St. Peter ſaid t@ 
Cornelius, and which we read in the 1oth Chap» 
rer of the A#s, Of a Truth, 1 perceive that God 
* no reſpeter of Perſons ; but in every Nation 
he that feareth him, and worketh Righteouſneſs, 3s 
accepted with him. Put that Man muſt very 
unfortunately deceive himſelf, who ſees nor thar 
Sr. Peter means no other thing, but that he per- 
ceiv'd that Salvation was no longer peculiar to 
the Nation of the Jews; that 1t was no longer 
neceſſary to be of the Poſteriry of Facob ac- 
cording to the Fleſh, for a Man to be accep- 


ted with God x and that there was no longer 
any 
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any Diſtinction between the Few and the Greek, 
the Scythian and the Barbarian. 

This is the ſence of thoſe Words. But it is 
not to be thence inferr*d, that a Man may be ac- 
cepred with God, ler him be of what Religion 
he pleaſes. Had Sr. Peter had any ſach thought, 
would he have taken ſo much Pains to convert 
People ro Chriſtianiry ? Or have expoſed him- 
ſelf to the Ill-will of his whole Nation. St. Paul 


. holds rhe ſame Argument as St. Peter, Rom. 10. 


12, 13, Bur he had ſaid before, rhat with the 
Mouth confeflion 1s made unto Salvation, 
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An , Anſwer to the Examples brought from Nico= 
demus, Naaman, and St. Paul, 


WWE have {een the Paſſages of which our In- 


different Men make uſe z now let us ex- 
amine the Examples which they bring. 


1. They propoſe to us the Exatnples of Zacha- 
ry, Eizabeth, Simon, St. Fohn Baptiſt, the Bleſſed 
Virgin, and Chriſt bimſelf, who often intermix'd 
themſelves with the Congregation of the Jews, 
tho' they were very corrupt, and obſerved the 
Ceremonies of the Law: Bur is is apparent that 
theſe Examples prove nothing of what rhey pre- 
tend ro. I confels,thar Fachary, that Ei:zabeth, &C. 
intermix'd themſelves with the Aſſemblies of the 
Jews, becauſe it was the Will of God that they 
ſhould pay him their Homage due in his Tem- 


ple, 
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ple, and that there was no Command ag yet tr 
ſeparate from rhe Communion of the Jews. They 
obſerv'd the Ceremonies of the Law, becaui: 
thoſe Ceremonics were not then aboliſhed. Jeſus 
Chriſt was not yet aſcended into Heaven, Then 
wherefore ſhould th:y not intermix themſelves 
in the Aſſemblies of the Jews? The Law of Mo- 
; ſes was there read every Sabbath day ; they read 
the Prophets 3 they offer'd the Sacrifices which 
God had ordain'd ; ttere was no Idolatry in the 
Worſhip; they ador'd no other God there bur 
the God of Iſrae/. The Scribes and Phariſees 
conſtrain'd no body to believe their Expoſitions 
of the Law: They could diſtinguiſh the whole- 
ſom true DoCtrine, from the Traditions of falſe 
Teachers, and beware of their Leav'n, as Chriſt 
exhorred his Diſciples, Let 'em now examine 
what reaſon rhey bave to bring theſe Examples, 

2, They propoſe to us the Example of N;code- 
mus, who tho' he were throughly convinc'd of 
the Doctrine of Jeſus Chriſt, durſt nor give him 
a Viſit in publick, for fear of being expell'd the 
Synagogue ; and the ſame thing is reported of 
Foſeph of Arimathea, | 

Now upon this Example I obſervethree things. 
The firſt 1s, that tho' Nicodemus and Foſeph of Ari- 
mathea did not openly rake the Part of Jetus 
Chriſt, yer they never intermix'd in any Society 
which God had forbid 'em., 

The ſecond thing is, that Nicademus, Foſeph, 
and others, who did as they did, are extreamly 
blam'd in Scripture, John 12, 42. Nevertheleſs, 
among the Chief Rulers alſo many believ'd in him 3 
but becauſe of the Phariſces they did not confeſs him, 


le 
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teſt they ſhould be put out of the Synagogue 3 for they 
loved the praiſe of men more than the praiſe of God, 

The third rhing is, T hat Nicodemus oppoſed the 
Reſolution which the Phariſees took againſt Je- 
ſus Chriſt ; that Foſeph would never give his 
Conſent; and that both the one and the other, 
no longer diflembling their Thoughts, ar a rime 
when the Apoſtles themſelves forſook Chriſt,and 
that the one deny'd him, the other had berray'd 
him, openly demanded his Body, and cauſed ir 


to confels him dead, whom they durſt not con- 
teſs when he was alive. 


Tndifferent Men with thoſe Illuſtrious Jews. Nzco- 
dem never intermix'd with any forbidden Af- 
iembly. Our Indifferent Men believe they may 
do it, and yer commir no Crime, Nicodemus 
and Foſeph beſtow*d a publick Funeral upon our 
Lord Jetus, and oppoſed the Counſels which the 
Pharilees rook together in Combination againſt 
him. Bur our Indifferent Men are aſham'd to 
ſpeak for the Truth, or to uphold the Cauſe of 
J<tus Chriſt, 

So that if Nicodemus and Foſeph are blam'd by 
Sr, Fohr, at a time When they durſt not openly 
confets ]cſus Chriſt, judge how much more cri- 
ninal our falle Nicodemites are, whoſe Knows 
ledge is much grearer than thar of the Jews. 

They object in the third place, the Example 
of Nazmai: the Syrian, who underſtanding the 
True God, forbore not however from entring 
into the Temple of R:mmon , when his Maſter 
Went taither to pay his Devorions 3 and they 

prerend 
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to be honourably buried ; having the Courage | 


After thele three Remarks, ler us compare our | 
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pretend that Eliſha the Propher gave him leave 
to comply with the King's Worſhip in proſtrating 
himſelf as he did. 

In anſwer to tliis Example, I make theſe Re- 
flections following. 

1. That Naaman never demanded of the Pro- 
pher that he might be permitted ro difſemble his 
Religion before the King of $rz4. On the other 
fide he vow'd, and promis'd that he would Sa- 
crifice to no other Deiry but the Ererral God, 
2 King. 5. 17. Shall there not then, I pray thee, 
be given to thy Servant two Mules burthen of Earth? 
For thy Servant will henceforth offer neither burnt- 
Offering, nor Sacrifice unto any other Gods, but unts 
the Lord. 

The ſecond Reflection is, that Naaman made 
but only one Requeſt; not 10 enter into the 
Temple of Rimmon when he* pleaſed, tor that 
had been a piece of Impiery 3 but only that ir 
might not be imputed ro him for a Crime, i: he 
bow'd in the Houſe of Rimmon, when his Maſter 
went to worſhip there, and lean'd on his hand. 

Thele two Reflections already ſhow the Dit- 
ference between the Conduct of our Ddifferent 
Men, and that of Naaman. Naamaon openly de- 
clared, that he ſerved the God of I/rae/, and that 
he would ſerve none bur him. Anil there is 
no doubr but that he proteſted the fame thing to 
his Maſter, when he related ro him the Miraclc 
of his Cure, Burt our Indifferent Men belicve, 
that for their better Security, they nay profcts 
the ſame Religion with Idolaters 3 and by con- 
quenc may have another Object of their Vor- 
flip than God,when they cry among _ _ 

clieye 


( x08 


believe that another ſort-of Religious Worſhip 
may be paid to any other Deity. Naaman only 
defir'd that he might be permitred to ſerve his 
Maſter as he was bound in Duty to do ; bur 
our Indifferent Men require, that they may be 
permitted to diſſemble without any other reaſon 
than for their own Convenience and Profit, 

Naaman is extreamly troubled in Conſcience 
about paying this Civil Service to his Maſter, 
and begs pardon of God, as being afraid of com- 
mitting a Sin. His Conſcience had ſuch an Ab- 
horrency of Idolatry, that he could not brook 
any thing which had the leaſt Afﬀnity with it, 
Bur our Indifferent Men make no ſcruple to give 
themſclives thar liberty which he denied himlſelt, 
and believe they may do that without offending 
God, which Naaman never did ; tho' Naaman 
was bred up in Idolatry, and had no other In- 
ſtruction than what he received from his Cure ; 
whereas our Antagoniſts clearly know the Will 
of God 3 which will nor permit us to doubr, bur 
that Naaman Will riſe up in Judgment againt 
'em, and that thy will undergo ſevere Puniſh- 
ment. 

Bur in regard our Indifferent Men inſiſt very 
much upon Naamar's deſiring that God would 
pardon him, if he profſtrated himſelf in the Tem- 
ple of Rzmmon, when the King his Maſter lean'd 
upon his Hand, and upon El:ſha's anſwering 
him, Go in Peace; as if by thoſe Words he gave 
him leave to do as he deſir'd, *tis neceſſary to 
oblerve in this place, 


1. Thar the Terms in the Original may be ; 


underſtood, as if Ngaman, after he had made a 
Vow, 
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Vow, never from thence forward tro Worſhip or 


| ſerve any other than the True God, had deli- 
" ver'd himſelf in this manner : TI beg of the Lord 


to pardon thy thy Servant, That when my Maſter 
enter'd into the Houſe of Rimmon to proſtrate 
himſelf there, and that when be lean'd upm my 


: Hand, I alſo proſtrated my ſelf ; for that, T /ay, 


| 


: 


; 


ler the Lord pardon me. Reading it in this man = 


- ner, there is nothing of difficulty in the Story ; in 
; regard that according to this Verſion, he begs 
' pardon for what is pals'd, but not for what is to 


come. 

2, That Eliſha by thoſe Words, Go #n peace, 
gave no Permiſſion ro Naaman ; he only dit- 
miſs'd bim with that ſame Complemental Form 


' of Speech which was then in uſe among the He- 


brews. 

3. That tho' thoſe Words of the Prophet ſhould 
imply a Permiſſion, it would only relate to rhe 
Requelt that Naaman had made. The Syrian 
had only demanded of Eliſa, whether he could 
nor give him two Mules lading of Earth of the 
Holy Land ; and after that, he had begg'd of 
God, that he would pardon him, it the King 
leaning vpon his Hand, he ſhould happen to pro- 
ſtrare himſelf, rogerher with him, in the Temple 
of Rimmon. Eliſha therefore aniwers to the firſt 
Demand, bur nor ro the ſecond. 

4. That tho' the Words ſhould include the Pro- 
pher's Permifſion,we ought nor to conclude from 
thence, that a Man may be an Idolater, and yer 
reſerve his Heart immaculate for God, For that 
was v0t the Thing which Naawan defircd of the 


| Propher ; and tho' rhe Prophet had granted it, 
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nevertheleſs, we never ought ro do it. Becaulc 
it is certain, that God has expreſly forbid Idola-; 
try, and whatever has the leaſt relation to it ; lo; 
that if not only a Propher, bur all the Angels of 

Heaven ſtould ſay the contrary, we ought to 

look upon *em as Anathema's. All that we are 

10 infer from thence 1s this, That they who ſerve / 
Princes, are permitted to be preſent ar the Cere- | 
monies of their Maſters Religion, when the 
Duty of their Employment obliges 'em ro pay 
'emany Service, And this is thar which Valen-| 
2inian did, in compliance with the Emperor Fu-} 
Lan, when he enter'd into the Temple of Fortune ;|þ 
and whar in the laſt Age the Elector of Saxony} 
did, in reſpect of the Emperor Charles V, 


T add to theſe Reflections, | 
1. That there is ſome Reaſon to doubr, whe- 
ther we may be allow'd ro practiſe under rhe 
New Covenant, what might be tolerated under 
the Old, in a poor Pagan, whoſe Knowledge was 
very ſmall, and who had had no other IaftruQti- 
on, but whar the Propher had given him in his 
familiar Converſation, Bur we may be thought 
to be oblig'd to greater Duties 3 We, that have 
been bred in the School of Chriſt, and are en-' 
viron'd with ſuch a Cloud of Wuneſles, who ra- 
ther choſe ro die a thouſand times, than to do 
any thing that might be ill interpreted, 
2. That no Man ought to do that which Naas , 
man did, in deſpite of his Conſcience. | 
3. That if any one be oblig'd to do ir, he 
ought not to give any occaſion for others ro be-! 


 Heve that he approves what is done in a L., 1 
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Religion. Quiteſthe contrary ; he ought to ler 
the World ſee, that he dereſts it, and abhors the 
Errors, the Worſhip, the Myſteries and Cere- 
monies of it. This is that which Valentinian dids 
For Theodoret obſerves, that one day as he was 
attending upon Fulianto the Temple of Fortune, 
he gave a good Cuff to the Verger that ſprinkled 
the Holy Water upon all that enter'd, becauſe 
he oblerv'd that a drop of Water ha{ fallen up- 
on himſelf; and cried out aloud, that he was 
contaminated thereby, inſtead of being purify'd. 
Which ſo provok'd the Emperor, that he ba- 
niſt'd Valen:inian : But he remain'd not long in 
exile ; for within a Year, and ſome few Months 
afrerwards, he became Maſter of the Empire 
himſelf, 

Laſtly, I connlude, thar it is much the ſafer 
way to renounce all rhoſe Employments, than to 
engage our ſelves in Actions contrary to our 
Eelief ; and thar it's berter to Guit 'em, than to 
ſcondolize our Brethren, 

In the fourth place, the Example of St. Paul 
is objccted, who as he reaches us himſelf, 1 Cor: 
9. 20, 21, 22, Andunto the Fews I became a Few, 
that I might pain the Fews ; to them that are un- 
der the Law, as undcr the Law, that T might gain 
them that are ender the Law; to them that are 
withont Law,as without Law (being not without Lavs 
to God, but under the Law to Chriſt) that T maphe 
gain them that are without the Law. To the weak 
became I a weak, that I might gain the weah; 1 
am made al! things to al! Men, that I might by al 
means jave ſome, Aﬀeer fo fair an Example er 
who & there, fay they, who would ſcruple te 
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conform to the Times, to the Place where he 
lives, and the Perſons with whom he conver ſes. 
I anſwer, that no body denies, but that we 
onghrt to conform to Time, ro Place, and Per- 
ſons; provided we do nothing againſt our Con- 
ſcience, and that we acquit our ſelves of theſe 
Duties which the true Religion exacts from us. 
We ought to conform with Time and Place in 
betaking our ſelves to flight, when we are per- 
ſecuted ; to quit our Country, and change our 
Habirarions, rill, like Foſeph, Mat. 2. we under- 
ſtand, that they who ſeek our Lives are dead. 
We ought to comply with Perſons, to avoid the 
expoſing holy Things to the Prophane, and gi- 
ving occaſion of Scandal to the Weak. Thus 
St. Paul became a Jew to the Jews, obſerving 
thoſe Ceremonies among 'em, which were nor 
contrary to the Chriſtian Faith, by circumciſing 
Tsmothy, and cauſing himſelf ro be ſhaved as 
Cenchreas, He was under the Law to thoſe that 


were under the Law, in abſtaining from thoſe | 


Ceremonies that might offend the Gentiles, 
Laſtly, he became weak to the weak, by com- 
plying with their Infirmities. 
Subject, Rom. 14. 15, 1Cor, 8, Bur that holy 
Apoſtle never practiſed any baſe or treacherous 
compliances with any body, only he became all 


'Thingsto all Men, in things permitted and in- 


different 3 you may judge by his manner of re- 
proving St, Peter, who trode not aright, but con- 
ſtrain'd the Genriles to Faudaize, Gal.2. 14. Whar 
then can our Antagoniſts prove from hence? Ler 
*em become all rhings to all Men likes St. Paul, 
we will never blame 'cem, Bur does it _ 


Read upon this ; 
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from thence, that we may embrace all Religions 
abandon the true one, and profeſs a falſe one * 
like that ſame Ecebolus, who was ſometimes Or” 
thodax, ſoucrimes Arrian, ſometimes Pagan. 
God preſerve ue fram any ſuch Thonghts, Had 
S.Paul been of our Ind:fferent Men's mind, would 
he have undergone fo many AfMictions, expos'd 
himſelf ro 1o many Dangers 3 would he have 
ſuffer'd himſelf ro be loaded with ſo many 
Chains, or would he have died by the hand of 
the Common Executioner ? No, withour doubr. 
There was nothing more eafic for him than to 
have avoided thole bitrer and continual Perſecu- 
tions. He needed have done no more, than to 
have extoll'd Moſes to the Fews 3 Fupiter, Mer= 
cury, and the reſt of the Counterfeir Deities ro 
the Pagans; and thus he would have pleaſed all. 
Burt then he would not have taught Jeſus Chriſt. 
He preaches him up every where, though they 
threaten him with a thouſand Torments, in the 
Areopagus at Rome, among the Jews and Gentiles, 
never difſembling his Sentiments : So far from 
being aſham'd of the Goſpel of his Divine Savi- 
our, that he preached him both boldly and pubs 
lickly, and made ir his chieteſt Glory foto do. 
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CHAP, XVII 


An Anſwer ro ſore Reaſons which are brought 8 0aY 
Antagoniſts, | 


O©.* Indifferent Men make ſome Objections 

alſo. In the firſt place they pur the Que- 
ſtion, Whether God cannor ſave People of all 
' forts of Religions ; eſpecially ſuch as confeſs 
Jefus Chriſt, and acknowledge him to be the 
Son of God, the. promiſed Meſſiab, Crucify'd, 
Dead, and Riſen from the Grave. This Queſti- 
on is ridiculous ; for the Buſineſs in diſpute is 
not what God can do, nor ſhall we undertake to 
ſer Bounds to his Infinite Mercy. Bur we can- 
not believe that he will fave thoſe that depart 
from a Pure Communzon 3 who abjure his Truth ; 
who make a publick Profeflion of doing things 
which they do not believe, and who die unre- 
pentant in that ſad Condition, God has {o 
clearly explain'd himſelf in this matter, that he 
muſt willingly ſeek his own DeſtraCtion, that 
flarrers himſelt to obrain Mercy, and follows the 
Footſteps of our Indifferent Men. 

Bur, fay they, in the ſecond place, is it not a 
hard caſe to be deſpoil'd of our Eſtates, to be 
deprvi'd of our Honours and Conveniencies of 
Life ; to be banith'd, ro renounce our Pleaſures, 
ro live in a comfortleſs and lonely Deſarr, ro be 
confin'd to a dark and loathſome Dungeon, and 
to. die cruelly by the hand of the Hangman ? I 
grant that this is all unpleafing to the Fleſh, 
But do they not And that God ſufficiently recom- 
pencesg 
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pences thoſe who ſuffer for his ſake ® That ht 

ives *em his Heaven, and gave 'em himſelf- 
Whatever the Sufferings are to which the Lord 
Jeſus expoſes his Believers and his Members, are 
rhey comparable ro what he ſutffer'd himſelt to 
purchaſe our Salvation ? Or is there any propor- 
rion between them and the Recompence which 
the Mercy of God beſtows upon us; berween 
the Miſeries of this Life, and thoſe which we 
may juſtly be afraid of afrer Death ; between 


| the Bleſſings which it is in his Power to bereave 


us of, and thoſe which he has prepared for us ; 
between the falſe Pleaſures which we are re- 
quir'd ro renounce,and the folid Pleaſures which 
we hope to enjoy 3 between the Honours and 
Dignities which we quit in this World, and 
thoſe eternal Glories 10 which we are defign'd 2 
"Tis a hard caſe to be perſecuted, cries the Fleth's 
bur is ir not a happy thing to be favcur'd of God, 


to be at peace in our Souls, to be afſur'd of the 
Love of the Father of Heaven, to be Heirs of an 
eternal Inheritance, ro wear one day a Crown 
of Life, and to enjoy an endleſs Felicity ? *'Tis 
a hard caſe to live in Adverſity ; bur is it nor 
infinirely more tedious for a Man to bear abour 
him his Accuſer, his Witneſs, his Judge, and 
his Executioner ; to be gnaw'd by a Worm thar 
never dies, and to enjoy no Repoſe? Ir is a 
terrible thing to be reduc'd ro the Condition of 
Lazarus ; bur it is much more dreadful ro be 
cait headlong intro Hell with the wicked Rich 
Man, while Lazarns is receiv'd into Abrabam's 
Boſom. Ir is a hard caſe for a Man to lay 
down his Life ; bur is it = a happineſs to loſe 
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it for Jeſus Chriſt's ſake, to the end we may live ; 


eternally with him 2 What is it which God re- 


quires of us, which the Devil does not exact | | 


from his Slaves, tho' they can never expect other | 


from him than eternal Miſery 3 and what we do 
not frequently do our ſelves upon wicked Im- 
pulſes, and to farisfie our Paflions ? I ſhall now 
extend this Diſcourſe any farther: I only beſeech 
God that our Indifferent Men and Libertines may 
{criouſly reflect upon ir. 
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CHAP, XIX 


Againſt thoſe who maintain, that we ought to believe 
what the Magiſtrates will have us believe, + 


| Come now to thoſe who hold, that the Sove- 
reign Law, which is to be follow'd as well 
in Sacred, as in Civil Matters, is the Law of 
Magiſtrates, and that every thing is to be ſub- 
jected to their Commands, This was the Sen- |, 
timent of of an Author famous once in England, 
and who has ſtill but roo many Followers. He 
belicy'd that the I/aelites were bound to receive 
for the Law of God, what Abraham deliver'd to 
*em for the Law of God ; and that the Publick 
Laws ſupply the Place of Conſcience to all Men. 
He ſaid moreover, explaining thoſe Words of 
Mat.10.32. HYho ſhall deny me before Men, &c, 
That a Subject was not ro be blam'd for re- 
nouncing Chriſt, if he were thereto conſtrain'd 
by bis Prince. I compare the Author of this 
Opinion, to that ſarge wretched Flatterer, wha 
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formerly propoſed, in favour of his Prince, a De- 
claration, importing, that nothing ſhould be 
look'd upon as juſt, but whar the King requir'd, 

Not much unlike to this was the Practice of 
thoſe Hereticks, which a certain Philoſopher up- 
braided, that they ador'd nor God, but the Im- 
perial Pomp, changing Opinions according to rhe 
Sentiments of that Prince under whom they liv'd. 
This is an impious Opinion, and it is very eaſe 
to ſhew the Falſhood of it, 

In a word, were there any Ground for this 
Opinion, there would be no longer any other 
Deity to be acknowledg'd but the Magiſtrate, 
under whom we are born Subjects, and we oughr 
not to admir of any other Rule for the Conduct 
of our Lives, and onr Manners, than the Laws 
of Princes. There would be no need of infor- 
ming our ſclves what God has reveal'd ro Men, 
or what his Pleaſure is, bur whar the Magiſtraze. 
commands us. We muſt expound the Scripture ac- 
cording to the Sentiments of the Magiſtrates under 
whom we live, and nor as it expounds it ſelf ; as 
that Emperor pretended, who by an Edict ordain'd 
that a. cerrain Paſſage of Scripture ſhould be ex- 
plain'd according to his Senſe: We ought ro obey 
'em in deſpighr of our Conſciences and the Lighr 
of Right Reaſon 3 and Danzel is extreamly ro be 
blam'd, who retusd to obey the impious Edicts 
of the Prince under whom they livd, Who can 
hear ſuch Diſcourſes as this, without trembling ! 
Refides, is it not ridiculous: to think that Men: 
ate bereft of rhetr Reaſon, and the knowledge 
of Good and Evil, fo ſoon as they liſt themſelves: 
in a Society, while rhe ſame Knowledge refides: 
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only in Sovereigns 3 or that we ſhould be bound 
0 do that which we know to be a Sin. 

Bur, ſay they, does nor the Scripture command 
us ro obey the Magiſtrate ? Tis very true, nor 
does any body deny it. We allo farther believe, 
that we ought to be obedient to higher Powers, 
tho' they make profeſſion of a contrary Religion 
to ours 3 according to the Example not only of 
the Apoſtles,bur allo of the Fathers of the Chnych, 
and particularly of Sr. Cyprian, who being ac- 
cusd for having conſfpir'd againſt Ce/ar, becanie 
he was a Chriftian, and the Emperor was a Pa- 
gan, made anſwer, Ye Chriſtians are ſo far from 
Conſpiring againſt our Emperors, that we put up 
eur Supplications every day for Czfar, becanſe be 
# our Prince, altho he worſhip other Deities than we 
do, Burt if we believe that it behoves us to 
obey Magiſtrates, we add withal, that we are 
not bound to pay our Obedience to 'em, bur in 
things which are nor contrary to the Word of 
God. We believe that we oughr to give to Ce- 
far that which 1s Ceſar's, but withal thar we 
ought to give to God that which is God's, as 
Teſus Chriſt inſtructs us, When the Law of the 
Prince agrees with the Law of God, then we 
obey him withour ſcruple ; bat when the Prince's 
Law does not correſpond with the Law of God, 
we make no difficulty to aſlert, thar it is a piece 
of Impiety to obey thar Law, becauſe it is bet- 
rer to obey God than Man, as the Apoſtle en- 
Joins us. What greater AfFront can be pur upon 
God, than to obey Men rather than him, ro ob- 
ſerve human Laws, and violate Divine Com=- 
mands, He is the King of Kings, and Lord of 
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Lords; when he opens his Mouth, he alone 
onghr to be hearkned to, and we oughtnor then 
to heed what Men ordain, when it is contrary 
ro the Command of our Great Maſter. The 
Companions of Danze! were highly commended 
for refuſing to proſtrate themſelves before the 
Sratue of Nebuchadnez7ar, though that haughty 
Prince had ordained it under levyere Penalties ; 
bur the 1/-aelites are blamed for having follow'd 
Feroboam, and for having abandon'd the Temple 
of the True God, This Doctrine has been al- 
moſt univerſally received by ali Chriſtians, and 
F could cire upon this Subject, Tertulian, St. Am- 
broſe, St. Chryſoſtome, St. Auſtin, &c. The Popes 
Decretals are in expreſs Terms: "If the Lord 
Commands Things which are not Contrary to the 
Scripture . let the Servant be jubjet to hy Lord 3 
but if be Commands things Contrary, let him obey 
the Lord of the Soul , not the Lord of the Body, 


If the Emperor Commands what: 33 Good, execute 


the Command'; if it be Evil, anſwer, God u to 
be obey d before Man. This is that which was 
practiſed by the Thebean Legion ; if it be rrne, at 
lexſt what ſome Authors have written, all the 
Soldiers of that Legion were Chriſtians. Now 


after they had palsd the Alps, and were ap-: 


proaching near Maximian's Army, they under- 
ſtood, that the Emperor, according to Cuſtom, 


was reſolv'd to make alt his Soldiers {wear Ai-- 


Jegiance to him, upon-an Altar conſecrated ro a 
Counterfeit Deity, and thart:they were to take 
an Oath contrary ro the Impullies of rheir Con- 
ſcience; which having oblig'd 'em to draw off 
ia a Body from the reſt of the. Camp, .Maximian 
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ſent his Commands to 'em to come away and fa- 
crifice to the Gods ; ro which Mauricius, Chief 
of the Legion, Exuperns and Candidus, anſwer'd, 
in the Name of all the reft, That they were all 
ready to fight againſt the Enemies of the Empire, 
bur that they would never ſacrifice ro falſe Gods, 
nor act againſt their Brethren, Maximian, in- 
cens'd at this Anſwer, caus'd the whole Legion to 
be twice decimated, and every tenth Man to be 
put to dearth ; but ſeeing that would do no good, 
bur rhar rhe Soldiers {till continu'd ſtedfaft in 
their Profeflion of the Truth, he ſent the whole 
Army againſt that ſingle Legion, which ſurroun- 
ding 'em on every fide, pur 'em all ro the Sword, 
And thus, with their Blood, they ſeal'd ro that 
Trath, Thar loſs of Life is to be preferr'd a 
thouſand times before acting contrary to the 
Light of a Man's Conſcience, 

Bur in regard the Truth of this Hiſtory 'is 
call'd in queſtion, I ſhall produce another which 
3s beyond all contradiction ; which is the Story 
of Fulzan's Soldiers. That Emperor had ſurpriz'd 
'em, by ordaining that they ſhould ftrow ſome 
Grains of Incenſe, before they received the Lar- 
gels, which he was about ro beſtow upon 'em, 
Some of 'em being inform'd of the Fraud, the 
reſt did innocently what was requir'd from 'em ; 
but being told of the Fault which they had com- 
mitted, rhey were not contented to come and cry 
out in the publick Markert-place,Z7/ are Chriſtians; 
Feſus Chriſt cur Lord,we have not renounced thee. If 
our Hand has committed a Crime. our Will has not 
conſented, Bur they came ro the Emperor, and 
with exalted Voices, Reſerve, ſaid they, our Gifts 
for 
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For the Soldiers ; ſacrifice ns to Feſus Chriſt who 14 


our Monarch ; burn us in the Place where we have 
ftrew'd the Incenſe 3 cut off our Hand! that have com» 
miteed ſo great a Crime, as toftretch themſelves out 
11pon your Altars. Diſtribute your Gold to thoſe who 
are not ſorry for having received it : Feſus Chriſt 
#5 ſufficient for us, and ſupplies all our Wants, After 
this, they patiently and joyfully ſuffered death, 
every one of them, except one who was par- 
don'd by the Emperor, bur who was very ſorry 
that he had not the Honour to abrogare his 
Crime by the ſame Martyrdom which his Com- 
panions had undergone. 

Bur, ſay they, does not St. Paul reach us, that 
we oughr ro ſubmir our ſelves ro Princes, not on- 
ly for Wrath, bur alſo for Conſcience fake. 'Tis 
very true ; bur ir does nor follow from thence, 
that Princes or Magiſtrates have any right over 
the Conſcience, or that they have any Power to- 
make us believe what they pleaſe. No body 
has any right over the Conſcience, bur only he 
thar infus'd it into Men. This is that which has 
been acknowledged in all Ages, 1 could eafily 
prove ir, would I but collect rogether what has 
been written upon this Subject. I could cite 
the Fathers of the Church, Tertullian, Latanting, 
St. Hilary, and St. Athanaſius, I could allo cite 
ſeveral Councils, as the Fourth Council of Toledb, 
1n the Year 633. wherein there paſt a Decree 
in theſe words: As for the Fews, The Synod has 
ordained, that from henceforth, no body ſha'l be 
forced to believe. For God has compaſſion upon whom 
he will have mercy, and hardens whom be pleaſes ; 
and People are not to be ſaved by force, but n—_ 
or 
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for the better obſervance of the outward form of Ju- 
tice : For as Man loſt himſelf by obeying the Serpent 
willingly, ſo i be alſo ſav'd by believing, and tur- 
nin? to G'd when he calls him by bis Grace, Let 
Perſuaſion therefore be made uſe of, and not Violence, 
to encline 'em to turn freely, and without any con” 
ſtraint. And the Archbiſhop of Save loudly con- 
demns that Prince, who had conſlrain'd by bis Pow- 
er, thoſe that ought to have been comweried by Rea- 
ſon. To which may be added that fame Law, 
of which mention 1s made in the Afi ican Codex 
of M. Fuſtel, by which every one is left at his 
liberry, whether he will embrace the Chriltian 
Religion, or not. I could allo quote ſeveral 
Emperors: For example, the Emperor Conſt an- 
zzuc, who had defir'd that all his Subjects mighr 
be Chriſtians, without conſtraining any body. 
The Emperor Jovian, who is applauded, for that 
he gave every body leave to profeſs what Reli- 
gion he plecasd. The Emperor Falentinsan, who 
tet forth Laws, by which he gave liberty to cve- 
ry body to profets the Religion wherein he was 
bred. The Emperor Marcian, who in the Let- 
rer wiich h2 wrotc to the Archimandrites, and 
the Monks of Feruſalcm, He will not bale, lays he, 
or drag any Perſon, whoever he be, 114ito the way of 
Trath, either by Threats, or by Violence: Ani the 
Emperor Conſtantine Pigonatus, who in his Let- 
ter ro the Biſhop of R-me, upon occaſion of the 
fixth Univerſal Council which he call'd at Cox- 
ftantin le, expreſiy {ays, IT could invite and 0 
hoyt all the F7-orid to amend thompelves, and unite 
with th: Chriſtians ; but we will enſlrain to ods. 
"Þ'i$ tru?, that Coaricinargne us 5 violence towards 
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the Saxons; -but hisCondudt is blam'd by Alewsn 
his Turor ; as was allo that of King Ch;.pric, by 
Gregory the Firſt ; and thar of Ring Siſebut in 
Spain, by the Council of Toleco. Laitly, I could 
cite the Pagans themielves, who have been of rhe 
ſame Opinion, That no body has right over the 
Conſcience, and that the Will is nor to be forc'd, 
as appears by what was written by an Indian Phi- 
lolopher to Alexander : Thy Friends adriſc thee to 
offer orolence to the Indian Philoſophers : Thou maz/t 
remove their Bodies from one place to ancther, but 
thou canſt never force their Minds, &c, There 1s 16 
Prince or King can make us do any thing azainſt ony 
Fill. This is a moſt certain Truth, and they 
who are of another Opinion, ralk againſt the 
Light of their Underſtandings. Thus M. le Bret, 
Counſellor of State, in his Ireatile of the King's 
Sovereignty, diſcuiling the Queſtion, Whether 
it be lawful ſometimes to dilobey the King ? 
Anſwers, That in matters of Religion, there is 
no wavering to be admitted , between the Fear 
of God and Man. And he alſo maintains, Thar in 
auſtere and harſh Proceedings, the Miniſter of 
the Prince's Cruclrics participates of his Crime z 
and thar a Judge who pronounces an unjuſt Sen 
rence, refclving upon Injuſtice, and condemns 
the Innocent upon Privy-oigner Letters, tran(- 
preſſes in his Obedience ; becaule that being a 
Meſſenger of Juſtice, he never onghr ro abule ir, 
to colour over the Fury and Iniquiry of a Prince, 
who barrows the Formalities of it. What think 
ye was the meaning of St.Panl, when he reaches 
us that we ought ro ſubmit to Princes, not only 
for Wrath, bur alſo for Conſcience ſake 2 No 
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other, without queſtion, but that we ought to 
ſubmir ro the higher Powers, in things which are 
not forbid by the Law of God ; nor only for 
Wrath, thar is to ſay, becauſe there is no refiſt- 
ing *em without puniſhment, and without incur- 
ing their Indignation, bur alſo for Conſcience 
ſake ; that is, becauſe the Word of God binds 
our Conſciences to ir, For if we allow any prea- 
rer latitude ro the Words, it muſt be faid thar 
St. Paul meant, that we ſhould ſacrifice to falſe 
Gods, if we liv'd under a Prince that ſhould com- 
mand it. Which is that which no Man dares 
preſume to fay 3 fince no Man can be ignorant 
of the Opinion of that faithful Servant of God in 
this particular. We ſay no more of it here, be- 
caule we have already ſpoken concerning ir, 
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Azainſt thoſe who believe it ſuſſiciert to live accar- 
ding to the Rules of Moral Honeſty. 


Here are many People, who believe ir to be 
{ufficient to live well, but that *rwas no 
grcat matter what they believed ; that it was e- 
nough to reform their Manners, bur rhar rhere 
was no neceflity of rormenting a Man's ſelf a- 
b-;ur his Belief, and thar he may be ſlav'd in all 
Se&s, provid:d he abftains from thoſe Vices 
which the Lav: of God and rigkt Reaſon con- 
denn. Bur they who are of this Opinion, are 
prolly miitaken z5 nor will it be a Ciflicult thing 
to evince 'ein. 
F. If it be ſufficient ro lead an innocent Life, 
without eyer troubling our [clves what we ought 
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to believe, 'tis a wonderful thing that Faith 
ſhould be ſo ofren Recommended ro us, and thar 
the holy Men of God ſhonld declare, that with- 
Qur it there is no Salvation. Amend your Lives, 
ſays Chriſt ; bur at the ſame time, believe in the 
Goſpel. If thou believ'ſt, ſaid Philip ro the Eunuch 3 
and he anſ{wer'd, I believe that Feſiis 1s the Son of 
God. If thou confeſs with thy Month the Lord Je- 
ſus, and ſhalt believe in thine Heart, that Ged has 
rais'd him from the dead, thou ſhalt be ſav'd. But 
without Faith it i impoſſible to pleaſe him. Heb.11, 
6. He that believeth in him, is not condemned ; but 
he that believeth not, is already condemned ; becauſe 
he has not believ'd in the Name of t'e only begotten of 
God, And this Faith is diftinguiſh'd from good 
Works, as you may find in the Epiſtles to the Ro» 
mans, the Ealatians, and in other places. I confeſs, 
that Faith alone withour Charity, is not ſufficient 
to fave. Tho' I ſhould ſpeak with the Tongues of 
Men and Angels, if I have not Charity, I am become 
as founding Braſs, and a tinkling Cymbal. And tho 
T have the Gift of Prophecy, and underſtand all My- 
Reries and all Knowledge, and tho' I have all Faith, 
that IT could remove Mountains,and have no Charity, 
T am nothing, 1 Cor. 13. I confeſs alſo, that with- 
out Sanctificarion we cannot ſee God, Heb. 12, 
Bur I aver, in the firſt place, that there is no San- 
ification, where there is no Faith. Tis Faith 
that purifies the Heart, Secondly, that Faith 
ought ro have Charity for its Foundarion 3 it 
oughr to proceed, faith St. Paul, 1 Tim. 1. 5. from 
a 200d Conſcience, a pure Heart, and a Faith un- 
feigned. Faith is dead without Charity 3 but 
there is no true Charity without Faith. 
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TW. If it be fufficient to live morally well, I 
cannot conceive wherefore St.Fohn, 1 Epilt cap. 4. 
would have us try the Spirits with ſo much care, 
to avoid the receiving all Doctrines that are 
raught ns. Beloved, fays he, believe not every 
Spirat, but try the Spirits whether they are of God. 
And for fear left Men ſhould think that exami- 
nation of the Spirits was recommended to 'em, 
only to try whether they ravght a ſtrict or looſe 
Morality ; the Apoſtle adds, That every Spirtt that 
emfeſſeth not that Feſus Chriſt i come in the Fleſra, 
g nit of God ; but thy us that Spirit of Antichriſt, 
&c. It no Man then can be of God,unleſs he con» 
feſs Chriſt come in the Fleſh, certainly it cannot 
be ſufficient to live morally well, to be fav'd 5 
unleſs Men think they can obtain Salvation with- 
out being of God, Moreover, whence comes it 
that the ſame Apoſtle in his Second Epittle, for- 
bids the Faithful ro receive into their Houſes, or 
ro bid good fpeed to thoſe that bring nor the 
Do@rine of Chriſt , for ir appears that he ſpeaks 
of the ſame Seducers, who confeſs not thar Jeſus 
Chriſt was come in the Fleſh, Wherefore is ir 
thar he would have us ſtand fo ſtrictly upon our 
Guards, when the Buſineſs in diſpute 1s abour 
the receiving a Doctrine, or not receiving 1t, it 
it were ſufficient for a Man to correct his Man» 
nersto be lay'd. 

IT. I draw a third Argument from hence, 
that the Doctor of the Gentiles thunders our Ana- 
thema's againſt thole rhat preſs the obſervation 
of the Moſ:ick Crrerfionies, rho! they carefully en- 
join'd the practice of the Moral Law, If it were 
tufficient ro obſerve the Decalogue, would Chri- 
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ftian Charity have allow'd Sr Payl tu Auarhema- 
tize People who bcliev'd in Chritt, only thar they 


were zealous of the Law, Acts 21. 20, and who 
were only for ivining Moſes to Feſus Chriſt, the 
Ccremonzes of the one, to the Goſpel of rhe other. 

IV. If this Opinion which we oppoſe were 
trne,whence comes it that the Scrzpture condemns 
the Unbelievers to eternal Pains, Apoc. 21. 8. and 
that it excludes Idolaters out of the Kingdom of 
Heaven, 1 Cor.6.10, There can be no other Rea» 
ſon given, bur only becauſe that living morally 
well, is not ſufficient for the obtaining of eternal 
Salvation ; but that it behoves us to believe 
thoſe Truths which are raughr us. 

V. It living according to the Rules of Moral 
Honeſty, were ſufficient to bring a Man ro Hea- 
ven, I would fain know the reaſon why the A- 
poſtles rake ſo much pains to inftract People in 
the Truths of the Goſpel, why do they keep ſuch 
a ſtir ro prove thar Chriſt is the Promiſed Meſſiah, 
that they ſpeak of his Divinity and his Crols,two 
things that equally ſtumbled both rhe Jews and 
the Gentiles ? Had it not been ſufficient ro have 
taught 'em good Morality ? 

VI. Whence comes it to paſs, that Chrift and 
his Apoſtles ſo frequently exhorrs us to {uffer for 
the Truth ; and that ſo many Perſons have ſnt- 
fer'd Martyrdom in defence of the Truth, cf 
which they might have been ignorant, if we may 
believe our Antagoniſts, withour being depriv'd 
of Salvation. There would bave bcen bur very 
few Confeſſors and Martyrs, had Moral Honeſty 
been ſufficient to bring us to eternal Felicity. 


To all theſe Proofs I add this important Re- 
flection, 


>> — 


T —_ Pre 


. 


I's —_— MD - 


_ .- 
o 


C 128 ) 


flection, tau wo Araw from the Truths of the 
Goſpel, which are propos'd to us, to the end we 


ſhould believe 'em, the moſt powerful Morives 
that are able to engage us to liylinesſs There is 
nothing more prevalcat to inclizze Men to SanGtt- 
fication, than ro make known to 'em a God thar 
loves Men to that degree, as to give 'em his only 
begotten Son 3 a God that abhors and dereſts Sin 
ro that degree, that he rather chſe to expole ro 
Death his only Son, in whom he is well-plealed, 
than to leaveSin unpunithed. A God that takes 
upon him human Nature, and under that Na- 
rure ſuffers a moſt cruel Death, ro make an A- 
ronement for the Sin of Men, and to fatisfie Di- 
vine Vengeance, juſtly provok'd againſt 'em. 

Laſtly, A God that penetrates into the moſt 
ſecret Folds and Concealments of the Heart, who 
is to raiſe the Dead, and bring 'em to appear be- 
fore his Throne. to give an account of all their 
Actions. Ir behoves us therefore to believe, if 
we will live well ; and to believe and live well, 
if we intend to be favd, 
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That the Opinion. of Indifferency in Reli2zions has 

: diſpleaſed almoſt all Peop/e. 
Here remains nothing more for me, but only 
20 anſwer an Argument which is attributed 
to the King of Siam, and which we have cited 
already in the rhird Chapter. © The True God, 
* ſaid he, who created the Heaven and the Earth, 
and all the Crearures therein contain'd, and 
* who has given 'en; Natures and m— 
c£ ine- 
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* different, had he fo pleaſed, by giving Bodies 
* and Souls alike tro Men, could have inipir'd in- 
© to 'em the ſame Sentiments, as to what Reli- 
* gion it behoy'd 'em to follow 3 and have caus'd 
© all Natior.s to agree and unite under one and 
© the ſame Law, Bur it feems that Providence 
© permits diverſity of Sects, becauſe God takes as 
* much delight ro be honour'd with difterent 
* forts of Worſhip, and various Ceremonies, as to 
© be glorified by a prodigious Number of Crea- 
© tures, the variety of whole Beauty's lers forth, 
* and magnifies his Infinite Power, 

There are ſome People who utter themlelves 
to be dazled with this Argument ; but I beleech 
**©m-to conſider, that it may be prov'd as well, 
that God takes pleaſure in the Sins which Men 
commir. Forit might be iaid, that had God fo 
pleaſed, by giving ro Men Bodies and Souls alike, 
he might have infus'd into 'em the ſame Senti- 
ments for Virtue ; bur that it ſeems as if he per- 
mitted the one to be Wile and Virtuous, the 0. 
ther to be very Vicious, becauſe he takes delighr 
in the variety of Humors and Inclinations. Now 
I am apt to believe there are very few thar 
would approve ſuch a Method of Arguing, 

To this firſt Anſwer I may add two more, 
The firſt is, That there might be ſomething plau- 
fible in this firſt Argument of the King of $zam, 
if God had not really made known to Meo what 
It was that he requir'd 'em to believe, and whar 
they were to do. But we have proved that he 
has reveal'd it ro em, and that rhey need no more 
than read the Scripture withattention, and with- 
out prejudice, to underſtand which is the true 
Religion, Th 
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The ſecond Anſwer is, Thar this Argument 1s 


grounded upon a falſe Principle, that God mighr 
have inſpir'd into all Men the ſame Sentiments 


of Religion, had he nor raken delight in Variety. | 


For God 1s not bound to make himſelf known 
alike ro all Men. He is ablolurely at his own 


liberty in all his Works. They to whom he has | 


reveal'd himſelf, have no more caule to magnifie 
rhemielves than others ; and they from whom he 
conceals himſelf, have no cauſe ro complain. 

Moreover, it is not to be imagined from the 
Opinion which the King of Siam ſeems to have 
concerning indifferency in Religions, that this 
Sentim:nt derives ir felf naturally into the 
Thoughts of all Men, On the other fide, it would 
be eafie to prove, that the greateſt part of Reli- 
gions have condemned ir, 

The thing is clear in reſpect of the Chriſtian 
Religion, nor is there any need of bringing far- 
ther Proofs. The Pagans were ſo fix'd ro their 
Old Opinions, that one of the moſt Learned In- 
rerpreters of Virgil oblerves, that great care was 
taken both among the Athenzans and the Romans, 
that no body introduc'd New Religions, For 
that Reaſon it was, that Socrates was condemn'd 
at 4:hens, that the Jews were expelPd Rome, and 
that the Books of Numa were burnt. 

Foſephus reports, that the Athenians inflicted 
grievous Puniſhments upon thoſe thar introduc'd 


new Deities, and durft preſume ſo much as to 


ſpeak again their Law. Dzonyſius of Halicar- 
naſſis aſſerts, that not only the Greeks, bur alſo 
the Barbarians carefully preſerv'd the Religion of 
their Anceſtors ; and the fame thing is m—_ 
| (0 
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of the Scythians and Perfians, Nevertheleſs, we 
will not deny whar Socrates (aid, that it was law- 
ful for every body to ſerve the Deity, according 
ro the Cuſtom of rhe Country, and thar forcign 
Gods were ofcen tranſportcd to Rome and 4thens, 
Bur give us leave ro mu{ke thele three Remarks, 
I. That the Teftimony of Sccrates is of no weight, 
becauſe he was condemned at Athens. 2, Thar 
the greateſt part of thoſe Deities which were 
tranſported tro Rome, were removed our of the 
Cities which the R-mans had belieg'd, and were 
by the Prieſt invited betore the whole Army, 
to the Capital of all I:aly, where they ſhould have, 
as they ſaid, more Temples, more Sacritices, and 
more Adorers. To which we may add, that 
they were therefore removed, becaule it was an 
Opinion among 'em, thar all Places had their Tus 
telar Deities, and that rhey could not take Ci- 
ties, till after they had removed the Gods thar 
protected *em. 3. Thar thoſe Gods which were 
carried to Rome. Athens, and other places, and 
thoſe that were there worſhipped under the Cha- 
rater of wknown God:, are fufficienr P: oofs, that 
ſome Accident fell our, of which they beliey'd 
ſome Deiry that was known to*em. to be the 
Author; and make ir appear that the R-2nans were 
of Opinion, that the more Gods they had intheir 
Cities, the more Protectors they had. But from 
thence it does nor follow. rhat the Arher;ans and 
Romans believ'd, that all Religions were Indiffe- 
rent, For had they fo thought, why did they 
roſecute fo cruelly the Chriſtians and rhe Jews - 
It is certain alſo, that they derided thoſe new 
Gods that were introduc'd, as appears by the 
Come- 
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Comedies of Ar:ſtophanes. To which I way add: 
that the Bramiry among the Indians, who are the 
ancient Brachmanz, believe that every body may 
be fav'd in his own Religion, provided he fol- 
low exactly the way that God has ſhewed him; 
bur that he ſhall be damn'd if he purſues any 
other. 

As for the Mahometans, *tis very true, that Ma- 
homet ſeems to fayour Indifferency in Religion, 
while he ſays in his Alcoran, that every Man who 
lives well, who worſhips the true God, and does 
Good Works, whether Chriſtian or Jew, obtains 
the Favour of his God, Nevertheleſs, 'tis cer- 
tain, that in another place he aſſerts, rhar rhe 
Law is the only way of Salvation, and ordains 
his Religion ro be eſtabliſhed in the World by 
force of Arms. Indeed, it would be a kind of 
Wonder, that the Mahometans ſhould tnink, that 
the Chriſtians could be ſaved, iccing that the 
Chriſtians aver Mahomet to be an Impoſtor, and 
daily beg of God, that ric fame falſe Propher 
may have no more Followers, bur that his Reli- 
219n may be rooted out from theEarth. Moreover, | 
"tis well known, that the Turks openly condemn 
the Perſians ; which they would never do, if 
they thought 4ll Religions were indifferent. 

hs for the Fews, the thing is fo certain, that 
he who queſtions ir, muſt never have read their 
Writings 3 fr they continually curſe the Chri- 
ftians, ar.d are ſo obſtinately perſuaded of rhe 
Tcurh of their Religion, nag. Ye that it is rhe 


only .-ue Religion in th $i REA there have 
been feves..! w_— : hs Mm to die,than 
violate the meaneli Proe A Law, 
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